chapter ten

10:1 Getting up, He went from there to the region of Judea and beyond the Jordan; crowds gathered around Him again, and, according to His custom, He once more began to teach them. {kai, (cc)--evkei/qen (ab) from there, from that place--avni,sthmi (vpaanm-s) to stand again, to get up, arise--e;rcomai (vipn--3s) He goes, He went—eivj (pa)—to, o[rion (n-an-p) 12X, a geographic area within certain boundaries, regions, districts, territories--h` VIoudai,a (n-gf-s)--kai, (cc)--pe,ran (pg) across from, on the other side--o` VIorda,nhj (n-gm-s) the Jordan River--kai, (cc)--sumporeu,omai (vipn--3p) 4X, lit. to proceed with, to gather or flock together--pa,lin (ab) denotes repitition, again, once more--o;cloj (n-nm-p) crowds--pro,j (pa) to, toward--auvto,j (npam3s) Jesus--kai, (cc)--w`j (cs) comparison, as, like--ei;wqa (vila--3s) 4X, to maintain a custom or tradition, pluperfect, as was His custom--pa,lin (ab) again, once more--dida,skw (viia--3s) He was teaching--auvto,j (npam3p) the crowds}

Exposition vs. 1

1. Chapter 10 begins with a change in location, which has puzzled interpreters enough to result in a couple of textual variations, which are designed to eliminate perceived inconsistencies.

2. The problem stems from the use of the phrase pe,ran tou/ VIorda,nou (peran tou Iordanou—beyond the Jordan River), since no part of Judea or Galilee was located on the eastern side of the Jordan River.
3. The Byzantine family of texts added the preposition dia. (dia—through) in an attempt to explain the reference in terms of a journey; Jesus went through the regions beyond the Jordan and arrived in Judea.
4. However, the only real textual question is whether or not the conjunction kai, (kai—and) should be retained in Mark, since the parallel in Matthew has no variants and does not have it, and the Byzantine text is clearly an addition.  Matt. 19:1
5. In the end, most textual commentators follow Metzger and retain the kai, (kai—and), but place it in brackets to provide some indication of its uncertainty.
6. The change of geographic location is evident from the first portion of verse 1, since the adverb evkei/qen (ekeithen—from there, from that place) would seem to refer to Capernaum (the last location mentioned).  Mk. 9:33
7. What is not so evident is that Mark has skipped over several months of Jesus’ ministry, and now advances the chronology to the first part of 33 AD, a very few months before the cross.
8. This portion of His ministry clearly took place following the Feast of Tabernacles (Jn. 7:1-2) and extended beyond the Feast of Dedication (Hanukkah), which took place in December of 32 AD.  Jn. 10:22
9. Therefore, Mark has omitted at least two trips to Jerusalem (some posit three), and advances the narrative to the time that John references after these two feasts.  Jn. 10:40-42
10. Given these facts, it is evident that one should not attempt to establish a route, since Mark is clearly not concerned about such things; additionally, since so much has happened, the reader truly does not know what place Jesus left.

11. What is evident is that Jesus has departed Galilee for the final time, and will spend the last few months of His life in the regions of Sumeria, Judea and Perea, finally approaching Jerusalem from Jericho in the east.  Mk. 10:46

12. Although the region beyond the east side of the Jordan was not technically part of Judea, by the time Mark writes, all Galilee, Perea, Samaria, and Judea were ruled by Herod Agrippa I.  Acts 12:1ff

13. Therefore, the mention of the regions of Judea beyond the Jordan (Perea) is not nearly as troubling as some interpreters have thought it to be, since all these provinces were ruled by Agrippa I at the time of writing.

14. This geographic area had apparently not been exposed to much during the ministry of Christ, Who has largely operated in Galilee, with some journeys into Judea (for the feasts), and the extended journey outside of Israel.  Mk. 7:24

15. Hoehner provides a synopsis of this time, which he believes includes three journeys to Jerusalem; these came shortly after Jesus made His secret journey to Jerusalem for the Feast of Tabernacles in September, 32 AD, after which He likely returned to Galilee.
  Jn. 7:10

a. After returning to Galilee, Jesus starts a journey to Jerusalem, presumably to attend the Feast of Dedication, on December 18, 32 AD.   Lk. 9:51

b. The ministry in Samaria (located between Galilee and Judea) was rejected by one city, which brought the wrath of James and John on them.  Lk. 9:52-54

c. It was presumably from this region that Jesus sent out the 70 into the regions of Samaria and Perea.  Lk. 10:1

d. After their return, Jesus had an extensive ministry, before arriving in Jerusalem for the Feast of Dedication.  Lk. 10:25-13:21

e. Following the feast, Jesus went over to Perea (Jn. 10:40-42), where he engaged in an extensive ministry of miracles and teaching, before returning to Jerusalem to raise Lazarus.  Lk. 13:22-17:10; Jn. 11:1ff

f. After raising Lazarus, Jesus relocates to Ephraim (Jn. 11:54), and then seems to have continued north to the border of Galilee and Samaria.  Lk. 17:11

g. From there, He begins His final journey to Jerusalem, which is recorded by all three Synoptic writers.  Matt. 19:1-20:34; Mk. 10:1-52; Lk. 17:11-19:28

h. The final trip to Jerusalem was for the Passover, where He remained until His crucifixion.  Jn. 11:55-12:1

16. What is evident from verse 1 is that Jesus has evidently resumed a more public ministry [or that the crowds did not travel with him]; in fact, this is the only time that Mark uses the Greek noun o;cloj (ochlos—crowd) in the plural, suggesting that the numbers were quite substantial.
17. Some have suggested that the unusual use of the plural here indicates that this was not simply one large crowd that followed Jesus, but different crowds assembled in different places, on different occasions.

18. The numbers, combined with the fact that Jesus had resumed His customary public form of teaching, certainly indicates that there was some significant response in these areas.  Jn. 10:42
19. Apparently, the ministry of John the Baptist was the one with which these people were most familiar, and they seem to have evaluated Jesus in terms of John the Baptist and his teaching.  Jn. 10:41

20. During this time, the ministry of Jesus reverted to its previous form; it was characterized by massive crowds that would assemble, various healings and miracles (Matt. 19:2), and significant public teaching.  Mk. 10:1

21. The use of the pluperfect form of the verb ei;wqa (eiotha—to maintain a custom or tradition, to be in the habit of something) clearly indicates that the private time He had been devoting to the apostles (and His repeated attempts to avoid crowds) was now largely past.
22. However, that does not mean that there were not times when Jesus would privately teach these men, just as it does not mean that there was no public teaching over the last several months, when He was devoting more time to the apostles.
23. This more public ministry also followed along the same lines as the public ministry in Galilee; those on the outside receive the teaching in enigmatic or parabolic form, while the insiders are given private explanations.  Mk. 10:10

24. Although Mark regularly identifies Jesus as the Teacher, he seldom provides any of the content of His teaching; however, by this time in His ministry, there was likely little new information being provided.

25. The Greek verb dida,skw (didasko—teach) continues Mark’s emphasis on Jesus’ public teaching ministry, which was the focal point of all He did; the miracles, healings, and exorcisms were simply provided as attesting signs to the validity and veracity of His message.
26. Teaching can be done in a formal or informal setting (Jesus would teach more formally in the synagogue, and less formally as demanded), but involves verbal communication with others for the purpose of instructing them with regard to the issues of the plan of God.  Mk. 1:21 (formal)  2:13 (informal).
27. Although He has been rejected in Galilee (and essentially by the leadership in Judea), Jesus presented His teaching to those in the regions of Perea, Samaria and Judea during this time.

28. Both Matthew and Mark largely omit this portion of Jesus’ ministry, but Luke devotes significant space to it.  Lk. 10-18; Jn. 7:11

29. While the crowds were substantial, and the response was apparently enthusiastic (Lk. 13:17, 18:43), these people were just as superficial as their Galilean counterparts, and largely remained in unbelief.

30. However, with this final tour of the southern regions of Israel, the entire nation has been effectively exposed, is culpable before God, and will share the guilt of ultimately rejecting the Messiah.

10:2 Some Pharisees came up to Jesus, testing Him, and began to question Him whether it was lawful for a man to divorce a wife.  {kai, (cc)--prose,rcomai (vpaanm-p) to move toward, to approach--Farisai/oj (n-nm-p) textual issue--evperwta,w (viia--3p) were questioning, kept on asking--auvto,j (npam3s) Jesus—eiv (qt) if, used to introduced direct and indirect questions--e;xestin (vipa--3s) what is right, authorized, permitted, proper or lawful--avnh,r (n-dm-s) for a man--gunh, (n-af-s) a woman, a wife--avpolu,w (vnaa) subject of exestin; to release, set free, pardon, divorce--peira,zw (vppanm-p) to try, to test something, to attempt to test or trap a person; purpose, in order to test--auvto,j (npam3s) Jesus}
Exposition vs. 2

1. Although there is a textual issue with the first portion of verse 2, it is quite clear from Matthew’s account that the Pharisees were the ones that asked Jesus about divorce; this is certain, since there is no textual issue in Matthew’s account.  Matt. 19:3

a. The textual issue is related to whether or not the phrase proselqo,ntej Farisai/oi (proselthontes Pharisaioi—having come Pharisees) is original with Mark, or is an assimilation to Matthew.

b. It would be normal for a scribe to want to identify those that were not clearly identified by the author; further, it would not be unusual for the Pharisees to be named, since they were regularly  Jesus’ opponents.
c. The editors of A Textual Commentary on the Greek New Testament determined that there was widespread and impressive support for the longer reading; however, Metzger notes that the impersonal plural subject is a regular feature of Mark’s style.
d. He views the phrase as an “intrusion from Matthew”, and believes that if the text is retained, it ought to be enclosed in brackets to indicate its uncertainty.
2. Since the text is not an exact reproduction of Matthew’s kai. prosh/lqon auvtw/| Farisai/oi (kai proselthon auto Pharisaioi), and it has as its expressed purpose a way of testing Jesus, it makes good sense that the Pharisees are the subjects.

3. Additionally, the use of the plural definite article in verse 4, which is used with a verb of speaking, suggests that the subject was previously identified by the author.  Mk. 8:4-5,27-28, 10:35-37, 11:3-6, 12:13-16 
4. Therefore, when considering all the evidence, it would appear that the text was original with Mark; nevertheless, the variants make little difference to the actual understanding of this verse.
5. Although the main verb evperwta,w (eperotao—questioning, asking) and the participle of the verb peira,zw (peirazo—test, tempt, trap) are separated in the Greek, the participle should be understood as expressing the purpose for their questions.
6. The verb evperwta,w (eperotao—to ask, question) is imperfect in form, indicating that this question was not a single question, but was asked multiple times, phrased in multiple ways, or was asked on multiple occasions.
7. The verb peira,zw (peirazo) was first a neutral term that meant to put forth an effort to do something, to try or attempt something; it came to be used of seeking to discover the nature or character of something after putting it to the test.
8. It came to be used of attempts to entrap a person by means of testing him; the goal of such questions is to use the person’s answers against him.
9. While the question may not have appeared to be hostile on the surface, (some have suggested that the Pharisees are merely seeking the views of a visiting rabbi on a topic that was an ongoing source of debate in Judaism) the participle of purpose makes it clear that it was designed as a means of trapping Jesus.
10. The subject of their inquiry is somewhat strange, since it specifically focused on the legality of divorce; the question does not focus on allowable grounds for a person to secure a divorce, which was actually the primary area of dispute at that time.
11. Rather, it focused on whether or not divorce was permitted at all; this is relatively strange in light of the fact that it seems that all the Jewish sects agreed that divorce was permissible (except perhaps the Essene community at Qumran, which did not appear to allow divorce). 
12. All the mainline teachers of Judaism agreed that divorce was acceptable, what they debated was the issue of what constituted legitimate or legal grounds for divorce.
13. Therefore, those hearing this should have questioned the motivation of the Pharisees (which the reader knows was hostile), as well as the purpose behind their question.
14. Although the location of this event is not specified, the geographic note at the beginning of this chapter seems to place Jesus in the region of either Judea or Perea.
15. This is important since Perea was the region (along with Galilee) that was ruled by Herod Antipas, who had married Herodias, the wife of his brother Philip.
16. Therefore, this was also a very politically charged question, which the Pharisees likely wanted to use to trap Jesus into saying something that might arouse the wrath of the royal family; it may be that the Herodians were also working with the Pharisees, and may have suggested this approach.
17. Since Herod had already killed John the Baptist, there was little question that he would hesitate to do the same to Jesus if He publicly condemned the marriage to Herodias.
18. Given the fact that Jesus is in the region where John the Baptist had engaged in extensive ministry, and the fact that He was in Herod’s domain, a wrong answer to this question might very well incur the wrath of the tetrarch.
19. These religious leaders knew that Jesus was advocating extreme positions on many matters that conflicted with the traditions of the elders; they most certainly hoped that He would advocate an extreme position on this matter of divorce, which would allow them the opportunity to attack Him.
20. The Pharisees would likely have already been aware of Jesus’ radical position on divorce, since it had already been openly espoused in Galilee.  Matt. 5:31-32
21. It would seem from the way they phrased the question (and the admitted purpose of it at the end of verse 2) that their intention was to either generate political controversy, or to cast Jesus in opposition to Moses, who had permitted divorce, or both.  Deut. 24:1-4
22. Therefore, since these Pharisees were well aware of John the Baptist’s view on marriage and divorce, the form of their question would seem to indicate that they either suspected or knew that Jesus was advocating a dim view of divorce.
23. Although only Matthew records the exception clause about immorality, it is widely recognized that the Jews were all familiar with this exception (it is basically common sense) to the point that it did not even have to be stated.  Matt. 19:9
24. Since the people seemed to generally accept the religious teachings of the Scribes and Pharisees (who set the example in terms of securing many divorces), any difference on this sensitive matter would likely not make Jesus popular with people in general, or with men specifically.
25. This is due to the fact that in the patriarchal society in Israel, men were allowed to instigate divorces, but women were not; therefore, divorce was relatively easy for a man to obtain, and almost impossible for a woman to obtain.
26. One can readily understand why any teaching that infringed on what men likely considered to be their “right” would not necessarily meet with widespread favor.
27. The crux of the theological debate in Israel with regard to divorce was how the key passage in the Law of Moses was to be understood.  Deut. 24:1-4
28. There were two opposing views among the Pharisees regarding this matter of divorce, but both of the leading teachers based their interpretations on the same verses from Deuteronomy.
29. The school of Shammai was the more strict on the matter of divorce (their interpretations of the Law always tended to be more strict), and they interpreted the phrase some indecency as a sexual failing, such as adultery or some other sexual impropriety.
30. However, it should be observed that adultery was a capital offense; those that were found guilty of this sin were to be put to death.  Lev. 20:10
31. Therefore, although the crime of adultery could not be in view, the Hebrew term hw"r>[, (’erwah) denotes the genital region, which at least implies something of a sexual or shameful nature.  
32. To see the nakedness of someone implied shameful exposure; therefore, the context might suggest either some form of inappropriate exposure, or possibly some physical problem that prevented the woman from conceiving an heir.
33. The first would include such things as dressing in a provocative manner, engaging in flirtations with other men, and putting herself into inappropriate situations; today, this would include the same, whether done personally in bars or clubs, or impersonally on the internet in chat rooms, dating sites, etc.
34. However, the second matter of some menstrual issue, or some reproductive problem, would have been outside the wife’s control.
35. The other leading school in Israel was led by Hillel, whose followers believed that this passage should be interpreted more loosely, and that the passage referred to anything that her husband found unsatisfactory in his wife; this was based on the general phrase she finds no favor in his eyes. 
36. This could include such trivial things as burning a meal, using too much seasoning, losing her beauty (which is almost a universal certainty—Prov. 31:30), gaining weight, finding a more beautiful woman, or speaking evil of the man’s parents.
37. Although it is quite clear from history that while both schools allowed divorce, Shammai did so only on a limited basis; alternately, Hillel was more liberal and allowed divorce for almost any cause the man deemed appropriate.
38. It is clear that men took advantage of this liberal interpretation, as seen in the matter-of-fact way in which Josephus deals with divorce in his writings.
39. He mentions at least nine divorces (not only his) in his writings, and records the fact that “about which time I divorced my wife also, as not pleased with her behavior”.  Life of Flavius Josephus 1:426
40. That this thinking was quite common among the religious leaders is evident, since Matthew’s account has them questioning Jesus about whether divorce was permitted for every cause.  Matt. 19:3

41. The fact that mankind has exhibited a tendency to take advantage of any exception to spiritual laws (real or perceived) has then caused some to adopt a view that divorce and remarriage should not be permitted at any time, or under any circumstances.

42. However, this is just another example of reaction theology, which seeks to counter any perception of liberalism with a form of legalism; this is done in an attempt to protect God and His Word, but is perilously close to the same approach that the Pharisees had adopted to protect the Law.

43. The Pharisees likely believed that their test would put Jesus in an impossible situation; if He said yes to divorce, they could present Him as a teacher that was somewhat indifferent to moral matters.

44. Alternately, if He said no, they could accuse Him of rejecting the Mosaic Law, or advocating heresy.

10:3 And He answered and said to them, "What did Moses command you?"  {de, (ch)--o` (dnms) He, Jesus--avpokri,nomai (vpaonm-s) having responded--ei=pon (viaa--3s) said--auvto,j (npdm3p) to them--ti,j (aptan-s) what?, which?--su, (npd-2p) to you all--evnte,llomai viad--3s to give instructions, to give orders, to command--Mwu?sh/j (n-nm-s) Moses}

10:4 They said, "Moses permitted a man TO WRITE A CERTIFICATE OF DIVORCE AND SEND her AWAY."  {de, (ch)--o` (dnmp) they--ei=pon (viaa--3p) said--evpitre,pw (viaa--3s) to allow something, to permit--Mwu?sh/j (n-nm-s) Moses--bibli,on (n-an-s) a short written message, a document; a longer message, a book--avposta,sion (n-gn-s) 3X, lit. to stand away from; used as a legal t.t. for divorce--gra,fw (vnaa) comp.infin. to write--kai, (cc)--avpolu,w (vnaa) comp.infin. to set free, to release; to send away, to divorce}
Exposition vs. 3-4

1. Given the fact that the Pharisees are engaging in another public attempt to discredit Jesus, He responds in typical Rabbinic fashion by turning the question back on those asking it.

2. There is no doubt that these Pharisees were attempting to get Jesus to say something that they could use against Him

a. This might have included contradicting what He had taught previously.  Matt. 5:31-32

b. It may have been an attempt to antagonize Herod and Herodias, who had already murdered one prophet that was willing to address this matter.  Mk. 6:27-28

c. They certainly would have hoped that He might contradict the Law of Moses, which would provide them grounds to charge Him with heresy or blasphemy.

d. On the other hand, if Jesus advocated a lax approach to divorce, He could be morally undermined before the people, and lose some credibility.

3. However, their approach did not work (as it never did when they attempted to trap Jesus), since Jesus did not even acknowledge Jewish tradition, and eventually moved beyond the legal aspect of the Mosaic Law to God’s original intention (ironically, recorded by Moses).

4. Therefore, He immediately bypasses all the opinions of the rabbis, all the opinions of the religious leaders, and all the commentary ever offered; He focuses them first on Moses, whom they professed to revere and represent.  Matt. 23:2

5. Essentially, Jesus was forcing them to address what had been revealed to their greatest spiritual teacher, whose legislation and revelation purportedly came from God Himself.

6. Thus, by appealing to Moses, He was appealing to the one they considered their ultimate spiritual authority; by asking this specific question, Jesus also directed the conversation to the one place it needed to go.

7. His question takes their general question and directs them to what was recorded in the Word of God; secondly, His use of the dative pronoun su, (su—to you all) emphasizes that those asking the question were directly involved in the divorce matter, and were bound by what Moses taught.
8. It is pretty widely accepted by historians that the divorce rate among the Pharisees was considerably higher than the national average; however, as many have observed, the Pharisees in some way constituted an elite men’s club. 
9. In fact, Barclay notes that by the time of Christ, marriage had become such an insecure proposition that women were hesitating to enter into marriage; thus, he sees Jesus as striking a blow for women by restoring a proper view of marriage.

10. The Pharisees respond in the way that most suited their current practice; additionally, they would have known that there was only one significant passage in the Torah that addressed this subject from a legal standpoint.  Deut. 24:1-4
11. Many have concluded that since this passage does not prohibit divorce and remarriage, then it must be approved by God and acceptable to Him.
12. When God provided the covenant at Mount Sinai, He imposed obligations on the Jewish people, which consisted of two basic forms of law, the apodictic and the casuistic.

a. Apodictic law refers to general divine commands and can be found in the form of commands (imperatives) or prohibitions (negated imperatives).  Ex. 20:13-17

b. Casuistic law, which is derived from the Latin term for case, refers to laws that describe a particular situation, and then provide the proper legal response.  Deut. 25:11-12

c. Casuistic law very often sets forth the conditions by using a protasis (if clause) that describes the situation, then provides legal direction in the apodosis (then clause).

13. It should be noted that casuistic law does not necessarily approve or sanction the conditions that the law addresses; rather, casuistic law simply acknowledges the reality of the situation.

14. A good example of case law is found in the above passage from Deuteronomy, which is clearly an example of the fact that this type of law does not express approval of the action in view.  Deut. 25:11-12

15. Therefore, when case law is used (as it is in the divorce situation), one must consider the context to determine if the situation is merely being described, or if it is one of which God approves.
16. The passage in Deuteronomy only prohibited a man from divorcing his wife, and then remarrying her if she had entered into a second marriage in the interim.  
17. The passage is important because it does not address the matter of divorce as much as it presumes the reality of divorce; it says nothing about the morality or legality of divorce, it merely assumes the practice.
18. Many interpreters have acknowledged that no one knows when divorce began, since it was not instituted by God; rather, as Jesus will teach, it represents a departure from the Divine order, and is of human origin.
19. Therefore, to interpret this passage in Deuteronomy as God’s directive will on the matter of divorce and remarriage is only based on the inference that since divorce is not prohibited, it must be permissible.
20. However, to allow a practice is not the same as condoning it (there is a difference between God’s directive will and His permissive will); the purpose of this passage was to regulate an existing reality in order to prevent abuses.
21. The regulation of divorce was considerably more critical for women, since the wife was largely regarded as a possession at that time; she was to be completely subservient to her husband, and she had few legal rights.

22. One thing that is clear from the Mosaic legislation is that both parties were provided legal protection from any charge of adultery if they remarried following a divorce (protecting the woman and man equally).

23. In fact, the very practice implies that the purpose for the legal document was to provide the legal documentation that allowed both parties to remarry, if they chose to do so, without fear of any legal repercussions.

24. This document would be needed primarily by women, but not so much by men, because men could marry more than one woman under the Mosaic Law anyway.  

a. In fact, one might be surprised to find that the Mosaic Law was not very different than other Middle Eastern legal codes in regard to the matter of the reality of polygamy.  Ex. 21:10 Lev. 18:18; Deut. 21:15

b. Old Testament polygamists included such men as Lamech (Gen. 4:19), Abraham (Gen. 16:1-3), Esau (Gen. 28:9), Jacob (Gen. 32:22), Gideon (Judges 8:30), Elkanah (ISam. 1:2), David (IISam. 5:13), Solomon (IKings 11:1-4), Rehoboam (IIChron. 11:21), Jehoiachin (IIKings 24:15), and Sheharaim.  IChron. 8:8

25. Therefore, a writ of divorce would have been the single most valuable document that a divorced woman could possess, because it gave her the right to remarry; in fact, the very provision of the divorce certificate indicated that remarriage was a very real potential.

26. Apart from the legal writ, the woman would be under the constant threat of her former husband, who could claim at a later date that she was still married to him, and could potentially charge her with adultery.

27. Generally, the earliest divorce documents were relatively simple and straightforward, and often limited to a single sentence announcing the fact of the divorce, and providing the woman with a legal document that allowed her to remarry without stigma.

28. Later documents were far more elaborate, and by the time of Jesus they required a skilled Scribe to draw up the writ of divorce.

29. The document was then approved by a court of three rabbis, and filed with the Sanhedrin; however, in spite of this, divorce was exceedingly simple, and the choice resided entirely with the husband.

30. The Pharisees respond to Jesus’ question, and admit that Moses permitted divorce; however, anyone that could read knew that there was nothing in any of the legislation that approached the force of a command when it came to divorce.

31. While the account in Matthew reverses Jesus’ answers to some extent (Matthew provides the Divine design first and then has the Pharisees asking Jesus a question), there is still only a command to provide a legal, written document, not a command to divorce.  Matt. 19:4-7

32. Moses command was recorded exactly as the Pharisees quoted it; it involved a written, legal document, and then a physical separation of the two parties.

33. The Greek phrase bibli,on avpostasi,ou (biblion apostasiou) is a technical term for a legal notice of divorce, and is equivalent to the Hebrew ttuyrIK. rp,se (sepher keriythuth).  Deut. 24:1; Isa. 50:1
34. The Greek verb avpolu,w (apoluo—lit. to loose from) was a legal term that meant to grant one acquittal, to set free, release, or pardon (Acts 28:18); it is used in the context of marriage to denote the dissolution of a marriage.
35. It should also be clear that this legislation did not deal at all with the matter of divorce, valid reasons for divorce, or any other matter than this particular issue about regulating life after divorce.
36. What is not addressed here is the reason for the legislation and the intent of the law; it was, in fact, a law that was designed to make divorce more difficult, which should have alerted people to God’s view on the matter.
37. By forcing those seeking divorce to make it legally binding, it would require some time before one could get a divorce; this provided some sort of cooling-off period, which would hopefully limit foolish, ill-advised divorces based on emotional outbursts.
38. Secondly, (presuming this was a public legal matter) it would have required a priest or Levite to write it, and could include such things as the return of the dowry, and alimony payments.

39. Therefore, this injunction was provided to limit rash or arbitrary divorces, since three specific things were required.
a. There must be some definite and substantial charge against the woman.

b. There must be a legal document prepared.
c. It is implied that there must be some proper adjudication of the matter; there had to be someone who would investigate the charges, consider any defense, and make the final determination.
40. The time, expense, and legal nature of all this would give both parties time to consider if their behavior was rash or frivolous; thus, there was sufficient time to effect a reconciliation, if that was possible.

41. Additionally, the fact that the woman might very well become permanently unavailable to the man might also serve as a deterrent to a hasty, emotional divorce.

42. Jesus’ response to this question demonstrates a couple of things that believers should keep before them when confronted with difficult or controversial questions about God’s plan.
a. While there are some people that are intellectually honest and may be seekers, there are others, like these Pharisees, who will not engage the believer for anything other than hostile, combative  reasons.

b. When approached by antagonistic types, one must first remain in fellowship, not become rattled, and not resort to anything other than the Word of God to answer the question(s).
c. Believers should avoid being goaded by those that may be hostile and/or negative into making emotional, or ill-advised comments that cannot be defended scripturally.
d. The believer should remain focused, stick to the issues, and refuse to be side-tracked by things that are not germane to the issue in view. 

e. The believer should recognize the type of person with which he is dealing, and adapt to the situation.   Prov. 26:4-5

10:5 But Jesus said to them, "Because of your hardness of heart he wrote you this commandment.  {de, (ch)--o` VIhsou/j (n-nm-s)--ei=pon (viaa--3s)--auvto,j (npdm3p) the Pharisees--pro,j (pa) to, toward, against--h` sklhrokardi,a (n-af-s) lit. hardness of heart, stubbornness, obstinancy, refusal to consider or change behavior--su, (npg-2p) of you all Jews--gra,fw (viaa--3s)--su, (npd-2p) to you all--h` evntolh, (n-af-s) an order, mandate, command--ou-toj (a-daf-s) this}

Exposition vs. 5

1. Jesus begins His response with an indictment of the human, sinful condition that makes divorce (and the legal issues that arise from it) an issue in the first place.

2. His comments are directed primarily to the antagonistic Pharisees (but certainly heard by those that were in His periphery—Matt. 19:1), who believed that they were fully compliant with God’s will.

3. Their view of their own acceptability before God was based on the fact that they overtly complied with the Mosaic Law (or at least their view of the Law), and further complied with all the traditions of the elders.
4. However, as the reader should already know, these men did not address the fundamental, internal problem of the sin nature; they ignored the mental attitudes that the Law of God was provided to address.  Mk. 7:6-7,20-23

5. Jesus does acknowledge that Moses did give them a commandment with respect to divorce, which is detailed by the lengthy sentence found in Deuteronomy.  Deut. 24:1-4

6. The purpose of that command is found in the conclusion; the command was simply given to prohibit a second marriage between two people that had been married, had divorced, and the wife had subsequently remarried.

7. The entire sentence is composed of a number of related protases, which set forth a number of conditions that might occur.

a. The initial statement in verse 1 envisions a man and woman that have already gotten married.

b. However, immediately following that, the verse then sets forth a hypothetical (although assumed as real) condition by the use of the Hebrew particle ~ai (‘im—if).  …if it happens that she does not find favor in his eyes… 
c. Although the particle is not repeated, the force of the sentence is that the conditions that follow represent real possibilities as well.

d. The sentence continues to explain that the reason for her loss of status and favor with her husband was due to some form of impropriety, which is not closely defined.

e. The conditions continue with the man providing a written certificate to the woman, giving it to her, and sending her forth from his house.

f. Verse 2 continues the hypothetical things that might occur, which involves her leaving the house of her first husband, and then marrying a second man.

g. Verse 3 contains two potential things that might come to pass following the second marriage; the second husband might divorce her and send her away, or he might die.

8. Verse 4 now introduces the apodosis (the main or concluding clause in a conditional sentence), which sets forth the prohibition, and explains that a remarriage under these circumstances would be an abomination to the Lord.

9. The “then clause” makes it exceedingly clear that there cannot be a reconciliation (another marriage) between the first husband and the woman under any circumstances.

10. Jesus Christ informs the Pharisees, who would seem to be included by the use of the plural of the preposition su, (su—you all), that the legislation only came to be a reality because of the hardness of your (plural) heart (collective singular).

11. There is an unusual use of the preposition pro,j (pros—to, toward) in verse 5, which has the force of  in view of, and is practically equivalent to because of in this context.
12. Therefore, the force of this is that God made certain concessions as a way of dealing with the reality of the hard hearts of mankind (most specifically, men).
13. The Greek term sklhrokardi,a (sklerokardia—hardness of heart) is only used three times in the New Testament (twice in regard to this subject), twice in the LXX (Deut. 10:16; Jer. 4:4), and once in the non-canonical book of Sirach.  Sir. 16:10
14. The term is generally used to refer to the attitude of a person toward God; these people are also viewed as being stiff-necked, which indicates that they are resistant or impervious to His will.  IIChron. 36:13
15. Since there is no reason to understand the term any differently here, it indicates that the real conflict  was not between the man and the woman, but consisted in the man’s and/or woman’s rebellion against the will of God with respect to marriage.
16. It is not difficult to suppose that if a man is resistant to God’s will in the matter of marriage and its permanency, his rebellion against God would also likely be manifested toward the woman that he considers as an obstacle to his happiness.
17. Because men are resistant to God based on the genetic, indwelling sin nature, God has made concessions to provide for life on this planet under the sinful conditions brought about by the Fall of Man.  Gen. 6:5, 8:21; Ps. 51:5; Jer. 17:9
18. The indication here is that if God had not permitted divorce among His people, then more serious evils and abuses would have been the result; thus, it is viewed as the lesser of two evils.
a. Without any provision for divorce, men and woman may have avoided marriage altogether and simply cohabited; this would have certainly caused a significant breakdown of families specifically, and society at large.

b. Without any provision for divorce, a married man might resort to charging his wife with serious crimes (like adultery) in order to rid himself of her; this may very well have resulted in many innocent people being executed.
c. Alternately, a man might become so bitter and hateful toward his wife that he finally murders her, or has her killed.
d. Additionally, if there were children involved, they would suffer greatly in a household where the father and mother were consistently at odds, hostile to one another, and exhibiting abusive and destructive behaviors.

19. The fact is that there are legal concessions made in the Word of God that are simply acknowledgements and concessions to human weakness and/or sinfulness.

20. These concessions are not to be considered as the ideal; rather, they are exceptions that are made in places, institutions, or practices that conflict with the ideal in order to maintain or promote the greater good of society in general, and the world at large.

21. These concessions are not meant to justify or legalize sinful behaviors; instead, they recognize that any system of law is severely limited due to the sinful and fallible nature of human beings.  Eccles. 4:1, 5:8

22. Therefore, in some cases, one must consider the matter of what would constitute the lesser of two evils; this was most certainly the case in the matter of allowing for and legislating divorce.

23. However, as will be made evident by Jesus, the recognition of the hard-heartedness of the Jews does not undermine the Divine design in the original institution of marriage; in fact, this teaching not only recognizes the validity of the divine institution, but addresses the matter of Mosaic tolerance.

10:6 "But from the beginning of creation, God MADE THEM MALE AND FEMALE.  {de, (ch) but--avpo, (pg) from--avrch, (n-gf-s) beginning--kti,sij (n-gf-s) lit. an act of creating, what is created, here mankind--a;rshn (ap-an-s) 9X, male as opposed to female; emphasis on the sex--kai, (cc)--qh/luj (ap-an-s) 5X, female, emphasis on sex--poie,w (viaa--3s) He did, He created--auvto,j (npam3p) them; Adam and Eve}
10:7 "FOR THIS REASON A MAN SHALL LEAVE HIS FATHER AND MOTHER, [and be joined to his wife] {e[neka (pg) used with genitive to denote the cause, basis, or reason for something--ou-toj (apdgn-s) this reason--katalei,pw (vifa--3s) to leave behind, to leave with the implication of finality--a;nqrwpoj (n-nm-s)--o` path,r (n-am-s)--auvto,j (npgm3s) his--kai, (cc)--h` mh,thr (n-af-s) some mss. end here; textual issue with what follows--kai, (cc)--proskolla,w (vifp--3s) 2X, lit. to glue two things together; passively, to be glued, joined, united together--pro,j (pa)--h` gunh, (n-af-s) the woman, wife--auvto,j (npgm3s) his}

10:8 AND THE TWO SHALL BE ONE FLESH; so they are no longer two, but one flesh.  {kai, (cc)--eivmi, (vifd--3p) will be, not become--o` du,o (apcnm-p)—eivj (pa) into--sa,rx (n-af-s) the flesh, the body--ei-j (a-caf-s) one--w[ste (ch) for this cause, for this reason; also used to indicate result, as here--ouvke,ti (ab) not yet, no longer--eivmi, (vipa--3p) they are--du,o (apcnm-p) two--avlla, (ch)--ei-j (a-cnf-s) one--sa,rx (n-nf-s) flesh, body}

10:9 "What therefore God has joined together, let no man separate."  {o[j (apran-s), which, what, that which--ou=n (ch) inferential--o` qeo,j (n-nm-s)--suzeu,gnumi (viaa--3s) 2X., lit. to yoke together, to unite in marriage--a;nqrwpoj (n-nm-s)--mh, (qn) not--cwri,zw (vmpa--3s) 13X, to separate with space, to divide, to part}

Exposition vs. 6-9

1. Jesus now advances the debate beyond the realm of what Moses allowed for in terms of the practice of divorce and remarriage to deal with the issue of God’s original intention.

2. Jesus uses the Greek term avrch/j (arches—beginning), which refers to the commencement of some action or process; the term is used indefinitely since there are a number of beginnings found in the Word of God.
a. Eternity past is the first beginning from a chronological standpoint.  Jn. 1:1-2; Prov. 8:22

b. The next beginning deals with the beginning point (creation) of the angels.  Ezek. 28:15

c. The next event, also referred to as a beginning, was the original creation of the heavens and the earth.  Gen. 1:1

1.) All things were created out of things that did not exist (also referred to as creation  ex nihilo).  Heb. 11:3

2.) God the Son was the intermediate agent Who created all things.  Jn. 1:3; Col. 1:16; Heb. 1:2

d. The introduction of sin into God’s perfect creation is called a beginning; sin was manufactured by Satan, based on negative volition, and is the beginning of the angelic conflict.  IJn. 3:8; Isa. 14:13-14; Ezek. 28:12-17

e. The restoration of planet earth, following the Satanic rebellion, marked the next beginning in the plan of God.  IIPet. 3:4  

f. The creation of the man and woman on day 6 of the restoration is called a beginning.  Gen. 1:26ff; Matt. 19:4

g. The first specific crime that Satan committed against mankind, the spiritual murder of Adam and Eve, is called a beginning.  Jn. 8:44

h. The public ministry of Jesus Christ is called a beginning.  Mk. 1:1; Lk. 1:2

i. The Day of Pentecost, which marks the interruption of the Age of Israel and begins the Church Age, is called a beginning.  Acts 11:15

j. Salvation is referred to as a beginning for the believer.  IJn. 2:7,24

3. In this case, the idea of from the beginning of creation certainly reaches back to the time before the fall of man, and the resultant genetic alteration that formed the sin nature.

4. It does not refer to original creation from the very beginning, but deals with the time when man and woman were first introduced into creation; it was at this time that God revealed His design for marriage.

5. The verse Jesus cites is found in Genesis 1, and deals with the execution of the determination that had been made in the previous verse.  Gen. 1:26-27

6. Although there are some texts that insert o` qeo,j (ho theos—God) in order to make the subject explicit, the original text probably lacked it; however, any student of the Bible knows that God is the subject.
7. It is important to note that this verse deals with the creation of the male and female souls, since the verb ar"B' (bara’—to create out of nothing) is used.
8. The formation of the bodies, and the imputation of the soul to the respective body (producing a living being) is found in Genesis 2.  Gen. 2:7,21-22
9. Therefore, God’s original design included a male and female soul, which he placed into the sexually appropriate body.

10. In fact, the two terms a;rshn (arsen—male) and qh/luj (thelus) both focus on the matter of the physical, sexual gender.
11. In that regard, it is impossible for God to place a female soul into a male body; similarly, it is equally impossible for God to place a male soul into a female body.
12. While this verse is not directly related to the principle of marriage and divorce, it serves as the foundation for the introduction of the second verse Jesus cites.

13. There is a significant textual issue in verse 7, which revolves around the question as to whether or not the phrase and be joined/united with his wife was present originally in Mark.

a. There is no question that a similar statement was included in Matthew’s account, which some believe to have been inserted here in order to conform Mark to Matthew.

b. However, there is the potential that the phrase was original in Mark, and was inadvertently omitted through what is known as parablepsis.

c. Parablepsis (lit. to see alongside) occurs when the scribe would miscopy the text because his eye jumped from one word to the same word, causing him to omit the intervening text.

d. In this case, the scribe’s eye may have jumped from the kai, (kai) in verse 7, to the next usage of kai, (kai) at the beginning of verse 8.
e. While Metzger recognized that the probabilities were very closely balanced, the Committee finally determined to leave the text, but to include it in brackets to denote its uncertainty.
f. As they observed, the phrase does seem to be necessary to the sense of what is being said; otherwise, one might understand the two to refer to the more immediate antecedents, the father and mother.
g. In the end, the textual issue does not change any doctrine, and the text of Genesis and Matthew are not suspect; however, it would seem that the shorter, more difficult reading was the original in Mark.
14. Having appealed to the initial Divine design, which He clearly recognized as the original purpose of God, Jesus now moves to the next verse from Genesis, which provides God’s purpose in the creation of a single man and a single woman.  Gen. 2:24

15. The verse is from Genesis 2, and is recorded following the creation of man and woman, and Adam’s recognition of the unique relationship that God had established between the first man and the first woman.  Gen. 2:23

16. Although Jesus is introducing passages that the Pharisees might not have thought to be directly relevant, it is clear that His plan is to appeal to the original purpose of God, which contrasted with their “orthodox”, but superficial view of marriage.  

17. The point being made is that the purpose in creating a male and female was their union under Divine Institution #2, which actually will come to supercede parental authority at some point.

18. The only actual reason that the Bible records as a justification for rejection of parental authority is found in the Genesis account of the first marriage.

19. That is not to say that there might not be other situations that might make such a course of action correct; however, it is to say that the norm would seem to be that one is to remain under parental authority until such time as he/she is ready to marry and begin a new family unit.

20. The pattern for marriage was established by God, and involved a man and woman entering a relationship that united the two people into one flesh.  Gen. 2:24

21. In fact, it is evident from the Genesis account that the only thing that God thought was not good was the fact that the man was lonely.  Gen. 2:18

22. Therefore, the formation of a unique but complementary counterpart for Adam was the capstone on the restoration process, and provides the Divine design that God intended to be the norm.

23. As part of the marriage process, a man is responsible to mentally assert his volition, and leave his father and mother.
24. This must certainly be effected mentally, but may well involve a physical separation of some sort as well; however, physical separation is not primarily what is in view, nor is it always necessary.

25. The verb katalei,pw (kataleipo—leave, leave behind) is used of leaving a place with the implication of finality; it can be also used to mean to set something aside in the interest of something else.
26. In this case, it is the authority of the parents that is to be set aside in favor of a spiritual and physical union with one’s wife.

27. It was common in Israel for the wife to leave her parents behind, not the husband; the bond is formed with the new wife is physical and psychological, and involves the transferring his loyalty to his new wife.
28. It is understood that the relationship between parents and children is the closest relationship that exists in a family; for one to abandon this bond and seek to form another bond with someone that one meets later in life must only be explained as the purpose of God being fulfilled.

29. The result is a sexual union that renders the couple one flesh; since there is a physical union that complements the spiritual union, it should only be broken by physical means (death).  Rom. 7:2
30. The conjunction w[ste (hoste) serves to introduce the last portion of verse 8, is inferential in force, and has the idea of thus, so, or accordingly.
31. The two individuals are now united in a union that is considered as permanent and indivisible (one being considered that which was indivisible); thus, it is not only that the unity should not be broken, it is that it cannot be broken.
32. Verse 9 clearly relates all marriage to God Himself; when the two individuals determined to marry, they submitted themselves to the Divine Institution, which carries with it the responsibility to fulfill the requirements of God’s will.
33. The text does not indicate exactly how and when this union is effected; some believe that the public ceremony (at which time, one offers a public vow) effects the union, while others believe the union to be consummated with the first sexual act.
34. Although both are technically required, that does not in any way affect the reality that Jesus is declaring that marriage is a permanent union between a man and woman.
35. The action of God in joining the two individuals into a single unit is seen in the verb suzeu,gnumi (suzeugnumi), which literally means to fasten to one yoke, to yoke together.
36. It is clear that Jesus viewed God Himself as the ultimate agent that effected the union, and that He takes the marriage vows to be an expression of His will in the matter.
37. In fact, verse 9 highlights the distinction between the God and mankind; although some have attempted to limit this statement to the husband, the term a;nqrwpoj (anthropos—man, mankind) is generic, and is never used to refer to a husband.
38. The change from avnh,r (aner—a male, a man, a husband) in verse 2 to term a;nqrwpoj (anthropos—man, mankind) is exegetically critical; this indicates that mankind at large (the husband, the wife, or any other person) does not have the right to seek to undo the union that God has established.
39. The use of the negative mh, (me-no, not) with the present imperative of the verb cwri,zw (chorizo—to divide, to separate) normally prohibits an action already in progress; with this statement, Jesus effectively says that men should stop divorcing.
40. Although it is evident that human legislation has addressed this matter of divorce, Jesus makes it clear that human legislation does not supercede Divine legislation
41. At this point, Jesus offers no further commentary since it was His assertion that the Genesis account revealed the Divine intention in marriage; His conclusion is that marriage is for one man, one woman, and for a lifetime.
42. Those that would take another position are at odds with the intentions of God that have been set forth in Genesis, which now are explicitly confirmed by Jesus Himself.

43. However, the fact is that we know that divorce is a very present reality, and has been a reality in the human race since the earliest times.

44. In fact, the current figures indicate that approximately 50% of first marriages end in divorce, approximately 65% of second marriages end in divorce, and 74% of third marriages end in divorce.

45. Given these distressing figures, each pastor-teacher and local church must understand the high regard that God has for marriage (it is a Divine Institution), and seek stand for the truth of doctrine, in spite of the cultural rejection of this truth.

46. While standing for the principles of the faith is important, believers must acknowledge the reality that God’s intentions are not always fulfilled in a world that is filled with sin natures and dominated by the forces of darkness.

47. Therefore, we must acknowledge that divorce is not God’s directive will, but He does permit it; nevertheless, believers must acknowledge it as a personal sin, and deal with it as they would any other sin.

48. The Bible is clear on the fact that any sin and blasphemy shall be forgiven; therefore, rebound is as efficacious for adultery or divorce as it is for any other mental attitude, verbal, or overt sin.  Matt. 12:31

49. However, it is equally clear that violations of certain doctrines have greater ramifications in the life of a believer than violations of less critical doctrines.

50. This is not to say that every principle of the truth is not important and should not be taught and obeyed (Matt. 5:19); it is to say that violations of Divine Institutions are more significant and carry more significant consequences.  Gen. 9:5-6; Mk. 10:11

10:10 In the house the disciples began questioning Him about this again.  {kai, (ch)—eivj (pa)--h` oivki,a (n-af-s)--pa,lin (ab)--o` maqhth,j (n-nm-p)--peri, (pg) about, concerning--ou-toj (apdgn-s) this, this matter of the permanency of marriage--evperwta,w (viia--3p) were questioning, had multiple questions--auvto,j (npam3s) Him}

10:11 And He said to them, "Whoever divorces his wife and marries another woman commits adultery against her;  {kai, (ch)--le,gw (vipa--3s) He says--auvto,j (npdm3p) the disciples--o[j (aprnm-s) who, whoever--a;n (qv) contingency, “if”--avpolu,w (vsaa--3s) release, pardon, send away, dismiss, divorce--h` gunh, (n-af-s) the woman, wife--auvto,j (npgm3s) his, his own--kai, (cc)--game,w (vsaa--3s) to take one as a spouse, to marry--a;lloj (ap-af-s) another, another woman--moica,w (vipm--3s) 4X, note middle/passive form, may well be deponent; commits adultery--evpi, (pa) on, upon, against--auvto,j (npaf3s) her, the original wife}

10:12 and if she herself divorces her husband and marries another man, she is committing adultery."  {kai, (cc)--eva,n (cs) if, 3rd c.c.--auvto,j (npnf3s) she, emphatic here, a wife--avpolu,w (vpaanf-s) temporal part. after she has divorced--o` avnh,r (n-am-s) an adult male, a man, a husband--auvto,j (npgf3s)--game,w (vsaa--3s) to marry--a;lloj (ap-am-s) another man--moica,w (vipp--3s) commits adultery}

Exposition vs. 10-12

1. As has been typical of the ministry of Jesus, the public teaching was not further explained to those that were listening.

2. As has also become the custom of the apostles, once Jesus retires from the public arena, they seek further clarification about the doctrine in a private residence; it is most often presumed that this was simply the place they were lodging.

3. Although some have suggested that the apostles are seeking insight on the matter because this was the first time Jesus taught this, such cannot be the case.

4. Jesus had addressed this previously in the Sermon on the Mount, and had taught the very same truth with respect to the fact that He only tolerated divorce for immorality.  Matt. 5:31-32

5. As has been stated repeatedly in the study of Mark, Jesus Christ taught the same things on various occasions, adapting the teaching to the particular emphasis He desired to make.

6. Although the New American Standard translation links the adverb pa,lin (palin—again) with the verb evperwta,w (eperotao—were questioning), its position in the sentence connects it more naturally with the return to the house.
7. In that regard, one should recognize an elided verb (perhaps an aorist participle) like eivse,rcomai (eiserchomai—to enter into), or perhaps gi,nomai (ginomai—to become) in the first portion of verse 10.
8. As has been His habit, when these men ask questions in private, Jesus offers further explanation and clarification of the doctrine.  Mk. 4:10-11

9. Verses 11 and 12 contain a pair of statements, with the first being directed toward the husband initiating a divorce, and the second dealing with the wife initiating divorce.

10. The first statement is found in other places in the synoptic parallels, although it is not recorded in exactly the same way.  Matt. 5:32, 19:9; Lk. 16:18

11. The second explanatory statement that addresses the wife initiating the divorce process is unique to Mark; this is likely based on the fact that Mark’s audience was primarily Roman.

12. Therefore, while the Jewish view was that only men could initiate divorce proceedings, the Roman view was that women were granted equal rights in that regard.

13. Although Matthew and Luke do not contain this teaching about a woman initiating a divorce, they both do address the matter of a man who marries a divorced woman.  Matt. 5:32b; Lk. 16:18b

14. Verse 11 has a construction that has been used before in Mark, in which the relative pronoun o[j (hos-who) is coupled with the particle of contingency a;n (an-would), to make the subject indefinite.
15. This construction is followed by the subjunctive mood of the verb, virtually forming the protasis of a conditional sentence; it is used to describe an event that can and will occur, but which has not occurred at the time of speaking.
16. The verb avpolu,w (apoluo—to let go, send away, or dismiss) is used as a legal technical term to denote the idea of granting acquittal, releasing someone, or pardoning someone.
17. However, it is used in the context of marriage to mean divorce; it focuses on the action of ejecting the divorced party (here, the wife) from the man’s house.
18. It is one of four Greek words that signify the concept of divorce, the other three being cwri,zw (chorizo—to cause a separation, to divide or separate; ICor. 7:10), avfi,hmi (aphiemi—to dismiss or release; ICor. 7:11b), and avposta,sion (apostasion—technical for a certificate of divorce).  Mk. 10:4
19. What is clear is that even though the terms deal with the idea of parting ways, ejecting, or separating, the Bible never speaks of “legal separation” as an option; although it is common in some states (41 of them currently, but not Florida) to allow legal separation, there is no biblical support for legal separation.
20. It is evident that Jesus’ teaching was designed to forbid divorce in the first place; however, He now moves to the inevitable question of what happens if one remarries following a divorce.

21. Although the exception clause about adultery is not mentioned in Mark’s version, that is simply because it was so well understood and generally accepted so as to not need clarification each time this matter was discussed.

22. In verse 11, Jesus makes it explicit that any divorce (outside of sexual impropriety) and any subsequent remarriage constituted a violation of the seventh commandment and was condemned as adultery.

23. One important historical fact is that in Jewish culture it was not considered possible for a husband to commit adultery against his wife.

24. According to the Rabbis, a man could commit adultery against another married man by engaging in a sexual relationship with his wife; further, a wife could commit adultery against her husband by means of sexual infidelity.

25. However, men were not under any real obligation to avoid all non-marital intercourse, but it was  demanded of the wife to maintain unconditional fidelity to her husband.

26. In that regard, only the wife (and not the husband, who could appeal to or engage in polygamy) was really exposed to the punishments of the law.

27. In short, the system was full of inequalities, many of which were borne by the women; Jesus now makes the full intent of God’s plan clear, as He explains that all divorce that is followed by remarriage constitutes adultery.

28. Since Jesus does not label the actions as adulterous unless there is a divorce and remarriage, some have recognized that while divorce may not be the directive will of God, it is not an adulterous act.

29. In that regard, Paul will echo what Jesus taught; if one should divorce for some reason, the directive will of God is for that person to remain single and celibate for the rest of his/her life.  ICor. 7:10-11

30. Therefore, given the inflexible view of Jesus and the Word of God, it should be evident that those in the Church must be very cautious in matters of the heart; while the emotions and hormones can easily drive a person to marriage, they are not the real priorities in this matter.

31. What must be considered is that marriage is designed by God to be permanent, and barring an incident of immorality, divorce is not an option for the believer that wants to maintain fidelity to God’s directive will.

32. However, if a believer divorces for a reason other than immorality, the directive will of God is for that believer to remain single; this allows for the potential of reconciliation, if it is ever possible; if that believer remarries, the door is closed to any potential, future reconciliation.

33. It should also be noted that there is no command to divorce because of adultery, that sin merely gives the innocent party an option.

34. The higher principle is to forgive, reconcile, and continue to uphold the principles of the Divine Institution, if it is possible.  IThes.4:3

35. Whether reconciliation is possible or not is something that must be considered carefully; if there is genuine remorse, repentance, and a change of lifestyle, it is possible for a marriage to be salvaged, even in the face of this heinous betrayal.

36. However, if there is no remorse, no change of mind, and some evidence of good faith, there is no real reason to attempt to salvage the marriage; one should not become so zealous of upholding the institution that he/she refuses to acknowledge reality.  

37. Paul again reinforces this concept in marriage, as he relates the reality of divorce to the matter of peace within the household.  ICor. 7:15

38. For any marriage to work, both parties have to be committed to doing what is necessary to ensure the long-term success of that marriage; if one is not, attempting to sustain a marriage (for whatever reason) will not meet with success.

39. What is very evident here is that Jesus’ statement is unconditional, and serves to invalidate the conditional Mosaic exception that was found in the Law.  Deut. 24:1-4

40. The exegetical question that arises in verse 11 is found in the final prepositional phrase evpV auvth,n (ep auten—upon her, against her); the question is to whom the feminine pronoun auvto,j (autos—her) refers.
41. While it is grammatically possible to construe the phrase in terms of the new wife (upon her, with her), it is more naturally to be understood of the original wife.
42. In that case, the prepositional phrase would have the nuance of against her; the preposition evpi, (epi) is used with the accusative to mean against.  Mk. 3:24-26, 13:8,12
43. The fact that this can be construed in either way is perhaps intentional, since all three parties become involved in adultery (whether actively or passively).
44. Again, although Jewish Roman thought did not advocate this concept, the teaching indicated that the husband and wife had the same responsibilities in marriage, and both were under the obligation to maintain fidelity to one another.
45. The balancing statement about the wife, which is unique to Mark, is certainly based on the fact that Roman law allowed the wife the right to divorce, and Mark was writing to a largely Roman audience.

46. Although it was not uncommon among the Jews for a man to divorce his wife, it was quite uncommon for a woman to initiate divorce proceedings against her husband.

47. However, in the first century, Roman divorce was as simple as marriage; even as marriage was only a declaration of intent to live together, divorce was just a declaration of a couple’s intent not to live together. 

48. Because marriages could be ended so easily, divorce was common, particularly in the upper classes; Mark’s intention was to keep Christians from adopting current Roman practices. 

49. That becomes the function of any good communicator, who must seek to protect his flock from the leaven of society; simply because society endorses a particular behavior does not mean that God endorses it.  Isa. 55:8-9

50. However, as with the Jews, the Roman Law did not recognize adultery by husbands, but very much recognized adultery by wives.

51. Similarly, like the Jewish culture at that time, Roman society tended to favor the man and relegate the woman to an inferior position. 

52. Therefore, given this teaching about a wife divorcing (which was not typically part of Jewish culture at that time), some have questioned whether or not Jesus spoke these words on this occasion, or if these are the words of the author and should be understood as a parenthetical comment.

53. In the end, it makes no difference if one believes that the Bible is Divinely inspired; the fact is that the Holy Spirit placed these words here, and one cannot dismiss them or mitigate their force, even if they are Mark’s insertion. 

54. The teaching is exactly like that of the previous verse, in that it is dogmatic and does not allow for any exception.

55. For Jesus, there was not a difference between men and women at this point; if either party initiated a divorce, and then engaged in a remarriage, the result was adultery in both cases.

56. There can be little doubt that the recent examples of Herod and Herodias had become common knowledge, particularly after the arrest and murder of John the Baptist.

57. Jesus is implicitly declaring to His disciples that He agreed with the assessment of John the Baptist, and makes this very strong statement to deter others from seeking such a solution to their marital problems.

58. It is interesting to note that Jesus does not here offer any commentary, any exceptions, or any pastoral guidance; He just dogmatically and uncompromisingly states that marriage is supposed to be permanent, and that whatever violates that principle is wrong and sinful.

59. The uncompromising view of Jesus on this matter has led to a considerable amount of discussion over the course of the Church Age; the practical application of this doctrine is made more difficult in societies were adultery, divorce, and remarriage are not only accepted, but have become commonplace.

60. One thing that is certain, is that Satan is opposed to God, withstands and undermines the Divine Institutions, and pastors should be the first line of doctrine defense in matters relating to marriage and the family, since these are the foundation for society.

61. In that regard, a pastor should NEVER take the side of the guilty party in an immoral or adulterous situation, since that is the one sin that actually gives the innocent party a right to legitimately initiate divorce.

62. Secondly, the pastor must teach and attempt to enforce the doctrine, to the extent that he can in light of volitional realities, that those divorced apart from immorality are to remain single and celibate.

63. The practical application of such teaching is that the pastor should never marry anyone that does not have a biblical right to remarry, no matter how much he may personally sympathize with a person’s circumstances.

64. It is one thing to advocate grace and forgiveness (as is truly appropriate); however, it is quite another to ignore Jesus’ very clear teaching on this matter and lay hands on adultery.  ITim. 5:22 

65. For a pastor-teacher to lay hands on a known adulterous relationship not only tends to commend those that have engaged in such (all in the name of grace, of course), it may well embolden others that are struggling or wavering in their marriages to pursue the same course of action.

66. Part of pastoral instruction on this matter should also address those that may have committed adultery in the past, since believers can come under many forms of inappropriate guilt about this very serious issue.

67. Therefore, for the believer that has sinned in this area and dealt with that sin via rebound, the proper function is comfort and encouragement, assuring believers that there is grace after divorce.

68. Paul makes it plain that many of those in the Corinthian church had an incident (or incidents) of adultery prior to salvation; in such case, the bath of regeneration cleansed the believer from all sins.  ICor. 6:11

69. For any believer that has committed this sin subsequent to salvation, the proper doctrinal approach does not involve divorcing one’s current spouse; that would simply add another sin to the sins already committed.

70. The believer should recognize that there is no potential for biblically reconciling the first marriage, and that rebound is efficacious for this sin.  Matt. 12:31; IJn. 1:9

71. Matthew is the only account that records the reaction of the apostles to this doctrine, which clearly shocked them to the point that they were ready to jettison the institution of marriage if there was not an option for divorce.  Matt. 19:10

a. They seem to have accepted Jesus’ premise that permanent, monogamous marriage was the ideal that God designed.

b. This is seen in the first class condition that they use to introduce their thinking; the sense of it is “if this is the case…and it is”.

c. They also clearly recognized that the demands of Jesus, which revealed and clarified God’s original intention, made marriage an inescapable proposition in the majority of cases.

d. Therefore, their conclusion was that one was truly better off if he never married, since the alternative was viewed as life without parole.

e. However, Jesus points out that celibacy was the exception in the human race, and not the norm; the norm was established by God in the Garden of Eden, as the Divine remedy for loneliness.  Matt. 19:11-12

Doctrine of Marriage

10:13 And they were bringing children to Him so that He might touch them; but the disciples rebuked them.  {kai, (cc)--prosfe,rw (viia--3p) to bear or carry toward, were regularly bringing--auvto,j (npdm3s) to Jesus--paidi,on (n-an-p) normally refers to children before puberty, younger children--i[na (cs) introduces purpose clause--auvto,j (npgn3p) of them--a[ptw (vsam--3s) to make contact with, to take hold, to touch--de, (ch) --o` maqhth,j (n-nm-p) the disciples, likely the apostles--evpitima,w (viaa--3p) to express strong disapproval, to rebuke, censure, strongly admonish--auvto,j (npdm3p) them, the ones bringing the children}
Exposition vs. 13

1. As pointed out at the beginning of chapter 10, Mark is not concerned about geographic and chronological considerations in this section.

2. Indeed, the next geographical note advances the narrative to shortly before the Triumphal Entry into Jerusalem, where Jesus will meet His destiny.  Mk. 10:32,46, 11:11

3. All three synoptic accounts record this incident; although Matthew and Mark place it immediately after the teaching on divorce, Luke records it following a parable about exalting oneself.  Matt. 19:13; Lk. 18:15

4. It makes some sense for Mark to include this incident here, since the normal course of events for those that are married is to have children and raise a family.

5. This is another incident in which the disciples (presumably the apostles) are observed to be out of sync with Jesus; they have manifested repeatedly that they do not grasp His divine nature, and are frequently seen to be at odds with His will.

6. Jesus had already given them a lesson using children (Mk. 9:36-37), which could not have occurred in the very distant past; nevertheless, although the disciples are now presented with the opportunity to put His words into action, they do not.

7. On the other hand, it is evident that Jesus Himself applies the very doctrine that He had encouraged the apostles to apply.

8. This incident, like the previous teaching, must be understood in terms of the way people viewed children in the ancient world.

9. While modern culture has emotional, idealistic, and largely unrealistic views of young children and their importance, ancient cultures regarded children as a liability, until such time as they began to demonstrate some signs of adult wisdom and maturity.

10. In Palestine, the child would not so much symbolize innocence and naïveté as he would symbolize insignificance, a lack of social standing, and a lack of legal rights.

11. The verse begins with an unspecified group of subjects that were engaged in bringing children to Jesus; although the subjects are never identified, it seems most logical to understand that these were the parents of the children.

12. While one might expect that those bringing the children would likely be their mothers, the use of the masculine form of auvto,j (autos—them) at the end of verse 13 would indicate that there were men involved as well.
13. The Greek noun paidi,on (paidion—child) suggests that these were young children, who had not reached the age of puberty, but were still small enough to be readily taken into Jesus’ arms.  Mk. 10:16
14. The New American Standard uses the pronoun them, but the Greek uses the neuter form of the pronoun to accord grammatically with the neuter noun paidi,on (paidion—child).
15. Since this does not answer the question as to whether these were boys or girls, it seems likely that  both sexes were represented.
16. Luke uses a different term for children, which is bre,foj (brephos); this noun refers to either an unborn child (not the case here), or to a nursing infant.
17. Luke also employs the ascensive use of the conjunction kai, (kai—even) to indicate that people were  bringing these infants in addition to the older children.  

18. In that regard, although the older children were considered to be quite insignificant (especially by the power-hungry apostles), these babies would have been considered as a greater waste of Jesus’ time.
19. The fact that all these terms are so general reflects the unknown nature of the group, and demonstrates that it did not matter who the parents or children were; Jesus tended to receive those that came to Him, no matter how insignificant.

20. As France has observed, “Their very anonymity helps to make the point about status; they, and their children were not anybody special.”

21. Therefore, once again, we see Jesus demonstrating by word and deed that the insignificant things of this world are not really insignificant from God’s perspective.  ICor. 1:26-28

22. In that regard, Jesus provides an example for believers that children are significant, and their spiritual welfare is a matter of importance to Him.  Mk. 9:42

23. On the other hand, one should not think that Jesus was not aware of the nature of children, or that He viewed them through rose-colored glasses.  Lk. 7:32; ICor. 3:1-3

24. The conjunction i[na (hina—so that, in order that) introduces the purpose that these parents had in mind when they brought their children to Jesus.
25. Although the text states that the purpose of bringing their children to Jesus was so He could lay hands on them, Matthew’s account makes it explicit that the laying on of hands was to be accompanied by a prayer of blessing.  Matt. 19:13
26. Some have suggested that the idea of bringing a child to be blessed by some spiritual leader dated back to the time of Jacob, who blessed his grandchildren.  Gen. 48:14-16 

27. In that passage, Jacob blessed his grandsons by laying his hands upon their heads and pronouncing specific things about their futures.

28. MacArthur cites the Talmud, which indicates that it was customary for parents to bless their children; additionally, it was not uncommon for them to bring their children to the elders of the synagogue to be blessed.

29. He states that the blessing was typically offered in the form of a short prayer, which asked for the child to be famous in the Law, faithful in marriage, and abundant in good works.

30. Since Jesus was considered by many to be a great rabbi, the fact that they brought their children to Him was not anything out of the ordinary.

31. The people in this region (either Perea or Judea) would have considered Jesus to be some kind of holy man, with a reputation of healings, exorcisms, and miracles; as France observed, their actions do not have to be considered particularly religious, but may just be local “folk religion”.

32. Folk religion is unreflective religious belief based largely, if not exclusively, on feelings, traditional folk ways, cliches, and devotional literature (including poems, songs, religion fiction, etc.).  

33. It thrives on urban myths (evangelegends) and unverifiable stories passed around among the faithful; it is unreflective, often resists critical reflection and evaluation, and does not find its source in the Bible.

34. Whether these people ever embraced His message (most did not, and those that did were often superficial), is not relevant to this event; what is relevant and evident here is Jesus’ willing acceptance of these children.

35. Some interpreters suggest that the reason they rebuked them was based on the fact that Jesus was traveling, and that the group was preparing to depart (although lacking textual support).

36. If such is the case, the apostles would not want Jesus to waste His time, or theirs, by doing something that they considered to be without any real point.

37. In the end, the Bible does not specifically say what caused the apostles to react as they did; perhaps it was just their arrogance and power lust, or perhaps they believed that children should not be allowed to “bother Jesus”.

38. Whatever the case, once again, the apostles demonstrate themselves to be at odds with the will of Jesus Christ; they verbally began to prohibit these people from bringing their children to Jesus.

39. Although all three synoptic writers use the same verb for the response of the apostles, Matthew and Mark employ the aorist tense, while Luke uses the imperfect form.

40. This indicates that there was not one public refusal given by the apostles; rather, they would rebuke various individuals as they observed them approaching Jesus with a child.

41. The verb evpitima,w (epitimao) is a strong verb that means to express great disapproval of someone, to rebuke them, to censure them, or to provide stern admonitions about something.
42. The end of this verse has a wide variety of textual witnesses that have expanded it to make it explicit that it was those bringing them that the disciples rebuked, and not the children.
43. However, the shorter version is strongly preferred here, and the addition was simply a scribal attempt to make the text more clear.
10:14 But when Jesus saw this, He was indignant and said to them, "Permit the children to come to Me; stop hindering them; for the kingdom of God belongs to such as these.  {de, (ch)--o` VIhsou/j (n-nm-s)--ei=don (vpaanm-s) having seen, once He saw--avganakte,w (viaa--3s) 7X, to exhibit outrage or indignation over that which is presumed to be wrong--kai, (cc)--ei=pon (viaa--3s)--auvto,j (npdm3p) likely the 12--avfi,hmi (vmaa--2p) here, to allow one freedom to act, to tolerate, allow—to. paidi,on (n-an-p)--e;rcomai (vnpn) comp.infin. to come--pro,j (pa)--evgw, (npa-1s) Me--mh, (qn) used with imperative to stop an action in progress--kwlu,w (vmpa--2p) to keep something from happening, to hinder, prevent, forbid--auvto,j (npan3p) them, the children--ga,r (cs) explanatory—to, toiou/toj (apdgn-p) belonging to a particular class or kind, such ones--eivmi, (vipa--3s)--h` basilei,a (n-nf-s) the kingdom--o` qeo,j (n-gm-s) of God}

Exposition vs. 14

1. The apostles have taken it upon themselves to verbally rebuke those that were attempting to bring their children to Jesus.

2. Their obstructionist attitude continues to express itself in various ways, the most recent of which appears to be their interaction with the unknown exorcist.  Mk. 9:38

3. Jesus provided specific instructions to leave those on the outside alone, particularly if they had not manifested hostility to Jesus and His doctrine.

4. Nevertheless, these men not only seem to have ignored His teaching, but manifest a definite failure to take Jesus seriously.

5. Jesus has made it evident on a number of occasions that He is not particularly pleased with their hardness of heart, which manifested itself in their failure to accept the fact that Jesus was deity.

6. That continues to remain a significant problem for the twelve; when one adds to that their offensive attitude toward those that were deemed to be insignificant, it is hardly surprising that Jesus addresses them in pretty strong terms.

7. It is not just that they were abusing their authority by seeking to exclude people, it was really that they sought to exclude those that they considered to be unimportant.

8. Even though the Greek text uses a verb for seeing (the participle of o`ra,w horao), it is very likely that Jesus both heard and saw what the twelve were doing.
9. Although the aorist participle references action prior to that of the main verb, in this case it does not mean that any time really elapsed between Jesus observing this, and His emotional and verbal response to the situation.
10. His reaction is instantaneous, and is expressed by the Greek verb avganakte,w (aganakteo), which means to become emotionally aroused against that which is considered to be wrong.
11. Mark has recorded the fact that Jesus was angry on several occasions, which one should consider as mere examples of the fact that Jesus likely experienced this emotion on a regular basis.  Mk. 1:41, 3:5
12. The verb is not significantly different than the verb ovrge,w (orgeo—to be angry), since both can be used of the strong emotional response of one that is confronted with something that is deemed to be wrong or unacceptable.
13. Jesus immediately issues two commands to the misguided apostles; the first is an aorist imperative and should be understood as a universal declaration of His will in this matter.

14. In other words, Jesus manifested the attitude that children were particularly welcomed by Him, and He did not seem to concern Himself with matters of salvation and/or phase two issues.

15. In that regard, some have taken this passage as biblical proof that children are exempt from these issues until such time as they reach God consciousness.

16. While that is correct, this passage does not actually prove that point; at most, it seems to be consistent with that view, but does not conclusively demonstrate it.

17. The second command is found in a form (the negative mh, me, coupled with the present imperative of the verb) that forbids an action already in progress; in that regard, it should be translated as stop hindering them.
18. Therefore, while the second imperative is directed specifically toward the twelve, and serves as a command to cease their actions, it becomes applicable to anyone that later might seek to engage in the same action.
19. In fact, Jesus uses the verb kwlu,w (koluo—to hinder, prevent, or forbid) that He had used regarding the unknown exorcist; the apostles have consistently come down on the wrong side of things because of their arrogant, exclusive attitude toward others.  Mk. 9:39
20. The end of verse 14 contains Jesus’ reasoning (not that the apostles cared, or took it to heart), using a term that He had used previously in Mark.  Mk. 9:37

21. In that instance, the demonstrative adjective toiou/toj (toioutos) indicated that the apostles should recognize that Jesus was not merely referring to children specifically, but to those that are likewise considered to be insignificant, and unworthy of their attention or efforts.
22. The adjective is used to denote that which is like something else, that which is a particular kind, class, or type.

23. The interpretive question is what type of people is Jesus speaking of in this context; does it refer only to children, and essentially guarantee that they have an automatic position in the Kingdom, or is it referencing a larger group?

24. In the passage in chapter 9, the interpretation was that the children represented but a sub-class of others that shared the status of a child, the lowliness, anonymity, and insignificance.

25. Therefore, it seems evident that Jesus commands the apostles to allow the little children to come to Him; it was not only that Jesus welcomed children, but it becomes clear that they represent a larger category of people that have a place in the Kingdom.

26. The apostles have manifested very misguided ideas about the Kingdom of God; they seem to demonstrate that they believed it operated similarly to other kingdoms in this world.

27. However, the Kingdom of God is not based on the principles of power, authority, status, and self-advancement.

28. Rather, it is based on the things that the world finds unimportant, insignificant, and really not worth their time.  ICor. 1:26-29

29. In that passage, it is evident that God employs the principles of grace and faith in order to undermine the human propensity for boasting in achievements.

30. Since the use of toiou/toj (toioutos, such a kind) expands the group beyond those children present at that time, it is an exegetical mistake to say that this verse documents that children all go to Heaven.
31. However, the orthodox understanding is that children that are mentally defective, or that have not reached God consciousness, are admitted to Heaven as a special function of God’s grace.
32. Further, when Jesus states that these children (and others like them) have a place in the Kingdom, it essentially means that they belong to it; thus, the Kingdom also belongs to them.
33. Jesus also taught that children were the recipients of the special care of God, as manifested in the fact that they have an angel assigned to them.  Matt. 18:10
34. Note that nothing is said here about the need for faith on the part of the babies, or the need for faith on the part of the parents; further, nothing is mentioned about any ritual activity, such as circumcision or baptism.
35. As theologians have noted, it makes absolutely no sense to send an infant to Hell; he would be punished eternally, and have absolutely no conciousness of why he was there.

36. Therefore, the doctrinal truth is that children that have not reached God consciousness (the age of accountability) are admitted to the Kingdom, based on the fact that Christ died for their sins, and the fact that they have not committed the sin of unbelief.
37. However, even though they are said to be part of the Kingdom, that does not justify the practice of infant baptism (baptizing children before salvation), which is simply another example of ritual without reality.
38. Let it be noted that this pericope does not concern itself with such theological matters; questions about those issues are well beyond what Jesus is saying and doing here.
39. Those that practice and endorse infant baptism (Lutherans, Catholics, Episcopalians, and Methodists to name a few) misinterpret and distort the Word of God to justify their non-biblical practice.

a. They state that the command commonly known as the Great Commission does not exclude babies, so Jesus must want them baptized.  Matt. 28:19-20

b. They distort the truth about “original sin”; like many (even some in the doctrinal realm), they assert that “that the corruption and guilt of Adam's sin is passed on to every human being at conception”.
c. Their perverted teaching is that sin babies are born sinful, and if they die before they believe in Christ, they will be sent to Hell; they state that “like everyone else, babies  need to be baptized so that they can be born again”.
d. They argue that baptism replaces circumcision, which they say provided a relationship with the True God.
e. They use the current verse in Mark to assert that babies can believe (even if they can’t reason), since Jesus said the Kingdom is theirs.
f. However, like many of those that teach false doctrine, they assert that faith is a gift of God and no one can believe of his own will.
g. Since they lack biblical documentation, they often cite authors from the third to fifth centuries AD, who claim that it was apostolic practice; however, it is never mentioned by the earliest Church Fathers (50-150 AD).
40. If Jesus was ever going to teach the concept of infant baptism, this would most certainly have been the perfect place to do so.

Doctrine of God Consciousness

10:15 "Truly I say to you, whoever does not receive the kingdom of God like a child will not enter it at all."  {avmh,n (qs)--le,gw (vipa--1s)--su, (npd-2p) to you all--o[j (aprnm-s) who, whoever--a;n (qv) part. of contingency--mh,  (qn)--de,comai (vsad--3s) to receive something offered by another, to be receptive, to welcome--h` basilei,a (n-af-s)--o` qeo,j (n-gm-s)--w`j (cs) as, like--paidi,on (n-nn-s) a child—ouv (qn)--mh, (qn) will not, absolutely not--eivse,rcomai (vsaa--3s) to enter into—eivj (pa)--auvto,j (npaf3s) it=the kingdom}

10:16 And He took them in His arms and began blessing them, laying His hands on them.  {kai, (ch)--evnagkali,zomai (vpadnm-s) 2X, to take into one’s arms, to embrace, having done so--auvto,j (npan3p) them, children--kateuloge,w (viia--3s or vipa--3s) 1X, to ask for God’s favor, to bless--ti,qhmi (vppanm-s) means, by placing--h` cei,r (n-af-p) the hands, His hands--evpi, (pa) upon--auvto,j (npan3p) them, the children}

Exposition vs. 15-16

1. This is the fifth time (of 13 total) that Mark uses the formula avmh,n le,gw u`mi/n (amen lego humin—truly I say to you all), which is designed to draw attention to the statement that follows.

2. While John often doubles the initial avmh,n (amen), this phrase is used often enough for people to recognize that it was part of Jesus’ distinctive teaching style.

3. As many interpreters have noticed, this style is limited in the New Testament to the teachings of Jesus, and does not find any parallel in other Jewish literature.

4. With this sort of statement, it is evident that Jesus is claiming the authority to make pronouncements in His own words (rather than citing others, or quoting the Scriptures), and using His own authority to do so. 

5. The particle avmh,n (amen) is the Greek equivalent of the Hebrew !mea' (amen), which is derived from a verb that conveys the idea of firmness or certainty.

6. The Hebrew verb is used to denote that which is faithful, sure, or dependable, while both the Hebrew and Greek particles are used to denote a strong affirmation about what has been stated.

7. In this regard, Jesus Christ is acting as the Spokesman for the truth as He introduces His comments with a strong declaration of the veracity of His words.
8. In this case, Jesus issues a warning toward those that could hear Him about the potential failure to enter into the Kingdom of God.
9. The absolute and emphatic nature of the last portion of verse 15, which employs the double negative ouv mh (ou me—not not), indicates that apart from the condition in the first half of the verse, one will absolutely never enter into the Kingdom of God.
10. Therefore, the critical questions are what the condition means, and how one goes about fulfilling the condition in order to secure a place in the Kingdom.
11. The structure of the first portion of verse 15 has been used regularly by Mark; it involves the relative pronoun o[j (hos—who), which is followed by the particle of contingency a;n (an), which makes the subject indefinite.
12. This construction is followed by the subjunctive mood of the verb, virtually forming the protasis of a conditional sentence; it is used to describe an event that can and will occur, but which has not occurred at the time of speaking.
13. This condition then views people as being outside of the Kingdom of God, and deals with the matter of how one can guarantee that he will enter into it.
14. The Kingdom of God is first spoken of as being received by someone, and then spoken of as being entered; therefore, there are different aspects of the Kingdom in view in these two statements.
15. It has been suggested that the final portion of the verse deals with one’s eschatological destiny (which is very likely how the hearers would have understood it), while the first portion of the verse deals with one’s attitude and response toward God in time.
16. However, the reality is that one does not have to wait for the visible, physical manifestation of the Kingdom to enter into it; in fact, one must make certain that he enters it in time.
17. The verb translated receive is the Greek verb de,comai (dechomai); the verb means to receive something that was offered by someone else, and has the associated nuance of receiving it in a welcome or friendly fashion.
18. This obviously deals with the manner in which one responds to the issues related to the Kingdom, how one accepts the demands of God with respect to salvation.
19. The reality is that God alone dictates the terms of any arrangement with mankind; men do not prescribe the terms of any agreement to God.
20. In that regard, mankind must orient themselves to God by recognizing, understanding, and accepting the particulars that God sets forth.
21. The verb indicates that this salvation is viewed as a gift of God, which comes via the welcome reception of the truth of the Gospel.  IThess. 1:6
22. In that regard, God has always provided communicators that relate the terms of His covenant to those that will avail themselves of the teaching.  IThess. 2:13
23. The nature of how one receives the Kingdom of God is dependant upon the manner in which one views the phrase w`j paidi,on (hos-paidion—as, like a child).
24. Because the term paidi,on (paidion—child) is neuter in grammatical gender, the nominative form and the accusative form are identical.
25. If the term child is understood to be a nominative, the force of the statement is that one must receive the Kingdom in the same way a child receives things.
26. If the term child is viewed as an accusative, it has the sense of receiving the Kingdom in the same fashion that one receives a child.
27. Jesus had previously instructed (Mk. 9:37) these arrogant apostles that they were to receive the insignificant people in life (little children and those like them), so that might lead one to the accusative understanding.
28. If one identifies the noun as a nominative, this statement is very similar to the statement in Matthew about the necessity of becoming like children.  Matt. 18:3
29. France sums it up best, as he states, “The context must decide between the two options and the sequence from 14b supports the nominative: there is a parallel between God’s kingdom belonging to people like children, and entry into it being reserved for those who receive it as children do.”

30. While many may have heard Jesus say these things, there is no doubt that the apostles (although they are believers already) were quite maladjusted to this principle; their combination of arrogance and an entitlement attitude kept them spiritually off-balance.
31. The emphasis of receiving the Kingdom as children receive things, deals with the fact that children readily trust adults, and accept the things that they are told.
32. Additionally, children come into this world in an absolutely helpless state; children are completely dependent upon their parents for what is necessary for life in this world.
33. Jesus’ point is that all unbelievers must recognize their own spiritual helplessness, and humbly accept the truth of the Gospel, apart from which they cannot be saved.
34. Further, this same sort of recognition and trust must continue in time if the believer is to be successful in terms of doctrinal advance.  Matt. 11:28-30; James 1:21
35. After rebuking His apostles, and providing the corrective they needed for their fallacious thinking, Jesus proceeds to do what the parents of these children brought them to Him to do.

36. He graciously and affectionately takes the children into His arms (as He had done to a single child earlier, Mk. 9:36), and speaks a blessing over them.

37. The Greek verb kateuloge,w (kateulogeo—bless) is used only here in the New Testament; it is a triple compound that literally means to speak well down, and emphasizes Jesus’ authority to pronounce such a blessing.
38. In that regard, it does not appear to mean a lot more than the normal term for blessing, which is euvloge,w (eulogeo—bless).
39. The participle that follows, ti,qhmi (tithemi—set, place, put), describes the means by which Jesus provided His blessing.
40. The laying on of hands was regularly used to denote association with someone, and was often used in His healing ministry.  Mk. 1:41, 5:23, 6:5
41. Additionally, the practice had been used as a traditional way of blessing someone from the time of Jacob.  Gen. 48:14ff
42. The blessing was general, rather than specific; as mentioned previously, it was the custom to offer the blessing in the form of a short prayer, which asked for the child to be famous in the Law, faithful in marriage, and abundant in good works.
43. Although the apostles viewed these little children as people that were a waste of Jesus' time and attention, Jesus regarded them as being significant in their own right; additionally, they possessed several important qualities that the apostles (and all believers) needed to cultivate.
44. The child-like quality of believing what one is told, coupled with a lack of self-reliance is indeed what is necessary to enter the kingdom.
45. In some sense, it is necessary for continued doctrinal advance in time, since the qualities of faith in Gods’ word, and a continued humble reliance upon Him are what He seeks.  Heb. 11:1,6; James 4:6,10
10:17 As He was setting out on a journey, someone ran up to Him and knelt before Him, and asked Him, "Good Teacher, what shall I do to inherit eternal life?"  {kai, (cc) not translated--evkporeu,omai (vppngm-s) as, when, temporal, genitive absolute clause--auvto,j (npgm3s) He, Jesus—eivj (pa)--o`do,j (n-af-s) inot a way, road=going on a trip or journey--prostre,cw (vpaanm-s) lit. to run toward, to run up to someone--ei-j (apcnm-s) one, a single person or thing, equivalent to the indefinite tis--kai, (cc)--gonupete,w (vpaanm-s) 3X, to kneel down, to fall on one’s knees--auvto,j (npam3s) Jesus--evperwta,w (viia--3s) he was questioning--auvto,j (npam3s) Jesus--dida,skaloj (n-vm-s) voice of address--avgaqo,j (a--vm-s) good, morally good--ti,j (aptan-s) what, which--poie,w (vsaa--1s) might I do--i[na (cs) result, so that, as a result--zwh, (n-af-s) life --aivw,nioj (a--af-s) unending duration, eternal--klhronome,w (vsaa--1s) 18X, to be an inheritor, to inherit, obtain, come to possess}

Exposition vs. 17

1. This section is related to the previous episode in that both concern themselves with the matter of status in this present world; the children were viewed as those without status, while the man that approaches Jesus is viewed as one with significant status.

2. There is little doubt that Mark places this incident here in order to contrast what Jesus had just taught about humbly accepting the Kingdom as a child, and the self-sufficiency that is manifested by this young man.

3. The Kingdom of God is not like the kingdoms of this world, and operates by a completely different set of standards; however, it is evident that the apostles did not appreciate this at this point, and will manifest that fact when they react  with stunned amazement at Jesus’ words.  Mk. 10:24

4. It would be a mistake to take this story as a commentary only on the matter of personal wealth; rather, it provides a contrast between typical human values and the values that characterize the Kingdom.

5. Like many of the events that have come to pass since the journey to Caesarea Philippi, this incident is clearly part of the necessary retraining of the apostles, who viewed the world much as their contemporaries did.

6. As stated previously, Jesus was travelling quite extensively at this time, covering regions of Samaria, Judea and Perea; thus, it is not surprising to find Jesus preparing to depart a location and to proceed to another area.

7. This aspect of His ministry has a two-fold function; first, it allows Him to stay on the move, making it more difficult for His enemies to pinpoint His location.

8. Secondly, these regions had not been exposed to Jesus’ public ministry to any large degree; therefore, He is evangelizing this portion of Israel, exposing them to the teachings that the majority will reject.

9. This section begins with Jesus preparing to depart, and being approached by one that Mark simply refers to by the Greek adjective ei-j (heis—one); from the other accounts in Matthew and Luke, the reader learns that this was a young man, a ruler of some sort, and extremely wealthy.  Matt. 19:20; Lk. 18:18,23
10. The term Matthew uses to describe his relative age is neani,skoj (neaniskos), which technically referred to someone in the prime of life, generally between the ages of 24-40.  Matt. 19:20
11. Luke informs us that this young man was a ruler of some sort, and given the fact that Mark clearly identified Jairus as being related to the synagogue (Mk. 5:22), it would seem that this man was more likely a ruler in the political realm.
12. Matthew and Mark agree that he owned much property, which is primarily used to indicate land and property holdings; however, the Greek term kth/ma (ktema) also deals with what is acquired or possessed, and included movable property.  Matt. 19:22; Mk. 10:22
13. Luke informs us that he was extremely rich; the Greek term plou,sioj (plousios) refers to one that has an abundance of earthly possessions beyond what the average person possesses.
14. The qualifying adjective sfo,dra (sphodra) adds the idea of extent, and indicates that he was extremely or exceedingly wealthy.
15. Therefore, this young man was in the prime of his life, had extensive real estate holdings, all the details of life to make him comfortable, a very large bank account, and occupied a public position of some importance.
16. From the human perspective, he was what everyone might aspire to be; in fact, he would seem to be the ideal candidate for the Kingdom from the human viewpoint.
17. However, as in many other cases, the view of God is not the same as the views of men.  Isa. 55:8-9
18. The manner in which he approaches Jesus, running up to Him, and kneeling before Him, would certainly seem to demonstrate his eagerness; additionally, it would be considered very indecorous for a man of rank and wealth to approach Jesus in this fashion and bow before Him in public.
19. The Greek verb Mark uses is gonupete,w (gonupeteo), which is only used four times in the New Testament; the verb does not denote the idea of worship, but does seem to manifest some humility on his part, and some reverence for Jesus.
20. The verb is mostly used of one that comes before someone else to ask for something, or make a request of him.  Matt. 17:14; Mk. 1:40
21. When one couples this with the manner in which he addresses Jesus, and the very serious nature of his question, it would seem to indicate that this was a very earnest spiritual mission for this young man.
22. It would seem that in spite of all the things he had done (most of which were actually things he had not done), the young man sensed that something was spiritually missing.
23. It is quite clear that he recognized and believed in the concept of life after death; his question also recognized that he did not believe it to be guaranteed to him.
24. It is evident that he had a high regard for Jesus, and addressed Him as one would address an eminent rabbi; both the apostles and those on the outside were using Teacher as a regular way of addressing Jesus.  Mk. 4:38, 9:38, 10:17
25. However, what does stand out here is the addition of the qualifying adjective avgaqo,j (agathos—good), for which there is no known Jewish parallel.
26. Many interpreters have noted that there is no recorded instance in which a Jewish Rabbi was addressed as good teacher, or good master.
27. Because there is no record of this in any Jewish writing, several commentators have noted that the address was strange, and went well beyond the custom of the time.
28. In that regard, the man likely thought he was paying Jesus a compliment, while Jesus likely saw the address as inappropriate flattery.
29. Therefore, his initial approach to Jesus is one of anticipation, coupled with a sense that something is apparently lacking from his life; he is quite successful humanly, respectful, energetic, and apparently as sincere as he can be.
30. His question about inheriting eternal life does have parallels in Jewish literature, and had become a regular expression in Judaism; it is found in the non-canonical books of the Psalms of Solomon, I Enoch, II Maccabees, and in the Babylonian Talmud.

31. The way the question is phrased definitely points to the eschatological issue of inheriting eternal life (i.e. salvation Ph1), and should not be confused with Paul’s theology of the believer’s inheritance.  

32. Jesus had just taught that if any man was going to enter the Kingdom, He spoke of entering it in terms of being received, not in terms of activity or works.  Mk. 10:15

33. However, this man asks his question (verging on a demand) in a form that had much more to do with the types of works that were required of him, rather than how he could humbly receive and guarantee his entrance into the Kingdom.

34. Since he was willing to call Jesus good, it should not be surprising that he evidently thinks of himself in terms of being good as well; therefore, he thinks in terms of what good things he (a good man in his view) can do to assure his eternal future.

35. Theologically, this comes to be known as supererogation (which is derived from Latin, and means to do more than what is asked for, to go beyond what is viewed as one’s duty); this term suggests that there is some deed that would assure salvation to the individual.

36.  In view of what the young ruler says in verse 20, it seems that he believed that there was some secret requirement that he had not grasped, and that he thought Jesus would quickly tell him what it was and he could get on with his life.

37. As we will see, his energy, his exuberance, his earnestness, and his apparent respect for Jesus is largely emotional in nature, at odds with the actual requirements for the Kingdom, and will be rebuffed by the Lord.

38. This young man exemplifies the plight of those that pursue salvation by a system of Law/works; they will find that they cannot fulfill all the righteous things the Law requires, and will always wonder if they have done enough to assure salvation.  Rom. 9:29-33

10:18 And Jesus said to him, "Why do you call Me good? No one is good except God alone.  {de, (ch)--o` VIhsou/j (n-nm-s)--ei=pon (viaa--3s)--auvto,j (npdm3s)--ti, (abt) what?, why?--evgw, (npa-1s) Me--le,gw (vipa--2s) are you saying, calling--avgaqo,j (a-am-s)--ouvdei,j (apcnm-s) no one--avgaqo,j (a--nm-s)—eiv (cs)--mh, (qn) lit. if not, except, unless--ei-j (apcnm-s) one--o` qeo,j (n-nm-s) the One God}

10:19 "You know the commandments, 'DO NOT MURDER, DO NOT COMMIT ADULTERY, DO NOT STEAL, DO NOT BEAR FALSE WITNESS, Do not defraud, HONOR YOUR FATHER AND MOTHER.'"  {h` evntolh, (n-af-p) the commands, injunctions--oi=da (vira--2s) you know, he likely had them memorized--mh, (qn)--foneu,w (vsaa--2s^vmaa--2s) to kill, to murder--mh, (qn)--moiceu,w (vsaa--2s^vmaa--2s) to commit adultery--mh, (qn)--kle,ptw (vsaa--2s^vmaa--2s) to take something that is not one’s own without permission, to steal--mh, (qn)--yeudomarture,w (vsaa--2s^vmaa--2s) 5X, to bear false witness, to give false testimony, to commit  perjury--mh, (qn)--            avpostere,w (vsaa--2s^vmaa--2s) 6X, to take advantage of someone by deceiving them, to rob, to commit fraud--tima,w (vmpa--2s) honor, to grant honor--o` path,r (n-am-s)--su, (npg-2s) your--kai, (cc)--h` mh,thr (n-af-s) your mother}
10:20 And he said to Him, "Teacher, I have kept all these things from my youth up."  {de, (ch) o` (dnms)--fhmi, (viaa--3s) to make clear, evident, to affirm--auvto,j (npdm3s) to Jesus--dida,skaloj (n-vm-s) now just teacher--ou-toj (apdan-p) these things, these commands--pa/j (a--an-p)--fula,ssw (viam--1s) to watch or guard, in regard to commands, to obey or keep them—evk (pg)--neo,thj (n-gf-s) of age, youth, youthful-- evgw, (npg-1s) from my youth up}

Exposition vs. 18-20

1. While the overt situation was one in which this earnest young man comes to Jesus with his weighty question, Jesus does not respond as one might think He would.

2. Although there is little doubt that those observing this would have considered this young man an ideal candidate for discipleship (at least from overt perceptions), the reality is that such is not the case.

3. This is another example of the fact that merely judging the visible, overt situation only can lead people to conclusions that are not actually compatible with the truth.  Jn. 7:24, 8:15

4. Most commentators have recognized that Jesus rebuffs the young man, making an immediate issue out of the fact that he had called Jesus good.
5. As pointed out in the previous verse, there was really no precedent for attributing goodness to individuals at that time in Israel; however, the quality of goodness was regularly attributed to God.  Ps 34:8; Jer. 33:11; Lam. 3:25

6. The fact that Jesus seizes on the term good, and makes that the point of His initial response suggests a few things.

7. First, there is very little doubt that this young man was focused on his own self-sufficiency, and that his initial approach to Jesus was characterized by some flattery, which Jesus summarily rejected.

8. Jesus’ response was direct and firm; he stated unequivocally one should not apply the adjective avgaqo,j (agathos—good) to anyone other than the One God.
9. In one sense, this should have forced the man to consider the issue of whether or not he perceived Jesus to be God; Jesus essentially asks the man why he is referring to Him in terms that should be reserved for God.
10. The fact that His twelve apostles had not grasped the truth that Jesus was God to this point (and they had mountains of evidence to demonstrate that Jesus was God) makes it very unlikely that anyone else had come to accept the deity of Christ.
11. Although some interpreters have suggested that Jesus’ question is designed to prove that He never claimed equality with God, such is not the case, as can be documented from other passages.  Jn. 5:18, 10:30-33
12. Additionally, Jesus Christ is not here suggesting that He is not as good as God; therefore, any attempt to make this an admission of sinfulness on Jesus’ part is likewise to be rejected.  Jn. 8:46; Heb. 4:15
13. As France points out, “Jesus thus implicates himself into the relative goodness of humanity, which is only a problem in the context of a formal, dogmatic assertion of the sinlessness and divinity of Jesus.”

14. Jesus’ reply would have served to force the man to reconsider his own views about what constituted good, in light of the fact that God alone is good in an absolute sense.
15. Jesus’ response should have certainly caused him to think in terms of absolute goodness as opposed to relative goodness; perhaps, this would cause the young man to consider just how good one needed to be to assure himself of a place in the Kingdom.

16. Since the young man was focusing on what he must do to obtain salvation, Jesus responds to him with the commandments from the Mosaic Law, with which the young man was intimately familiar.
17. In some ways, His response to the young man is similar to what Abraham told the rich man in Hades; if people want to understand God’s plan, they should start with His Word.  Lk. 16:29,31
18. If one presumes that there is a good God, and that He offers eternal life (Heaven) to people after they die, then the implication is that He must have revealed somewhere exactly what is required to obtain that life.
19. Thus, Jesus points the man to the absolute standards of righteousness that are contained in the Mosaic Law, which would provide life if a man could keep them perfectly.  Lev. 18:5
20. However, that is the problem with the entire Law/works mentality; there is not one man that can effectively keep the entire Law.  Eccles. 7:20; Rom. 3:23
21. Additionally, failure at one point, any point, in regard to the Law really means that the person becomes guilty of transgressing the entire Law.  James 2:10-11
22. Jesus makes it quite clear that He recognized that the young man was very familiar with the commandments, which come from the second half of the Decalogue (Ten Commandments).

23. While some may understand this verse to be saying that Jesus believed that one could be saved by obedience to the last five commandments, that would clearly be at odds with what John the Baptist and Jesus previously taught about faith in Christ alone being sufficient for salvation.  Jn. 3:14-18,36, 4:42, 5:24, 6:29

24. In fact, Jesus had disparaged those that thought that the Scriptures could provide eternal life, and pointed out that they were there for the purpose of bearing witness to His person and work.  Jn. 5:39-40

25. Therefore, for Jesus to now be teaching that obedience to the Mosaic Law was the path to salvation would contradict a host of other passages on the necessity of faith for salvation; thus, one should rightly conclude that such is not the case.

26. This raises the obvious question as to why Jesus points the man to the Decalogue, since He knew that the Law was not the vehicle to provide salvation.

27. The answer is found in the fact that the Law demands perfect obedience, and no one has or will ever attain to that standard, including this rich, young ruler.

28. Therefore, if one is to consider the Law and its demands rightly, he would be forced to the conclusion that he falls short of God’s demands in the Law.

29. Thus, if the man carefully considered the demands of the Law, he should have lacked confidence in his possession of salvation; if he was intellectually honest, he would have had to acknowledge that he had not been perfectly obedient to the demands of the Mosaic Law.

30. Thus, it is apparent that this young man, exuberance and spiritual sincerity aside, is not really intellectually honest, and clearly did not understand the actual purpose of the Mosaic Law.

31. The commandments Jesus mentions are the fifth through the tenth; some have suggested that He mentions the fifth one last since the young man was in violation of it.

32. However, while that may be the case, it cannot be conclusively proven from the text; the fifth commandment may have been mentioned last since it is the only one that is not a prohibition.

33. The Greek noun evntolh, (entole—commandment) refers to orders or directives that authorize or mandate certain specific actions; the plural is often used for the totality of the ordinances or commandments.  Deut. 4:2; Ps. 119:6; Jn. 14:15
34. In that regard, mentioning only half of them should have caused the young man to consider all of the commandments, which it appears he did not do.
35. The fact that Jesus mentions the second five, which all have to do with relationships regarding orientation to others, is likely due to the fact that one can assess these things pretty readily; overt behavior is more readily seen and understood than mental attitude behaviors.
36. Additionally, these particular commandments deal with one’s overt relationship with other people, which the man believes he has maintained flawlessly.

37. Nevertheless, everyone should know that overt obedience (apart from mental attitude orientation) was not the purpose of the Mosaic Law; this young man had not fulfilled the spirit of the Law, even if he had overtly maintained the letter of it.  Rom. 2:27

38. What is not evident in the English translations is that Mark uses the verb fhmi, (phemi), which is not the basic word for saying.
39. He uses this verb only three times of responses from human beings to Jesus; in each case, the human subject is seeking to vindicate or justify himself in the matter about which Jesus was speaking to him.  Mk. 9:38, 10:20, 14:29
40. The first two prohibitions were easy for him to deny, since it is unlikely that he had actually engaged in murder or adultery to that point; he most certainly claims not to have committed either of these overt sins.

41. The third commandment, which focused in stealing, was also likely one in which he had not engaged, since he possessed extensive wealth and holdings.

42. This presumes that he operated honorably, gained his wealth and position in a just fashion, and seemingly had no need to steal from others.

43. While that does not necessarily prove that he did not, his position and holdings may well have served as the deterrent to such actions.

44. The fourth commandment deals specifically with lying in a forensic (pertaining to legal proceedings) setting, and addresses the matter of perjury; again, given his position and status, he may never have been placed into a position to perjure himself.

45. The next item mentioned is do not defraud, which is technically not one of the Ten Commandments, but is similar to the idea of stealing.

46. However, it goes beyond simply taking what is not one’s own, and includes cheating someone by depriving him of something that is his, or defrauding him out of something that is due to him.  Lev. 19:13; Deut. 24:14

47. While it may be true that the young man was always ethical and upright in all his interactions and financial dealings with others, this command covers enough behaviors that he likely had not obeyed this perfectly, as he will claim.

48. In fact, the last two items specifically focus on personal interactions with others that can have a financial component of some sort.

49. There is a textual issue, in which some texts omit this fifth item, since it was not recognized by the scribes as being part of the Decalogue; however, the omission may have been some attempt to assimilate this passage to Matthew and Luke, who both omit it.

50. In either case, we will accept it as original; it is the more difficult reading (since it is not part of the Ten Commandments), and it serves as a valid and important transition to the areas of the Law that the young man likely had violated.

51. The final commandment deals with the matter of providing financially for one’s aged parents, which we know had become a real problem among the religious and secular leadership of Israel.  Mk. 7:9-13

52. Although he will claim to have never violated any of these things, it is evident that Jesus knew what his problem was; these last two items should have given him pause to consider his behavior in more careful terms.

53. The young man responds, but in this case drops the adjective good, and merely refers to Jesus as Teacher.

54. His claim was that he had fastidiously obeyed the commandments from his youth up; the Greek noun neo,thj (neotes) is generally understood to refer to a person that has reached the age of thirteen, since that is the age the Jews considered the point when a child became responsible to obey God’s commands.
55. Therefore, he is not claiming to have never sinned; rather, he is claiming that since he had become a son of the covenant (Bar Mitzvah), he had been loyal to the commandments.
56. The reader should recognize that he did not have a sufficient view of the commandments, and did not recognize that the overt prohibitions also extended to the mental attitude.

57. Thus, he was externally righteous and good in his own eyes; it seems evident that this attitude was relatively common in Israel, since Paul essentially made the same claim for himself.  Phil. 3:6

58. Therefore, this young man claimed to have an absolutely clear conscience in regard to the Law of God; further, there is no indication that his claim is anything but sincere, even if he is completely wrong and is only attempting to justify himself.

59. However, that points out his fundamental problem, and the problem of all those that focus on the overt; these people are apparently not aware of the comprehensive nature of the commands, which are effectively impossible to keep if one has a sin nature.  Rom. 8:3; IJn. 1:10

60. According to New Testament revelation, this young man stood before Jesus and called God a liar, which is blasphemy of the highest order!

61. One might expect Jesus to stop him short at this point, but He will continue to deal with this man by forcing him to confront the internal reality that his money, lands, and details were the actual object of his worship.

62. There is little doubt to this interpreter that God occupied a particular place in the life of this young man, and maybe even some primary place; however, it is equally clear that the place God occupied was a lesser place than money occupied.

63. He has made the critical error of attempting to serve God and wealth, which Jesus has repeatedly warned His audiences is not really possible.  Matt. 6:24

64. His final question (recorded only by Matthew) betrays that his conscience, sincere as he may be, is still troubled; in spite of the fact that he views himself as righteous, he still has a sense that something is missing.  Matt. 19:20

65. While ignorance of the Law and its demands does not exempt people from the responsibility before God to obey the Law, ignorance of the Law does allow people to think that they are in a better condition before God than they actually are.

Doctrine of the Mosaic Law

10:21 Looking at him, Jesus felt a love for him and said to him, "One thing you lack: go and sell all you possess and give to the poor, and you will have treasure in heaven; and come, follow Me."  {de, (ch) but, then--o` VIhsou/j (n-nm-s)--evmble,pw (vpaanm-s) to look at something directly, to stare intently; often used with the implication of carefully considering something or someone--auvto,j (npdm3s) to him, at him--avgapa,w (viaa--3s) He loved--auvto,j (npam3s) him, the young man--kai, (cc)--ei=pon (viaa--3s)--auvto,j (pdm3s)--ei-j (apcnn-s) one thing--su, (npa-2s) unusual construction, but the sense is given by the New American Standard--u`stere,w (vipa--3s) to miss out on something through one’s own fault, to come short, to be missing or lacking something u`pa,gw (vmpa--2s) go away, depart--o[soj (apran-p) used of extent, what things, what type of things, as many thing--e;cw (vipa--2s) you have, own--pwle,w (vmaa--2s) exchanging something for money, sell!—kai, (cc)--di,dwmi (vmaa--2s) give--o` ptwco,j (ap-dm-p) the poor, economically deprived, some question about the presence of the definite article--kai, (cs)--e;cw (vifa--2s) you will have--qhsauro,j (n-am-s) lit. a place for keeping or storing things; also, the things that are stored, treasure—evn (pd)--ouvrano,j (n-dm-s) heaven--kai, (cc)--deu/ro (ab^vmaa--2s) adv. acts as imperative--avkolouqe,w (vmpa--2s) to follow someone, to be a follower or disciple--evgw, (npd-1s) Me}

10:22 But at these words he was saddened, and he went away grieving, for he was one who owned much property.  {de, (ch)--o` stugna,zw (vpaanm-s).lit. the one sad; used 2X, to be in a state of dismay, to be shocked or appalled; to become dark or gloomy --evpi, (pd) on, one the basis of--o` lo,goj (n-dm-s) the word, the statement--avpe,rcomai (viaa--3s) to go away, to depart--lupe,w (vpppnm-s) passively, to experience sorrow, distress, or sadness--ga,r (cs) explanatory--eivmi, (viia--3s+) periphrastic--e;cw (+vppanm-s) lit. he was having--kth/ma (n-an-p) property that is acquired or possessed, lands, details --polu,j (a--an-p) great, much, many}

Exposition vs. 21-22

1. Matthew’s account is the only one that records the fact that the young man had asked Jesus what specifically he was still lacking.  Matt. 19:20

2. It is evident from his almost desperate and dramatic approach to Jesus that this matter of his eternal future was weighing heavily on him; however, it is equally evident that his law/works approach had not convinced him that he had obtained what he wanted spiritually.

3. Mark’s is the only account that deals with Jesus’ physical and emotional response to this young man, which is recorded in terms of looking at him and feeling a sense of love for him.

4. The verb evmble,pw (emblepo—looking) has the idea of fixing one’s eyes on a particular object and looking at it directly and intently; therefore, Jesus slows this conversation to a halt, and lets the man know that he has His full attention.
5. We are not told the purpose of Jesus staring at him, but we are told that Jesus experienced the emotion of love toward the young man.
6. This has caused some problems for interpreters, some of whom want to make this something less than real love; some say it meant that Jesus kissed him, some that Jesus spoke kindly to him, while others take it to mean that Jesus pitied him.
7. The verb avgapa,w (agapao—love) deals with the type of love that comes from the inner being; it is love that does not take into account the merit of the object, but love that is concerned with the best interest of the object of love.
8. Thus, when the text indicates that Jesus loved him, it is not so much dealing with the warm emotion of love as it is with the fact that Jesus wanted the best for this man, and will demonstrate it by telling him the uncomfortable truth.
9. His admiration for the man may well have been due to the fact that this young man had demonstrated some discernment, in that he recognized that mere observance of the commandments did not provide the certainty of eternal life.
10. The fact that Jesus responds emotionally in this way would suggest that while the young man was deceived with respect to his true spiritual condition, he was not insincere about all this, but actually recognized that something was not right.

11. These type of people do exist, who may desire to participate in God’s plan, but lack the knowledge of how to actually do it.

12. Some people are quite sincere, energetic, and have many good qualities that make them great candidates for discipleship; however, like this rich, young ruler, most of them will not consider the cost involved in being a disciple, and then be willing to pay that cost.

13. It is evident that Jesus did not attempt to correct the man, provide some lesson on self-deception (Lk. 18:9-14), or argue with him about the probability that he had kept all the commandments from his youth; however, it is quite possible that the look He gave indicated what He thought, but Jesus did not verbally correct him.

14. The question the young man asks (only recorded by Matthew 19:20) is now answered directly by Jesus; if he was convinced of the existence of supererogation (the one key deed that would provide eternal life), Jesus now tells him what that one deed is.

15. However, if one takes the words of Jesus without any other considerations, it appears that He is telling this man that salvation comes by liquidation of money and the details of life!

16. It is evident that this incident is unique, since there is no record of a similar command in the Old Testament or in the New Testament for anyone to give all their wealth away.

17. In fact, in Jewish society at that time, wealth was viewed as an evidence of God’s blessing of the righteous; men like Hillel and Akiba rose from obscurity and poverty to positions of wealth and influence.

18. However, as in many other instances, Jesus is going to take what is expected in this world and reject it in favor of the views that characterize and govern God's Kingdom. 

19. The one thing Jesus indicated is actually defined in the series of five imperatives that follow in verse 21; Go, sell all you possess and give to the poor…then come, follow Me.

20. In short, the first three imperatives deal with the related activities of divesting himself of his details, and giving all the proceeds to the poor.

21. With this activity, the man is promised treasure in Heaven; what is not stated, but must be understood is that the man must obviously make the salvation adjustment at some point.

22. Otherwise, one is forced to the impossible conclusion that salvation is earned by self-denial, and dispossessing oneself of his material blessings, and not simply based on faith in Messiah.

23. In fact, the Rabbinic provision, which is found in a couple of places, prohibited men from giving to charity more than one fifth of his goods; this was commanded so people would avoid impoverishing themselves, and becoming a burden to society.  BT, Kethuboth, folio 50a
24. The final imperative follow Me is designed to provide guidance for the man with respect to his future lifestyle; Jesus is demanding the man to renounce all his wealth and possessions and join the group of Jesus’ closest disciples.

25. One question that the reader must ask is whether this call to renounce all his worldly goods was for this man alone, or whether it is a universal principle that all are to apply.

26. When one considers the reality of the New Testament accounts, it is evident that even the twelve apostles did not actually lose the use of their possessions, houses, and details.

27. Yet, Peter will claim that they have left everything, which they did at a certain level, but did not do completely.  Mk. 10:28

28. Therefore, one must conclude that this is a unique situation, involving a man who had great spiritual potential (one of the reasons that Jesus loved him), and who was called upon to make radical changes in his lifestyle.

29. However, with these demands, the real problem the man faced is exposed; his response in verse 22, which included an emotional response and a physical reaction, reveals that his exuberant desire to please God and gain the Kingdom was not as important to him as money and the details of life.

30. The Greek verb stugna,zw (stugnazo—saddened) is used of those that are in a state of intense dismay, which is expressed by a sullen or gloomy appearance.
31. Jesus’ words brought a look of absolute shock to the man’s face; he was unable to hide the fact that this demand was displeasing to him, and that he was not going to comply with it.
32. This makes it evident to all (even to the man himself if he were intellectually honest) that his wealth was more important than God; his money was the object of his trust, which makes him an idolater.
33. This is the purpose for the Law; it is designed to indict all mankind under its righteous standards, which it has now succeeded in doing for this man.
34. If he understood that he was an idolater, his confidence in his own righteousness (since he stated essentially that he had kept the Law perfectly from a youth) would now have been effectively shattered.
35. Additionally, as he left the scene, he was palpably upset, visibly downcast, and was experiencing extreme emotional distress, sorrow, grief, and sadness.

36. Although Mark does not offer any further comment on the man, it seems evident that his refusal and departure indicated that he was unwilling to accept the terms that this Good Teacher had just placed before him.

37. This is one of the occupational hazards that every communicator will face; pastors will have believers in their local churches, who will acknowledge that the teaching is of the highest order, and then reject the doctrinal counsel that the “good teacher” offers.

38. If one takes the actions and words of Jesus at face value in this incident, His command for the man to follow Him was a genuine request; it would appear that Jesus wanted the man to become a disciple.

39. In the end, the man’s request to inherit eternal life is not tied to the demands of the Mosaic Law, which had left him sensing his spiritual lack; rather, the answer to his request is to be found in the person of Jesus Christ, and the principle of committed discipleship.

40. This is precisely what must be done if one intends to become a real disciple of Jesus; he should hear the terms of discipleship, count the cost involved, and then make his decision.

41. Failure to adequately take this matter of the cost of following Jesus into account has led many to begin the Christian life (even with great zeal and lofty intentions), but reject full discipleship later when the price becomes more than they are willing to endure.  Mk. 4:16-19; Lk. 14:25-33: IITim. 1:15, 4:3-4,10

42. The actual identity of Jesus Christ, the demands of committed discipleship, and the distinction between this current age and the age to come form the focal points of this entire section.  Mk. 8:27-10:52

Doctrine of Love

Doctrine of Volition

10:23 And Jesus, looking around, said to His disciples, "How hard it will be for those who are wealthy to enter the kingdom of God!"  {kai, (ch)--perible,pw (vpamnm-s) having looked around, after pausing and looking around--o` VIhsou/j (n-nm-s)--le,gw (vipa--3s)--o` maqhth,j (n-dm-p)--auvto,j (npgm3s)--pw/j (ab) in what way, how?; used normally for questions, but here has the force of an exclamation--dusko,lwj (ab) 3X, only in this context, that which is hard to fulfill, that which is difficult to accomplish--o` dnmp+ e;cw (vppanm-p) the ones having, who possess—to, crh/ma (n-an-p) 6X, general term for wealth, property, means—eivj (pa)--h` basilei,a (n-af-s)--o` qeo,j (n-gm-s)--eivse,rcomai (vifd--3p) to enter into, complementary to duskolos}
10:24 The disciples were amazed at His words. But Jesus answered again and said to them, "Children, how hard it is to enter the kingdom of God!  {de, (ch)--o` maqhth,j (n-nm-p)--qambe,w (viip--3p) 3X, only in Mark, to be startled, astonished, astounded or amazed--evpi, (pd) on, on account of, because of--o` lo,goj (n-dm-p)--auvto,j (npgm3s)--de, (ch)--o` VIhsou/j (n-nm-s)--pa,lin (ab) once more, again--avpokri,nomai (vpaonm-s) having responded--le,gw (vipa--3s) says--auvto,j (npdm3p)--te,knon (n-vn-p) children--pw/j (ab) in what way, how?--du,skoloj (a--nn-s) 1X, that which is hard or difficult--eivmi, (vipa--3s)—eivj (pa)--h` basilei,a (n-af-s)--o` qeo,j (n-gm-s)--eivse,rcomai (vnaa) subject, it is hard to enter into}

Exposition vs. 23-24

1. One can hardly wonder what the apostles were thinking, as they observe Jesus essentially letting this very attractive candidate (at least overtly) for God’s Kingdom simply walk away.

2. It should also be observed that Jesus does not attempt to coerce this man, get him to change his mind, or anything else; He simply honors his volitional choice to reject the offer, and lets him depart without further comment.

3. France described the attitude of Jesus toward this man as intransigent (manifesting a refusal to compromise, or a refusal to abandon an extreme position) and unrealistic.

4. However, before they can regain their composure at this very unexpected turn of events, Jesus seizes the opportunity and takes the initiative in providing them a general lesson on the subject of wealth and the Kingdom.

5. There was little doubt that they had heard Jesus teaching about wealth over the course of His ministry; however, they had likely not ever expected to see such a dramatic example of the conflict that can exist between God’s will and material prosperity.

6. Mark begins verse 23 with the fact that Jesus took the time to allow some of this to penetrate the thinking of those that had observed this incident.

7. Mark has recorded that on certain critical occasions, Jesus stopped and made eye contact with those that were present to make certain that He had their attention.  Mk. 3:5,34, 5:32

8. The aorist participle of the verb perible,pw (periblepo—to look around in various directions) does indicate that Jesus was very deliberate about the lesson, and wanted to make certain that everyone was focused on Him.
9. What is certain here is that the rejection of Jesus’ demand for the man to liquidate his assets, and then follow Him, was also a rejection of not only discipleship, but a rejection of the terms for entering the Kingdom.

10. Again, while it is not explicitly stated, if the man was going to embark on such a radical course, it implies that he was going to make the salvation adjustment; otherwise, how could he ever have treasure in Heaven?
11. As France has clearly and correctly stated, “The problem relates not only to the practical issue of following Jesus in His itinerant ministry, but more basically to entry into the Kingdom of God; it is assumed that in rejecting the one, the rich man forfeited the other.”
  

12. What Jesus will declare to be a matter of great difficulty in these two verses will be escalated to the point of human impossibility in verses 25-27.

13. There are a number of ways this matter of wealth is addressed in this section, but they do not appear to be significantly different from one another.

a. e;cwn kth,mata polla (echon ktemata polla), having many possessions.  Mk. 10:22

b. oi` ta. crh,mata e;contej (hoi to chremata echontes), the ones having wealth or means.  Mk. 10:23
c. plou,sion (plousion), one having an abundance of earthly possessions that exceed the norm; rich.  Mk. 10:25
14. Although the adverb pw/j (pos-how) is normally used to introduce questions of all kinds (direct, indirect, rhetorical, etc.) it is used in this case with the adverb dusko,lwj (duskolos—hardly, difficultly) to form an interjection.  How hard!  

15. The family from which the adverb dusko,lwj (duskolos—hardly, difficultly) is derived was originally only used of persons that were hard to find food for, those that were difficult to please.
16. It came to be used objectively, and is generally followed by a dative of the person, along with a complementary infinitive (as it is in these two verses). 
17. In spite of the fact that it deals with the matter of how hard gaining salvation is for the rich, it certainly still allows for the possibility of those that are wealthy to enter the Kingdom of God. 

18. This again points out another of the contradictions that exist between the principles that govern this present world and the principles that govern the Kingdom of God.  Mk. 8:35-36, 9:35-37, 10:14-15

19. In spite of the fact that the cosmos views wealth and affluence as an advantage, Jesus now explains to the dumb-struck disciples that wealth is not only not an advantage, it can be an actual obstacle to entering the Kingdom.

20. The general thinking of the Jews was that wealth was a manifestation of the blessing of God, and that wealth had a great deal to do with one’s righteousness and wisdom.  Ps. 112:3; Prov. 3:16, 15:6, 22:4; Eccles. 5:19  

21. Although Jesus’ radical thinking was completely contrary to the thinking of those that were listening,  it would be a mistake to presume that He is teaching salvation by means of poverty.

22. Additionally, it is a mistake to presume that He is dealing with spirituality or piety by means of poverty; there is no place in the Bible that commands unbelievers or believers to liquidate all their assets, and give them away. 

23. As stated previously, the interpreter must ask if this was a command given to a single man, on a single occasion, and is therefore unique to this situation, or if this is to be understood as a universal mandate that all are expected to obey.

24. The correct understanding is the former view; believers are never commanded to sell everything and impoverish themselves, but they are commanded repeatedly to be good stewards of what God provides.  

25. Prosperity has its own set of problems, testing, and temptation that comes with it; one can certainly fall into the trap of trusting in his wealth, and failing to trust in God.  ITim. 6:17

26. Additionally, one can make the accumulation of wealth such a priority that spiritual matters suffer, or become ignored altogether.  Mk. 4:19; ITim. 6:9-10

27. Since wealth can become a real hindrance to entering into life, Mark used the du,skoloj (duskolos—hard, difficult) family of words here; the entrance of the wealthy into the Kingdom will be a matter of difficulty or discomfort for them.
28. In fact, Paul makes it plain that those that are blessed with certain worldly advantages will not generally desire to forfeit those advantages to join the death march Jesus offers.  Mk. 8:34; ICor. 1:26-29
29. Although there are exceptions to most rules, history will demonstrate that there was not much positive volition among those that were wealthy, powerful, of noble descent, or possessed of great intelligence.
30. While these things are very often of great advantage in this present world, they can be distinct obstacles to entering the Kingdom and exploiting the riches of God’s grace.
31. The bewilderment of the disciples, following this encounter with the rich, young ruler, is certainly made worse when they hear Jesus’ generalization about wealth and the difficulties it poses for those seeking the Kingdom.
32. Their response is seen in the Greek verb qambe,w (thambeo), which deals with that which causes a state of astonishment, amazement, or shock; this state is brought on by exposure to some unusual or unexpected event.
33. The family of words also shades into the nuances of fear or fright, which is precisely the effect that Jesus’ teaching has on those hearing it.
34. The current view was the wealth was a sign of God’s favor; if those that were favored by God were going to have trouble getting into the Kingdom, where would that leave the ordinary person?
35. This is an example of the appropriate function of the emotion of fear; the fear of failing to secure a place in the Kingdom of God should cause every person severe mental distress.  Mk 9:43-48
36. Jesus does nothing to assuage the astonishment and fear of those that were present; rather, He simply repeats the same principle, using slightly different wording.
37. If there is any form of comfort in what is a frightening proposition for those listening, it is found in the use of the plural term te,knon (teknon--children); this is an affectionate form of address that was used of the students by their teacher.
38. This term was used by the teacher because, like a good parent, he instructed and nourished his disciples, who were viewed as his spiritual children.
39. The final portion of verse 24 has given rise to a textual problem, based on the fact that Jesus appears to be expanding the difficulty of entering the Kingdom to a more universal audience than just those that are rich.

40. This prompted scribes to insert the phrase tou.j pepoiqo,taj evpi. crh,masin (tous pepoithotas epi chremasin—the ones trusting in wealth); however, it is pretty evident from internal and external evidence that this was merely a scribal insertion designed to soften the harsh assertion.
41. While the shorter reading is to be preferred here, it is evident from surrounding context that the wealthy are the ones that Jesus has in view.  Mk. 9:23,25
42. It must be understood that while wealth can become a stumbling block to people that possess it, the problem is not the wealth itself as much as it is the attitude of the one possessing it.  ITim. 6:10; Heb. 13:5
43. It is not less than spiritual to be financially prosperous, but if one places a greater value on his wealth than on his relationship with God, then he risks eternal ruin.
44. Therefore, if God provides the blessing of material prosperity, and one can orient to the demands of God and keep his wealth in its proper perspective, then he is free to enjoy both.  ITim. 6:17
45. The reason that it is so difficult to enter into the Kingdom of God is that one has to recognize his own spiritual bankruptcy, his own inability to save himself, and come in childlike faith to the One who can save him.
46. For those that are used to having the resources to secure anything and everything they desire, it is particularly humbling to recognize that their wealth does not mitigate their spiritual destitution.
Doctrine of Materialism

10:25 "It is easier for a camel to go through the eye of a needle than for a rich man to enter the kingdom of God."  {eu;kopoj (a-mnn-s) comparative of easy, easier--eivmi, (vipa--3s)--ka,mhloj (n-af-s) 6X, a camel, some texts wrongly alter this to rope--dia, (pg)--h` trumalia, (n-gf-s) 1X, a hole or perforation, in context, “eye”--h` r`afi,j (n-gf-s) 2X, a needle, a sewing needle--die,rcomai (vnaa) subject of eimi; used of movement through a place--h; (cs) marker of alternative, used to denote opposites, or, than--plou,sioj (ap-am-s) a rich or wealthy man—eivj (pa)--h` basilei,a (n-af-s)--o` qeo,j       (n-gm-s)--eivse,rcomai (vnaa) continued subject of eimi}
10:26 They were even more astonished and said to themselves, "Then who can be saved?"  {de, (ch) but--o` (dnmp) they--perissw/j (ab) marker of degree, exceptionally, exceedingly, greatly--evkplh,ssw (viip--3p) 13X, , lit. to strike out of one’s senses; to fill someone with amazement, to astonish, overwhelm, or astound--le,gw (vppanm-p) as a result, they were saying--pro,j (pa) to--e`autou/ (npam3p) themselves--kai, (ab) ascensive, to highlight what they considered to be the most notable example--ti,j (aptnm-s) who, what person--du,namai (vipn--3s) is able--sw,|zw (vnap) comp.infin. to be saved?}

10:27 Looking at them, Jesus said, "With people it is impossible, but not with God; for all things are possible with God."  {evmble,pw (vpaanm-s) 12X, to look at someone directly and intently, to stare; temporal, after looking at them, while gazing at them--auvto,j (npdm3p) the disciples--o` VIhsou/j (n-nm-s)--le,gw (vipa--3s) says--para, (pd) denotes association, with men, for men--a;nqrwpoj (n-dm-p) men--avdu,natoj (a--nn-s) lacking capability, not possible--avlla, (ch)—ouv (qn) not—supply impossible--para, (pd) with, for--qeo,j (n-dm-s)--ga,r (cs))--pa/j (ap-nn-p) all things--dunato,j (a--nn-p) denotes competent or able, possible--para, (pd) with, for--o` qeo,j (n-dm-s) for the God}

Exposition vs. 25-27

1. Verse 25 present a proverbial saying, for which there are 1st century parallels; one employs an elephant going through the eye of a needle, while another uses the idea of a date palm made of gold.

2. All these type of sayings are seeking to present the idea of that which is impossible; the camel was the largest animal in Palestine, and so was the logical choice for this image.

3. Since the statement is ludicrous on the surface, some have sought to explain it in some very creative ways; the first was a textual emendation that changed the word camel to the word rope.
4. Although the Greek term ka,miloj (kamilos—rope) is very similar to the Greek term ka,mhloj (kamelos—camel), there are very few witnesses that support the first reading.
5. It seems very likely that the word was changed in certain manuscripts to soften the force of what Jesus was saying.
6. However, even if the text read rope, the rope in view was a thick cable or rope that was used for mooring ships or towing them; thus, there was no more chance of putting that heavy rope through the eye of a needle than there was of a camel passing through it.
7. The second, and more widespread, way of explaining this is found in the suggestion that became very popular in the 19th century.

a. Some commentators trace this view to the 15th century, while Gundry traces it back to the 11th century AD.

b. This view states that the eye of the needle referred to a small gate within the large double gate in the city wall, through which pedestrians could enter without opening the large gates, as would be necessary for a train of camels.

c. The resultant image was one of a camel that had its load removed, and going through the small gate on its knees.

8. However, there is not one shred of evidence (either written, or archaeological) that such a small gate ever existed, or was ever called the eye of the needle. 

9. While such creative explanations may be great fodder for homiletical (preaching) ideas about the rich being stripped of their wealth and forced to humble themselves, it is of no value in sound exegesis and interpretation.

10. Additionally, the sad reality is that this type of speculative explanation actually subverts the point that Jesus is trying to make; thus, they turn what was absurdly impossible into something that now is remotely possible.

11. This might suggest that if the rich person would divest himself of his riches and humble himself, he might just be able to squeeze into the Kingdom.

12. This is clearly not what Jesus meant when He uttered this proverbial expression, and it most certainly is not what the disciples understood Him to mean.

13. Both Matthew and Mark use the term r`afi,j (hraphis), which was the common needle used for sewing; however, Luke uses the term belo,nh (belone—a needle used for surgical operations), which reflected his medical background.
14. The camel is recognized as the largest land animal of Palestine, while the eye of a needle (any –type of needle) points to an opening of the smallest size.

15. This is an example of proverbial hyperbole, which is a figure of speech in which things are exaggerated, are not meant to be taken literally; this figure of speech is used to arrest the attention of those hearing it.

16. In this case, the word picture is simple and easily understood; it is impossible to shove the largest animal through the smallest of holes.

17. If the first portion of the proverb is impossible (and it is), then the reader should recognize that the second statement is more impossible.
18. The apostles clearly recognized what Jesus was saying, and they manifest that fact at the beginning of verse 26; the escalation of that which is hard or difficult, to that which is impossible, is likewise met with an escalation in the incredulity of the disciples.

19. We know that they were already amazed, astounded, and even fearful at what Jesus had previously said (Mk. 10:24), but now their astonishment reaches new heights.

20. The verb Mark uses in verse 26 is evkplh,ssw (ekplesso), which literally means to knock one out of his senses; these men are filled with amazement to the point of being overwhelmed.
21. This is made even more emphatic with the addition of the adverb perissw/j (perissos), which is a marker of degree or intensity; it has the idea of exceedingly, abundantly, or profusely. 

22. They realized that the expression was designed to express impossibility; thus, Jesus Christ was telling them in very clear terms that those that were rich would have a difficult time with salvation.

23. Again, the current rabbinic teaching was that prosperity was an overt sign of Divine favor; thus, the prevailing view was that the rich were particularly preferred by God.

24. Once again, these men exhibit the reality that they were convinced that the teaching they had received about God’s special favor for the wealthy was true; all too often, they have manifested that they were greatly influenced by the traditions of the elders.
25. Thus, when Jesus made these shocking pronouncements, which ran counter to what they already believed and accepted, their sacred cows were being slaughtered before their very eyes.

26. It is one thing to think that one knows something to be true, and is shocked to hear another viewpoint that contradicts what one “knows”; however, this is a good example that sound doctrine is going to oppose human viewpoint wisdom.

27. Therefore, like the apostles, believers must hear the information, not simply reject it because it runs counter to their current belief; rather, they should carefully examine the evidence, and not simply react emotionally.  IThess. 5:21; IJn. 4:1

28. Their incredulity expressed itself in a single question, which the apostles apparently turned to one another and asked out loud. 

29. There is a textual emendation that changes the reflexive pronoun  e`autou/ (heautou--themselves) to the pronoun auvto,j (autos—him), suggesting that they asked this question directly to Jesus.
30. However, Mark never uses verbs of speaking with the prepositional phrase pro.j auvto,n (pros auton—to him), and he has used this construction previously when people were responding to some difficult thing Jesus had said.  Mk. 1:27, 9:10, 11:31
31. Thus, it either means that they were thinking this within themselves, or they asked each other; the point is that they did not ask Jesus directly.
32. Their mental and/or overt consideration was the matter of who could be saved, which is the only time that Mark uses the verb sw,|zw (sozo—rescue, deliver, save) in its regular New Testament sense of salvation (although Mk 8:35 does approach this meaning).  Mk. 3:4, 5:23,28
33. What is quite telling is their use of the verb du,namai (dunamai—to have power, to be able), which clearly focuses on the matter of human ability to gain or ensure salvation.
34. Their question, in this context, is essentially the equivalent of the phrases that had been used previously in Mark.
a. Inheriting eternal life.  Mk. 10:17

b. Having treasure in Heaven.  Mk. 10:21
c. Entering into the Kingdom of God.  Mk. 10:23,24,25
35. Jesus lets them consider what He has said, and does not appear to have immediately responded; however, it is pretty likely that he heard the question they asked among themselves.

36. Jesus continued to make certain that He had everyone’s attention, the fact that He continued to look around is reflected in the temporal use of the participle evmble,pw (emblepo—to look at something directly and intently).  Mk. 10:23
37. Jesus responds to the disciples in a way that does not deny the logic of their conclusion; He agrees to the idea that salvation is a matter of human impossibility.

38. Jesus uses the prepositional phrase para. avnqrw,poij (para anthropois), which is used to denote the reality of what is avdu,natoj (adunatos—impossible); thus, salvation is impossible for all men, not just the rich.
39. Procuring salvation is a human impossibility, since any system that relies on human merit, achievement, or wisdom is doomed from the beginning due to the presence of the indwelling sin nature and the reality of spiritual death.

40. A physically dead person has the same chance of giving himself life that a spiritually dead person has of giving himself or obtaining spiritual life.

41. Therefore, the unbeliever must be born again; this is the perfect terminology to describe salvation, since the baby has no input, say, merit, details, or anything when it comes into this world.

42. In like manner, salvation is the work of God that is accomplished in the one that simply exercises faith in Jesus Christ; the sinner has no merit, input, or achievements that can contribute to his spiritual birth.  

43. The Bible is replete with passages that deal with the matter of human depravity, which is the doctrine that teaches that as a consequence of the fall of Adam, all men come into this world in a state of spiritual death, enslaved to the indwelling sin nature.  Ps. 53:1-3; Eccles. 7:20, 8:11, 9:3; Isa. 59:2; Jer. 13:23, 17:9; Rom. 3:23  

44. Salvation is impossible from the human perspective, since one can only establish a relationship with the righteous God by being righteous himself; however, the standard of righteousness that is necessary is perfect righteousness, which no fallen man can ever attain.

45. Total depravity should not be pressed to the extreme that man is incapable of exercising faith in God of his own volition; while salvation is the work and gift of God, there is a human element that is both possible and necessary.

46. The concluding statement about all things being possible with God brings a beam of hope into what is an otherwise hopeless situation; salvation may not be possible from the human merit perspective, but it is possible for the omnipotent God.

47. This final statement should not be pressed to ludicrous extremes, since it is found in the specific context of eternal salvation; it also does not say that God will do everything, just because it is possible for Him to do so.  Heb. 6:18

Doctrine of Salvation

10:28 Peter began to say to Him, "Behold, we have left everything and followed You."  {a;rcw (viam--3s) to initiate an action, to begin--le,gw (vnpa) comp.infin. to say  --o` Pe,troj (n-nm-s)--auvto,j (npdm3s) to Jesus--ivdou, (qs) look!, behold!--evgw, (npn-1p) emphatic, we ourselves--avfi,hmi (viaa--1p) to let go, to dismiss, send away, to leave or depart, with the implication of a separation--pa/j (ap-an-p) all things--kai, (cc)--avkolouqe,w (vira--1p) to follow behind--su, (npd-2s) you}

Exposition vs. 28

1. As has happened previously, Peter takes the lead and likely asks a question that the rest of the apostles were also likely thinking.

2. It is evident that Peter, James, John, and Andrew had given up a successful business as fishermen to follow Jesus; Matthew likewise must have given up his place as a tax collector, which was likely a very lucrative position.

3. There is no doubt that the other apostles had likely forfeited their jobs, and some contact with their families and friends in order to follow Jesus as disciples.

4. All of them suffered some loss of relationships, since they were largely itinerant, and were gone from their homes a good deal of the time.

5. However, there is a sense in which Peter’s statement is also an exaggeration; while the men did have to leave their geographic region to follow Jesus, it is evident that they retained the right to and use of their homes and possessions.  Mk. 1:29, 2:15; Jn. 21:3

6. Although the parallel in Matthew has Peter framing this as a question, Mark’s account presents it as an assertion; the interjection ivdou, (idou) has the force of now look!
7. As Lane has observed, there is a hint of self-congratulation in Peter’s statement; France similarly noted that the observation was somewhat smug.

8. Those observations are likely correct, since it is evident that Peter and the others are still quite self-centered, self-seeking and competitive; this will be made quite evident in the latter part of this chapter. 

9. Peter asserts that what the rich young ruler would not do, the apostles had done; this certainly indicates that Peter wanted to make certain that their sacrifices had not gone unnoticed by Jesus.

10. There may have also been an element of fear in Peter’s statement; since the salvation of the wealthy was such a difficult proposition, the apostles might well have wondered if God would work the impossible for them, and give them the aforementioned treasure in Heaven.

11. The actual statement is constructed in the Greek as one would expect; the first verb avfi,hmi (aphiemi) has the sense of give up or abandon, and is an aorist tense which views their separation from their lives prior to following Jesus as a completed whole.
12. The second assertion, which uses the verb avkolouqe,w (akoloutheo—follow) is in the perfect tense, which indicates that they had followed Jesus from the beginning and were still doing so.
13. Although the two actions are linked by the conjunction kai, (kai), the force of this is almost one of purpose; thus, one could render the sentence, Look man, we have left everything for the purpose of following you.
14. As we will see, Jesus does not directly address any fears, concerns, or attempts to congratulate themselves; rather, He will respond with a universal truth that should comfort those that have made specific sacrifices in order to follow Him.
15. The two verses that follow will provide reassurance that any sacrifices that the committed disciple makes in order to follow Jesus will be noted and rewarded; however, these verses offer no such comfort to those that will not accept the demands of discipleship.
10:29 Jesus said, "Truly I say to you, there is no one who has left house or brothers or sisters or mother or father or children or farms, for My sake and for the gospel's sake,  {fhmi, (viaa--3s) to make clear, to affirm--o` VIhsou/j (n-nm-s)--avmh,n (qs)--le,gw (vipa--1s)--su, (npd-2p) to you all--ouvdei,j (apcnm-s) no one, not one person--eivmi, (vipa--3s) is, exists--o[j (aprnm-s) who--avfi,hmi (viaa--3s) leave, depart, abandon--oivki,a (n-af-s) houses--h; (cc)--avdelfo,j (n-am-p) brothers--h; (cc)--avdelfh, (n-af-p) sisters--h; (cc)--mh,thr (n-af-s) mother--h; (cc)--path,r (n-am-s) father--h; (cc)--te,knon (n-an-p) children --h; (cc)--avgro,j (n-am-p) property used for farming, farms, estates--e[neka (pg) used with genitive to indicate the reason for something--evgw, (npg-1s) Me--kai, (cc)--e[neka (pg)—to, euvagge,lion (n-gn-s) the good news, the gospel}
Exposition vs. 29

1. Although some have suggested that Peter’s question was not self-serving in any way, or that he was not asking specifically about future rewards, Jesus’ reply leaves no doubt that rewards were the subject of the inquiry.

2. Jesus responds as He has on previous occasions, and uses a formula designed to draw attention to what He is about to say, and which stresses the veracity of His assertions.
3. While John often doubles the initial avmh,n (amen), Mark uses this phrase 13 times, but never doubles the initial amen.

4. Although there is some textual discrepancy about the verb used, it is pretty clear that the verb fhmi, (phemi—to declare, to affirm) is original here.
5. The verb comes from a root that means to bring forth into light; hence, it has the idea of making one’s thoughts known, declaring, or asserting.
6. When Mark uses the verb of Jesus, it is in contexts where He is explaining some point of doctrine more fully (Mk. 9:12, 10:29, 12:24); when he uses it of men, it appears to be used in contexts where the person is seeking to somehow justify himself before the Lord.  Mk. 9:38, 10:20, 14:29
7. The focal point of His comments are the sacrifices that one might be called upon to make in terms of fulfilling God’s plan, and what the person may expect from God in return.

8. It should be recognized that Jesus is not commanding anyone to leave anything; therefore, these verses should not be used as justification for some ascetic life of self-denial, or withdrawal from society.

9. Rather, these verses recognize that there may be times when something comes into conflict with the demands of doctrine; this is not promoting poverty or monastic living, but rather examines the various forms of loss that may come as a result of being a disciple.

10. Matthew records a fuller version of Jesus’ response, which begins with a specific promise to the twelve apostles, and then moves to a general promise for all believers.  Matt. 19:28-29

11. In that regard, one cannot and should not attempt to limit Jesus’ words to any particular group; they are, in all the accounts, general promises that are applicable to all those that meet the qualifying conditions.

12. The conditions are that one must have suffered the loss of something mentioned in verse 29 for My sake and for the gospel’s sake; it is not to be understood as ascetic or philanthropic deeds for their own sake.

13. This then is a specific promise for the one that adheres to the principles that Jesus Himself espoused, and which is linked directly to the teachings of the gospel. 

14. In fact, the two are inseparably associated; apart from Jesus Christ, there is no gospel, and apart from the gospel men would know nothing of Jesus.

15. The preposition e[neka (eneka) is used to indicate the cause or reason for something; therefore, any loss that one suffers must come as a direct result of application of some aspect of the gospel teaching, and not some act of asceticism or philanthropy.
16. Jesus begins His assertion with the reality that this promise is inclusive; the phrase ouvdei,j evstin (oudeis estin—no one is,  no one exists) is used by Luke as well.
17. The list of what one might potentially lose is not designed to be comprehensive; instead, it is designed to provide examples of the types of things or relationships that one might have to sacrifice at some point.
18. The items in the list are all connected by the conjunction h; (e—or), while the items that follow in verse 30 are a linked by a kai, (kai—and); however, this is likely just part of Mark’s style, and should not be considered as exegetically significant.
19. In that regard, it would be exegetically incorrect to assert that if one was to lose one item in the list of verse 29, then he will gain all the items in verse 30.
20. For one thing, it would be wrong to assume that every believer will actually have all the items in verse 29; in fact, it is possible that he/she only has a father and mother, with whom he/she lives.
21. Since the list is not designed to be inclusive, there may be other things or relationships that the believer may be called upon to sacrifice; however, the main point that Jesus is making is that what may potentially be lost will be replaced by God in a way that exceeds the sacrifice made.
22. The list is fairly straightforward, and encompasses both physical possessions (the beginning and the end of the list) and physical relationships that are related to the family unit.
23. While we know that some of the apostles had given up certain things to follow Jesus, their actual sacrifice should not be overstated; it is evident that Peter and Matthew retained their houses, which clearly remained available to them.
24. Additionally, the fishermen seemed to have retained access to and use of their fishing equipment; thus, one would expect that the other apostles retained their possessions and homes as well.
25. Nevertheless, they had left the comforts of their homes, and the financial stability that their jobs provided to follow Jesus; while they did not lose their relationships with their families (at least, not that we are told), they did have to leave their families behind for a period of time to engage in an itinerant ministry.
26. Thus, one should not take the verb avfi,hmi (aphiemi—leave, depart) to mean absolute renunciation for the apostles; in their cases, it did not entail complete disposal of property, or a total renunciation of family relationships.
27. In that regard, they did not bankrupt themselves, or disassociate completely from their families; nevertheless they had to forgo these things for a time in order to pursue God’s plan.
28. The first item in the list deals with the place one resides; the fact that he leaves his house does not tell the reader whether that departure is transient or abiding, since the apostles had only temporarily left their houses at this point.
29. In fact, each of these items must be considered as being potentially temporary losses or permanent losses; thus, the promise that follows would apply to either situation, with the reward being commensurate with the level of sacrifice involved.
30. The next four items relate to familial relationships, beginning with brothers and sisters, and continuing to include one’s mother or father.
31. These are the closest of relationships, which are established from the beginning of life, and which are generally expected to continue throughout life.
32. However, various situations may arise that would cause the committed disciple to forfeit these relationships, along with whatever value they may provide.
33. One reason might be that God calls the believer to some form of service (today, only as a pastor-teacher, but in that time it could entail a call to the office of apostle, prophet, or evangelist) that would require the adjusted believer to relocate; another reason might be that family members are negative, hostile to Jesus Christ and His plan, which would make further association with them unwise.  
34. This reality is part of the willingness to take up the cross, which means that the true disciple must put the Lord and His word above all relationships; believers should be willing to do the will of God, even when it is painful.  Mk. 8:34

35. The believers that apply this difficult doctrine are those that lose their life; these believers recognize that they have been bought with a price and must apply doctrine, even when it appears not to be in their best interest to do so.  Mk. 8:35

36. Jesus not only taught this doctrine, He applied it under the pressures His family placed on Him to compromise the truth.  Matt. 12:46-50; Jn. 2:3-4

37. Abraham is an example of a believer that initially failed in the application of this doctrine, but who ultimately separated from his negative relatives.  Gen. 12:1, 11:31-32, 12:4, 13:9
38. It should be noted that while one may not enjoy a satisfying relationship with one’s parents because of their negative volition, this teaching does not absolve the believer of the financial responsibilities the believer still has for his aged parents, should the need arise.  Mk. 7:9-13; ITim. 5:4,8

39. The next item in the list of things that one may be called to separate from is children, which again may be due to some doctrinally required physical separation, or due to negative volition on the part of the child.
40. There is little doubt that normal parents want what is best for their children; however, there is a point beyond which the parent has no real input when it comes to the matters of the truth.
41. In other words, one cannot make his/her children positive, no matter now much that believer would desire his child(ren) to excel in the plan of God.
42. It is evident that these relationships strike hard at the emotions, since a normal person does not desire to break off relationships with those for whom he cares.
43. Nevertheless, failure to place the strict demands of the straight and narrow above even the closest of relationships is a violation of God’s plan, and demonstrates in an observable way that the believer loves his family more than he loves God.
44. This does not mean that one must lose all contact with negative family members (however, given the nature of negative volition and their hostility to the truth, it is very likely that the negative will eventually break off all contact), but that one cannot place that relationship above the demands of doctrine.  Matt. 10:34-37
45. It is evident that Jesus Christ continued to have some contact with His family, but did not have any real rapport with them, and often ignored them, or resisted their input into His life.  Mk. 3:32-35; Jn. 2:1-4, 7:2-10 
46. It should be noted that neither Matthew or Mark mentions the marital relationship, but Luke clearly includes one’s wife as a relationship that might potentially have to be sacrificed.

a. One reason may be that Matthew and Mark had just recorded Jesus’ teaching on divorce, and would not want to appear to be undermining that teaching.

b. Secondly, Mark may not have included this out of deference to Peter, whom we know to have been married.

c. A third reason may well be that Luke’s gospel is the last of the synoptic gospels, and the reality of doctrine splitting families had become more of an issue by that time.

47. While one cannot abrogate (abolish, set aside, invalidate) the recent teaching of Jesus Christ on the matter of marriage and divorce, Luke’s account acknowledges that situations may arise that might cost one his marriage, if he is to remain loyal to the teachings of Jesus.

48. While it is not directly stated, given the reality of Jesus’ teachings, which placed equal responsibility on the husband and wife, it would seem to be doctrinally consistent to suggest that a person may lose a husband for similar doctrinal reasons.

49. However, this cannot be used to justify the divorce of a spouse simply because they are negative; if the negative person desires to maintain a normal, traditional marriage (and does not interfere with the pursuit and application of doctrine), the believer is obligated to stay the course.  ICor. 7:12-13

50. However, if a marriage deteriorates to the point that it becomes impossible to maintain the relationship and fulfill the demands of doctrine, the higher principle might be to divorce and remain single for the duration.  ICor. 7:10-11

a. An example of a situation that might demand divorce is that the negative spouse demands that the positive believer separate from sound doctrine or the local church; thus, the spouse is demanding that the positive believer reject several (many?) of the Royal Imperatives.  IIPet. 3:18; Heb. 10:25 

b. Another instance might involve a negative spouse attempting to force the positive believer to relocate to an area where sound teaching was not available; thus, the negative spouse would cause the believer to abandon face to face teaching.  

c. Another scenario might involve the positive husband or wife desiring to relocate to a place where he/she could get sound face to face teaching, and the negative spouse refuses to follow.

51. In very many cases of contemporary Christian marriage, these things are not issues, since one or both of the partners may be negative, and sound doctrine is not the focal point of the home in the first place.  How many churches even address these difficult issues today?
52. It is much more complex and difficult to recognize and make the correct doctrinal decision when matters of eternal importance are at stake; while positive believers should recognize the importance of Divine Institution #2, they must also recognize that the primary mandate is to love God first, even if that costs them their marriage.

53. The final item in the list of things that one might be called upon to forfeit are farms, which has been understood in a couple of ways.

a. The first is that farms refer to commercial endeavors; since agriculture was the predominant way of making a living at that time, it refers to the manner in which one makes his living, and provides financially.

b. The second possibility is that the addition of farms is directed at those that had some prosperity; while almost everyone would have a home or family, only some would be wealthy enough to own land.

53. Both may be in view, since a person might be called upon to sacrifice some job in order to comply with the dictates of doctrine, and the wealthy may have to liquidate some holdings in his pursuit of the plan of God.

10:30 but that he will receive a hundred times as much now in the present age, houses and brothers and sisters and mothers and children and farms, along with persecutions; and in the age to come, eternal life.  {eva,n (cs) used with me to mean if not, except, unless--mh, (qn)--lamba,nw (vsaa--3s) will receive--e`katontaplasi,wn (ap-an-p) 3X, one hundred times as much, hundredfold--nu/n (ab) now, the present time; defined by what follows—evn (pd)--o` kairo,j (n-dm-s) time, period of time, age--ou-toj (a-ddm-s)--oivki,a (n-af-p) houses--kai, (cc)--avdelfo,j (n-am-p)--kai, (cc)--avdelfh, (n-af-p)--kai, (cc)-- mh,thr (n-af-p)--kai, (cc)--te,knon (n-an-p)--kai, (cc)--avgro,j (n-am-p) farms--meta, (pg) accompanied by--diwgmo,j (n-gm-p) lit. one pursued or chased; refers to a person or process designed to harrass or oppress someone--kai, (cc)—evn (pd)--o` aivw,n (n-dm-s) the age, a particular segment of time--o` e;rcomai (vppndm-s) the one coming--zwh, (n-af-s) life--aivw,nioj (a--af-s) eternal}

10:31 "But many who are first will be last, and the last, first."  {de, (cc)--polu,j (a--nm-p) great, much, many--eivmi, (vifd--3p) will be—supply who are prw/toj (aponm-p)  first, foremost, superior--e;scatoj (a--nm-p) last, most insignificant--kai, (cc)--o` (dnmp) bracketed in NA--e;scatoj (ap-nm-p) last one--prw/toj (a-onm-p) first ones}

Exposition vs. 30-31

1. Jesus continues His explanation of the reality of what leaving all things means, as He moves to the promises that are associated with the sacrifices that may well arise in the course of committed discipleship.

2. In that regard, this should be understood as things that might occur to the believer; he is not to actively seek to deny himself these things based on some form of asceticism or philanthropy.

3. Rather, these are viewed as things that one may have to forfeit during the course of his pursuit of the straight and narrow of the truth.  Matt. 7:13-14 

4. Verse 30 begins with the conjunction eva,n (ean—particle of contingency, “if”) and the negative particle mh, (me—no, not), which has the force of if not, except, or unless.
5. The contrast between the verb of verse 29, which is avfi,hmi (aphiemi—to move away from someone or something, with the implication of separation and loss), and the verb lamba,nw (lambano-receive) in verse 30, indicates that God (the implied agent) will more than compensate the believer for his losses.
6. Although both Matthew and Mark use the term e`katontaplasi,wn (hekatontaplasion—one hundred times as much), Luke uses the more general term pollaplasi,wn (pollaplasion—many times as much, far in excess of what is expected).  Matt. 19:29; Lk. 18:30
7. Thus, one should not view this as a strict equation, in which the believer is called upon to forfeit something or some relationship; thus, this is not a promise of receiving exactly 100 homes if one was called upon to sacrifice his residence.

8. Rather, it is a statement that uses the definite (a hundredfold) for an indefinite proportion; it is a promise that whatever sacrifices one may have to make will be more than adequately recompensed in both temporal and eternal ways.

9. The verse goes on to contrast the present, temporal life on earth with the permanent life that the believer will enjoy in the Millennium and beyond

10. This is not to say that the believer will not continue to enjoy certain blessings in the eternal state; however, Jesus’ direct promise to the disciples in Matthew focuses on their positions in the Millennium.  Matt. 19:28

11. Although Peter’s assertion and question to Jesus focused on the matter of eternal rewards, Jesus first informs the apostles that there is a temporal component to the blessing God offers to those that are loyal to Him and His plan.

12. This promise to the faithful believer is for the present age, which expresses the Greek construction nu/n evn tw/| kairw/| tou,tw|  (nun en to kairo touto—now, in this present age).
13. The adverb nu/n (nun—now) denotes the present time, indicating that it does not refer to the past or future; the noun kairo,j (kairos—“age”) denotes a period of time, without any emphasis on chronology.
14. This present age is referring to the time between the two Advents, no matter when the believer may live; in other words, this promise is just as valid for anyone living in the Church Age, as it is for those living at the time of Jesus.  Eph. 1:21; Tit. 2:12

15. While believers have been instructed previously not to concern themselves with the pursuit of temporal necessities and blessings, this verse indicates that God has a desire to bless His loyal servants in time.  Matt. 6:25-33 

16. However, while verse 30 makes this great promise, it does not specify exactly how this promised temporal recompense is to be accomplished.

17. The items mentioned in verse 30 correspond to the items previously mentioned in verse 29, with one glaring exception.

18. There is no mention of the father being replaced by another father, and while some interpreters believe there is no real reason for the omission, most interpreters see this as an omission that points out  that believers only have one Father.  Matt. 23:9

19. The sense in which this is to be understood is not that one receives physical, genetic replacements for these relationships; rather, God will provide people in the life of the believer that will fill the place of those that were left behind.

20. Brothers and sisters refer loosely to those that are of the same age, or who come from the same generation; however, these brothers and sisters are those that likewise place the plan of God above their earthly families.
21. Mothers refer not to a mother in the sense of being adopted, but rather to older women that are of the same approximate age as one’s earthly mother.  ITim. 5:1-2
22. Children likewise would constitute those positive believers that were of the same approximate age as the children that one lost for fidelity to God and His plan.
23. If one viewed the farms from the previous verse as referring to commercial pursuits (jobs, etc.), it is a promise that whatever job, or even career, one had to forego will be replaced by a better situation.
24. This does not mean that God is obligated to provide a job that is more satisfying (although He is free to do so), or a job that provides equal or greater income; rather, it is a promise that He will provide what one needs to supply living grace (and possibly more). 
25. At this point, those that heard what Jesus said must have thought it pretty wonderful; however, Jesus now introduces an ominous note into all these promises of blessing.
26. Along with the promised blessings in time, Jesus now makes it plain to the disciples that such blessings will be accompanied by persecutions.

27. The Greek noun diwgmo,j (diogmos—persecution) refers to a program or process that is designed to harass and/or oppress someone else.
28. It is used ten times in the New Testament, and each usage focuses on persecutions that come as a direct result of association with Jesus Christ and His teaching.  Matt. 13:21; Mk. 10:30
29. Although Jesus is not specific, and does not explain what type of harassment believers might expect, the New Testament makes it plain that it can run the gamut from verbal attacks, to legal charges, to seeking the life of the adjusted believer.  Matt. 5:11; Lk. 21:12; Acts 22:4
30. Jesus Christ was so clear on this matter of persecution and the sufferings associated with it that it became a regular part of the apostolic teaching (their experiences obviously confirming Jesus’ prediction).  Jn. 15:20; IITim. 3:12
31. This addition to the list of promised blessings would suggest that material prosperity is not the primary focus of God’s blessings; in fact, the promised blessings really focus more on relationships than they do on material matters.
32. Although it is clear that the process of discipleship is going to be a mixed bag (persecutions along with the promised blessings) in time, no such combination is mentioned with respect to the age to come.
33. As seen in Matthew’s account, the primary promise of eternal rewards for the apostles is to be found in the Millennium, which will eventually give way to the endless ages of eternity future.  Matt. 19:28
34. There is a distinction between the Greek term kairo,j (kairos), which deals with strategic periods of time that give way to one another more quickly, and the Greek term aivw,n (aion—age), which deals with an extended period of time that lasts many generations.  IITim. 3:1; Jn 9:32

a. kairo,j (kairos).  Matt. 8:29, 21:34; IITim. 3:1; IPet. 1:5

b. aivw,n (aion—age).  Matt. 13:39, 24:3; Col. 1:26

35. It should be observed that there can be some overlap of meaning between the two terms; thus, as usual, context must be the final determining factor.

36. Those that apply these difficult principles previously mentioned in Mark 8 are the ones who find their life, a reference to the Ph2 and Ph3 blessings that will come to those whom God honors for their obedience.  Mk. 8:34-38

37. In that regard, the phrase eternal life should be understood in terms of SG3, since it is clear from other passages that there will be believers who refuse to make these sacrifices.  IITim. 4:10

38. It would be incorrect to say that they do not inherit life in a resurrection body, since once one is born again, he is assured of the normal blessings of Heaven.  Jn. 3:15-16,36, 5:24, 6:40,47, 11:25

39. However, what is evident is that there are those that are not faithful disciples (although they are believers), but faithful believers will enjoy eternal life in a way that unfaithful believers will not.

40. The ironic thing in this pericope about the rich young ruler is that the very thing he sought he will not obtain; thus, failure to orient to the demands of discipleship will be manifested in a very real way in the Millennium and beyond.

41. Verse 31 serves as a very fitting conclusion to the doctrines He has been teaching since the second prediction of His suffering and death in chapter 9.  Mk. 9:31

42. As France has observed, “This epigram functions as a sort of slogan for the revolutionary values of the Kingdom of God as Jesus has been presenting them.”
 

43. Jesus has taught this same principle in different contexts, but two of them definitely focus on the eschatological inversion that will take place at the outset of the Millennium.

44. This phrase probably served as another challenge to the thinking of the apostles, which was still focused largely on themselves, who was greatest, and what they could obtain, rather than on the principles of humility, subjection, obedience, self-sacrifice, and service to others.

45. The statement itself begins with the presumption that there are those in this world that are first; these are people that occupy positions of power and authority, who have wealth and prestige, and who exercise great influence over the course of history.

46. There is no denying that there are very real class distinctions among those living on planet earth in this present age; this statement indicates that those that are first are not viewed as being oriented to the demands of Jesus Christ in time.  ICor. 1:18-29

47. Those that are not oriented to the demands of discipleship (although they may enjoy great blessing in this world) will find that they will not occupy such positions in the age to come.
48. The degree of the inversion will depend upon several factors, but will be universally accomplished; the implication is that God will make everything right in Heaven, the righteous will be rewarded, while the wicked will be punished.

49. For the unbeliever the inversion will be catastrophic; no matter how exalted a position he occupied in this world, he will be judged for his rejection of the truth, eternally demoted, degraded, and experience eternal loss and shame in Hell.

50. For the believer, the loss and shame will still be very real factors; however their positions within the Kingdom, which are assured by virtue of being born again, will reflect their lack of obedience to the demands of discipleship.  ICor. 3:14-15; Phil. 3:18-19; IJn. 2:28; Rev. 3:18, 16:15

51. This is certainly one reason that God provided communicators (for now, the pastor-teacher); the job of a good pastor is to deal with the issues of doctrine, keep them before those under his charge, reprove, rebuke, and exhort believers to apply them, and all for the express purpose of avoiding loss in time and at the Bema Seat.  ICor. 3:15; IICor. 7:9

52. Jesus effectively acknowledges the class distinctions, and warns that those that are rich, powerful, who occupy positions of authority and prestige will be replaced by those that are regarded as insignificant from the cosmic perspective.

53. It is important to note that the affirmation is limited to many; it is not to be applied in a universal sense, since one may occupy some measure of power and prestige in this world, and still be a humble disciple.  

54. Therefore, any form of reverse discrimination against the “haves” of this current age is inappropriate; one must acknowledge that adjusted believers may be blessed temporally.  Gen. 13:1-3, 24:1; IISam. 12:1-8; IIChron. 1:11-12,14-17

55. Although the full statement is not repeated in the Greek, the latter part of the verse should be understood as the first part; thus, many who are last, will be first.
56. Again, note that the promise is not universal; there will be people that had nothing, or very little, in this present world, but did not make the salvation adjustment or adhere to the demands of discipleship.

57. However, many of those that did not possess wealth, power, authority, or prestige will demonstrate themselves to be positive to the demands of discipleship.  

58. Historically, what will be demonstrated in the angelic conflict is that there was not much positive volition among the wealthy, powerful, or elite of this world; conversely, those that came from more humble circumstances are much more likely to exploit the grace of God, and all He has to offer.  Matt. 9:10-11, 21:31-32

10:32 They were on the road going up to Jerusalem, and Jesus was walking on ahead of them; and they were amazed, and those who followed were fearful. And again He took the twelve aside and began to tell them what was going to happen to Him,  {de, (cc)--eivmi, (viia--3p+) periphrastic—evn (pd)--h` o`do,j (n-df-s) way, road--avnabai,nw (+vppanm-p) going up, ascending—eivj (pa)--~Ieroso,luma (n-an-p)--kai,@cc eivmi, (viia--3s+) He, Jesus; periphrastic--proa,gw (+vppanm-s) lit. to go before, to precede, to lead the way--auvto,j (npam3p) the apostles, and whoever else was following--o` VIhsou/j (n-nm-s)--kai, (cc)--qambe,w (viip--3p) to be startled, amazed, surprised, astonished--de, (cc), but, mild adversative--o` (dnmp+)  avkolouqe,w (vppanm-p) following behind the immediate twelve--fobe,w (viip--3p) to be fearful, afraid--kai, (cc)--paralamba,nw (vpaanm-s) to take or receive alongside; Jesus pulled them apart from the larger group--pa,lin (ab) again--o` dw,deka (apcam-p) the twelve--a;rcw (viam--3s) begin, or initiate something--auvto,j (npdm3p) them, the twelve--le,gw (vnpa) to say, comp.infin.--o` (danp+) the things--me,llw (vppaan-p+) to be about to occur, to be destined or inevitable--auvto,j (npdm3s) to Him--sumbai,nw (+vnpa) comp.infin. 8X, lit. to meet together, of circumstances that are coming together for an event}
10:33 saying, "Behold, we are going up to Jerusalem, and the Son of Man will be delivered to the chief priests and the scribes; and they will condemn Him to death and will hand Him over to the Gentiles.  {o[ti (abr) introduces content of what He said, the things about to occur--ivdou, (qs) behold, look!--avnabai,nw (vipa--1p) to go up, ascend—eivj (pa) into--~Ieroso,luma (n-an-p)--kai, (cc)--o` ui`o,j (n-nm-s)--o` a;nqrwpoj   (n-gm-s)--paradi,dwmi (vifp--3s) to hand over, to deliver, to betray; Matt. 26:25--o` avrciereu,j (n-dm-p) to the chief priests--kai, (cc)--o` grammateu,j (n-dm-p) the scribes--kai, (cc)--katakri,nw (vifa--3p) lit. to judge down, to pronounce a sentence on one deemed to be guilty, to comdemn--auvto,j (npam3s) Him, the Son of Man--qa,natoj (n-dm-s) to death, to die--kai, (cc)--paradi,dwmi (vifa--3p) they will deliver--auvto,j (npam3s) Son of Man--to` e;qnoj (n-dn-p) to the nations, Gentiles}

10:34 "They will mock Him and spit on Him, and scourge Him and kill Him, and three days later He will rise again."  {kai, (cc)--evmpai,zw (vifa--3p) 13X, to be the object of derision or ridicule; to trick, outwit, or deceive--auvto,j (npdm3s) Son of Man--kai, (cc)--evmptu,w (vifa--3p) 6X, spit on--auvto,j (npdm3s) Him--kai, (cc)--mastigo,w (vifa--3p) 7X, to strike with a mastix, to whip, scourge--auvto,j (npam3s) Him--kai, (cc)--avpoktei,nw (vifa--3p) to deprive of life, to kill--kai, (cc)--meta, (pa) after--trei/j (a-caf-p) three--h`me,ra (n-af-p)--avni,sthmi (vifm--3s) lit. to stand again, to bring back to life, to rise from the dead}

Exposition vs. 32-34

1. Although Mark does not provide many chronological notes, it is evident from a comparison with the other accounts that he now advances the narrative to the time just before Passover in March of 33 AD.

2. The last place that it appears that Jesus spent any significant amount of time was in the city of Ephraim (Jn. 11:54); it is presumably from here that Jesus makes His way southeast, where He will pass through the city of Jericho.  Mk. 10:46; Lk. 18:35, 19:1

3. He will ultimately travel through Bethany, arriving in that city six days before the Passover, which began at sundown on Friday, April 4, 33AD. (Nisan 14)

4. This means that the journey had to be concluded in Bethany on the previous Saturday or Sunday, since the Triumphal Entry into Jerusalem will occur on the following Sunday or Monday.  Jn. 12:1,12ff

5. Therefore, the departure from Ephraim, the trip through Jericho, and the arrival in Bethany all took place just about a week before the crucifixion.

6. The form of the first portion of verse 32 is somewhat difficult, and has resulted in a number of textual variations, emendations, and a great deal of discussion.

7. One common view of the verse is that the difficulties may be resolved if one sees two distinct groups that were following Jesus; the first is the twelve, who are amazed, while the second included other followers, who were afraid.
8. Although Lane (and others) reject this idea, it would seem that there are a couple of reasons to see a smaller group (the twelve) being followed by a larger group of disciples and/or pilgrims, who were also making the journey to Jerusalem for the Passover.

a. First, the use of the mild adversative conjunction de, (de—but), which is used between the two verbs, would tend to suggest some contrast between the twelve and others.

b. Second, there are two distinct emotions mentioned (amazement and fear), which are never attributed to the twelve at the same time; therefore, while the twelve have been both fearful and amazed at different times, this would be the only time they were said to be both.
c. Third, the fact that Jesus takes that twelve aside would tend to confirm that there were other people in their immediate presence.
9. Thus, it would seem best to understand that there was a larger group of people, but the clear emphasis of verse 32 is on the twelve.

10. Verse 32 begins with an unidentified plural subject, but which almost certainly refers to Jesus and the twelve; the last plural subject that Mark identified clearly was the twelve.  Mk. 10:28

11. The group is traveling toward Jerusalem, and are said to be going up; this is not to be spiritualized, but refers to the literal fact that Jerusalem was higher in elevation than the surrounding region.

12. In fact, the road that approaches Jerusalem from the east involves a pretty steep climb, since Jerusalem is some 3500 feet higher than Jericho, where they are currently heading.

13. This is the first time that Mark has explicitly mentioned Jerusalem as Jesus’ final destination, although the first Passion prediction implicated the religious leaders in Jerusalem.  Mk. 8:31

14. As we will observe, this third prediction of the Passion is by far the most inclusive, combining elements of the first two predictions, and adding some new details.  Mk. 8:31, 9:31

15. Jesus is walking ahead of the twelve in typical Rabbinic fashion, but has manifested a clear determination to go to Jerusalem, in spite of what He has already said awaits Him there.

16. The fact that Mark makes a point of emphasizing that Jesus was walking ahead of them suggests that this was something that was out of the ordinary; Jesus was not mingling with the apostles as He apparently normally did.  Mk. 8:27

17. The apostles (and perhaps only the twelve) were at least aware of what Jesus had said was going to happen; no matter how imperfectly they understood it, they probably recognized that things were going to come to a head if Jesus went to Jerusalem.

18. Thus, it is not surprising to find that they were amazed at the resolute way Jesus was apparently marching to meet His fate; the Greek verb qambe,w (thambeo) has the idea of trembling that arises from amazement, fear, or both.
19. There is little doubt that the twelve recognized that opposition to Jesus had been building over the course of His public ministry.

20. They had to be aware of the fact that Jesus had made strategic withdrawals to alleviate some of the conflict and tension that had been steadily escalating.  Mk. 7:24,31, 8:27; Jn. 10:40, 11:54

21. By this time, it seems evident that the twelve recognized that there was an insurmountable rift between Jesus and the religious establishment; they almost certainly had to know that His life was in danger.  Jn. 11:53

22. This action of taking the lead and marching directly to meet His fate indicates that Jesus was not some victim of circumstance, He was not being forced into Jerusalem against His will, and He was not swept into Jerusalem by the euphoria of the massive crowds that had seen Him.  Jn. 10:17-18

23. He is completely resolved to face the fate that He knows awaits Him there; He has repeatedly told the apostles, who are clearly somewhat fearful that the hatred and animosity of the religious establishment will make His predictions come to pass.

24. Their astonishment likely stems from the fact that Jesus was not hesitant, He was not reluctant, and He exhibited no fear; rather, He moved calmly, confidently, and steadfastly toward what He knew awaited Him.

25. As previously stated, it seems best to understand that there was a larger group of disciples/pilgrims that were following along behind Jesus and the twelve.

26. They are specifically said to be functioning under the mental attitude sin of fear, since they appear to have a sense of dread at what is unfolding before them.

27. Like the immediate twelve, any believers that had chosen to follow Jesus would have been aware of the mounting tensions between Jesus and the religious establishment; thus, they exhibit a sense of apprehension and panic at what they are witnessing.

28. One should keep in mind that those that chose to identify themselves with Jesus were probably already aware of the fact that they were placing themselves in danger; thus, the fear is their natural response.  Jn. 9:22 

29. Almost on cue, Jesus takes the twelve aside and reiterates that He knows precisely what is going to happen in Jerusalem; thus, they could not think that He was oblivious to the reality of what was coming.

30. Had they recognized who Jesus was, and had they believed His prophecies about the future, they could have saved themselves a great deal of anxiety; however, as we know, they have failed to GAP the information about His death and, more importantly, His resurrection.

31. When the Greek verb me,llw (mello—going to, about to) is used with the present infinitive (as it is here), it denotes an action that is not only about to occur, but that is destined to occur; thus, Jesus’ fate is inevitable.
32. What those following Him also did not understand was that these events were destined by God Himself as part of His Divine Decrees.  Lk. 22:22; Acts 2:22-23; 3:18; IPet. 1:20
33. Jesus introduces His comments with the emphatic interjection ivdou, (idou—behold, look, pay attention!), and then proceeds to reinforce the points that He has been making for some months.
34. One would presume that He identifies their destination to remove any confusion or hopes that the twelve may have had, since Bethany was also on the road they were traveling; Jesus made it plain that He did not intend to stop there, but was marching directly into Jerusalem.

35. As mentioned previously, the very clear prophecies of chapter 8 and 9, are now expanded into the most precise and complete account of what was going to occur.

36. The following table provides the greater detail of this section, as it is compared with the two previous predictions, and as it is fulfilled.


First prediction.  
Second prediction
Third prediction
Passion narrative

Handed over to the Sanhedrin

Mk. 9:31
Mk. 10:33
Mk. 14:43-53

Condemned by the Sanhedrin
Mk. 8:31

Mk. 10:33
Mk. 14:64

Handed over to the Romans


Mk. 10:33
Mk. 15:1

Mocking,spitting, and scourging


Mk. 10:34
Mk. 14:65, 15:15,16-20

Execution
Mk. 8:31
Mk. 9:31
Mk. 10:34
Mk. 15:24,37

Resurrection
Mk. 8:31, 9:9
Mk. 9:31
Mk. 10:34
Mk. 16:1-8

37. The statement about being delivered to the chief priests and scribes had been given before, but not  as specifically as it is here; this version combines the statement of Mark 8:31 with the statement from Mark 9:31.

38. The verb paradi,dwmi (paradidomi), which is used twice in this verse, is normally used of conveying something to someone else (handing it over) with the general idea of care, management, or preservation of the item in view; however, it is also used as a legal, technical term for passing someone along in the judicial process.
39. It is used of the unjustified action of handing someone over to the authorities, and has the nuance of betraying that person; in this regard, the first usage of verse 33 refers to Jesus’ betrayal to the Jewish authorities by Judas.  Mk. 14:10; Jn. 13:2
40. The activities of the Jewish religious leadership are seen in the two verbs katakri,nw (katakrino—condemn) and paradi,dwmi (paradidomi—to hand over).
41. The next statement about the religious leadership condemning Jesus to death is new information; although He had foretold His death, He now makes it explicit that the Jewish legal system would actually judge Him worthy of the death penalty.

42. The Sanhedrin is the name given in the Mishnah to the council of seventy-one Jewish sages who constituted the supreme court and legislative body in Judea during the Roman period.

43. Jewish sources describe the Great Sanhedrin as a religious assembly of 71 sages who met in the Chamber of Hewn Stones in the Temple in Jerusalem. 

44. The Great Sanhedrin met daily during the daytime, and did not meet on the Sabbath, festivals or festival eves; this group was the final authority on Jewish law, and any scholar who went against its decisions was put to death.

45. The Sanhedrin judged accused lawbreakers, but could not initiate arrests; it required a minimum of two witnesses to convict a suspect. 

46. The Great Sanhedrin dealt with religious and ritualistic Temple matters, criminal matters appertaining to the secular court, proceedings in connection with the discovery of a corpse, trials of adulterous wives, tithes, preparation of Torah Scrolls for the king and the Temple, drawing up the calendar and the solving of difficulties relating to ritual law.

47. For years, the Great Sanhedrin (there were smaller, lesser Sanhedrins in various places in Israel) had the right to inflict punishment, up to the death penalty, but in about 30 AD, the Great Sanhedrin had its authority to inflict capital punishment removed by the Romans.

48. Although Jesus had previously mentioned being delivered into the hands of men, this is the first allusion to the fact that the Gentiles would be the agents that would inflict the death penalty.  Mk. 9:31

49. This fits precisely what we know of the situation between the Jewish authorities and the Roman government; although the Sanhedrin could condemn Jesus and sentence Him to death, they could not execute the death penalty.
50. Rather, that could only be accomplished by handing Jesus over to the Roman authorities, who had the power to execute capital punishment.
51. It is not surprising that Jesus would be aware of the balance of power among the existing authorities, and would have been able to figure out the precise procedure that they would have to use to have the death sentence executed.
52. The mention of the Gentiles makes it very clear that the Romans would have to carry out the final phase of Jesus’ death, who was ironically rejected and condemned by His own people.  Mk. 12:10; Jn. 1:11

53. The Roman part in the drama of the passion involves four actions, which are found in verse 34; they are mocking, spitting, scourging, and killing. the Son of Man.

54. Of course, all these things came to pass, just as Jesus said they would; the only real difference is that the more general verb mastigo,w (mastigoo—to beat with a whip or scourge) is replaced with a more specific verb fragello,w (phragelloo) when Mark describes the actual event. Mk. 15:15
55. That verb specifically denoted a punishment inflicted on slaves and others after a sentence of death had been pronounced upon them.  
56. A Roman flogging (often translated as scourging) was an excruciating punishment; the prisoner was stripped of his clothes and bound to a post with his hands fastened above him (or sometimes he was thrown to the ground). 
57. Guards would stand on either side of the victim, and would incessantly beat him with a whip (flagellum) made out of leather with pieces of lead and bone inserted into its ends. 
58. While the Jews limited such punishment to 39 lashes, the Romans had no such limit; it was not uncommon for who those who received such a beating to die as a result.
59. As Jesus has consistently done, the message about His betrayal, abuse, condemnation, and murder is followed by  the promise of resurrection.

60. Although there has been an attempt of the part of some copyists to change the final statement after three days to the more acceptable on the third day, the most reliable textual witnesses contain the reading as we have it.

61. What is clear from this most detailed of all the Passion predictions, is that Jesus had a very clear picture of what was awaiting Him in Jerusalem; His knowledge of these upcoming events was based on His study of the prophecies concerning the suffering of Messiah. 

a. Although the religious leaders had tried repeatedly to capture Jesus, they had not been successful; it would take a prophesied betrayal to accomplish that.  Ps. 41:9

b. The specific details of His suffering required that He be turned over to the Gentiles for crucifixion, since the Jews did not practice this form of capital punishment.  Ps. 22:12-18, 69:21; Isa. 52:13, 53:5

c. Being spat upon, mocked, and scourged were also alluded to in the various prophecies; however, one would have to engage in a  thorough and consistent study of the details of these prophecies to appreciate what they all meant.  Ps. 22:6-7; Isa 50:6

62. It is important to note that studying only those portions of Scripture that one considers to be important or applicable will not provide the very detailed picture that Jesus had of His destiny.

63. Since He knew all these things in advance from the prophetic word, these prophecies not only provided Him direction and information with respect to the future, they also would have provided the comfort that He was fulfilling the will of God in His great sufferings.

64. Although Matthew and Mark to not mention it here, Luke makes it clear that the disciples failed to understand and/or believe any of this, in spite of the very obvious clarity of the predictions.  Lk. 18:34, 

65. The reason that the apostles did not understand these things was simply because they did not want to accept or believe these prophecies because they did not fit in with their preconceived views of the Messiah and the Kingdom.

66. This is simply another example of believers rejecting certain doctrines, not because they are not clearly articulated and/or documented by the Word of God, but because they get in the way of an agenda that is not based on a desire to understand and accept God’s will.

10:35 James and John, the two sons of Zebedee, came up to Jesus, saying, "Teacher, we want You to do for us whatever we ask of You."  {kai, (cc) not translated--prosporeu,omai (vipn--3p) 1X, to proceed toward, to approach--auvto,j (npdm3s) to him, Jesus--Ia,kwboj (n-nm-s)--kai, (cc)--VIwa,nnhj (n-nm-s)--o` ui`o,j (n-nm-p)--Zebedai/oj (n-gm-s) genitive of relationship--le,gw (vppanm-p) part. of means, or epexegetical--auvto,j (npdm3s) to Him--dida,skaloj (n-vm-s) TEacher--qe,lw (vipa--1p) to wish, will, want, to desire--i[na (cc) complementary, completes the thought of thelo; still expresses their purpose--o[j (apran-s) what, which--eva,n (qv) contingency, makes the pronoun hos indefinite, whatever, that which--aivte,w (vsaa--1p) to ask, request, demand--su, (npa-2s) You--poie,w (vsaa--2s) you might do--evgw, (npd-1p) for us}

10:36 And He said to them, "What do you want Me to do for you?"  {de, (ch) but, then--o` (dnms) He--ei=pon (viaa--3s)--auvto,j (npdm3p) to them--ti,j (aptan-s) what? which?--qe,lw (vipa--2p) to will, want, desire--evgw, (npa-1s)--poie,w (vsaa--1s) I might do--su, (npd-2p) for you two}

10:37 They said to Him, "Grant that we may sit, one on Your right and one on Your left, in Your glory."  {de, (ch)--o` (dnmp)--ei=pon (viaa--3p)--auvto,j (npdm3s)-- di,dwmi (vmaa--2s) lit. give, grant, bestow, make it so--evgw, (npd-1p)--i[na (cc) introduces their request, indir.disc.--ei-j (apcnm-s) one--su, (npg-2s) of you, from you—evk (pg) lit. from--dexio,j (ap-gn-p) the right, the right side--kai, (cc)--ei-j (apcnm-s) one—evk (pg)--avristero,j (ap-gn-p) the left, the left side--kaqi,zw (vsaa--1p) we may sit—evn (pd) in, at--h` do,xa (n-df-s) the glory--su, (npg-2s) of You}

Exposition vs. 35-37

1. As was the case following the first two predictions of the Passion, the apostles continue to demonstrate the reality that they neither understand what Jesus has been telling them, nor have they embraced His scale of values.  Mk. 8:32, 9:38

2. In this case, James and John take the lead, likely motivated in some way by what some have considered as Jesus’ public rebuke of Peter in Mark 8, and His possible implied rebuke to him in verse 31.

3. It is clear that Peter had the same aspirations as the other apostles had; he wanted to be first, just as it becomes evident that James and John do as well.

4. Given the very public rebuke from Jesus in chapter 8, and the perhaps implied rebuke in chapter 10, it would appear that James and John believe that they can move up in the ranks; they clearly attempt to do so in a way that excludes Peter and the other apostles.

5. However, while this passage may seem more glaring in terms of the sheer audacity of James and John, it should be understood that they likely only did what the others desired to do.

6. Nevertheless, these men demonstrate an almost incomprehensible lack of understanding about the mission and destiny of the Son of Man, while manifesting a level of ambition that is manifestly at odds with the principles that Jesus has been emphasizing over the past few months.

7. Although Luke does not record this incident, Matthew does; in his account, there is an added feature, which records the fact that the mother of James and John involved herself in this matter of rivalry among the apostles.  Matt. 20:20

8. They appear to have enlisted her aid, since Jewish traditions accorded older women a place of respect that was not accorded to younger women; additionally, aged women could make requests that men would not make in Jewish, or in the Greco-Roman culture.

9. Nevertheless, despite her willingness to insinuate herself into this situation, Mark places the responsibility for this incident on James and John; however, it is also possible that they are all guilty, and approached Jesus separately.

10. A comparison of the women that were known to associate with Jesus brings up an interesting, if not unresolved, question; was the mother of James and John the sister of Mary, and thus, Jesus’ aunt?

11. This question is raised on the basis of a comparison of parallel passages that record the events surrounding the crucifixion.  Matt. 27:56; Mk. 15:40, 16:1; Jn. 19:25

a. There is no question that there was a group of women that were standing close enough to the cross to observe all that was occurring.  Matt. 27:55; Mk. 15:40

b. We can safely conclude that there was a larger group, but four women appear to be specifically mentioned in John.  Jn. 19:25

c. Although the construction in John can be understood to mean that there were only three women present, it seems more likely to believe that there were four.

d. This is based on the fact that the phrase Mary the wife of Clopas might be epexegtical, and would then be used to more closely define who HiHis mother’s sister was.

e. However, as has been noted by many interpreters, it would be very unusual for a Jewish family at that time to have two children with the exact same name (just as it would now).

f. Thus, it would appear that His mother’s sister is the same woman that is called Salome in Mark.  Mk. 15:40

g. Further, it is consistent with John’s style to omit any direct reference to himself, his brother James, or any other member of his family; thus the sister of Mary would not be explicitly identified by John, since she would have been his mother.

h. Thus, if they were actually cousins of Jesus, it makes sense that they (and their mother) thought that they stood a much better chance of gaining a position of status than the other ten apostles.

12. If their mother was among those that were following behind Jesus and the twelve (Mk. 10:32), she would not have been privy to the latest prophecy respecting His imminent death; however, no such excuse can be adduced for James and John, who have heard this repeatedly.

13. During the course of His earthly ministry, Jesus had never denied the reality that there would be a Kingdom established with Him on the throne.

14. Further, He had just promised the twelve great positions of authority in the Kingdom, which for some reason they are still convinced is imminent.

15. However, their very clear ability to filter out any of the unpleasant doctrines about betrayal, rejection, suffering, and death, manifests a serious disconnect between what Jesus was teaching and what they believed.

16. This is one of the occupational hazards that sheep face; they may well believe that they are in sync with their spiritual leader, when in fact they are pursuing an agenda that is not consistent with what is being taught.

17. As the scene unfolds, the New American Standard simply records the fact that James and John came up to Jesus.
18. However, the verb prosporeu,omai (prosporeuomai) is rare, and is only used here in the New Testament; it means to go in a particular direction, or to proceed with a particular intention.
19. Thus, they are not merely approaching Jesus casually; rather, they have a very specific intention in mind, which was their own exaltation in the Kingdom.
20. However, it does not appear that they attempted to hide this from the other apostles; if they did attempt to camouflage their actions, they were not successful.  Matt. 20:24; Mk. 10:41
21. As has been the custom of the disciples, and those that approached Jesus from the outside, James and John address Jesus by the familiar term dida,skaloj (didaskalos—teacher).
22. Although they seem to be as tactful as they can be (their mother was even more duplicitous as she offers homage or worship when approaching Jesus), it is evident that their request is completely selfish, with nothing more in view than their own exaltation over the others.

23. It was not unusual in the ancient world for rulers and kings to appoint family members to positions of authority within the government; remember, nepotism begins at home!

24. Perhaps Salome, James and John all believed that their earthly connection with Jesus’ family justified their desire for positions of the highest importance in the coming kingdom.

25. Thus, their request is phrased in such a way as to indicate that they believed that Jesus should do anything for them that they might request.

26. Jesus, as most normal believers should, did not allow these men to back Him into a corner, nor did He respond in the affirmative to their request for carte blanche; rather, He investigates and asks these men what it is that they precisely want.

27. There is a minor textual issue with Jesus’ exact response, but in the end, the sense of the question is the same, no matter which version one prefers.

a. Several families of texts use the more normal Greek construction, which contains a complementary aorist infinitive of poie,w (poieo—to do), which completes the thought of the verb qe,lw (thelo—to wish, will, want, desire).  What do you desire Me to do for you?
b. Other families contain the subjunctive of the verb poie,w (poieo--to do), with an understood i[na (hina—that), which gives the sense of What do you desire that I might do for you?
c. In this case, it would appear that the stronger textual support is for the second construction, although both essentially say the same thing.
28. Although Mark did not record it (and so their request seems slightly out of place), Matthew mentioned the fact that Jesus had just promised the twelve very specific positions within the Kingdom, and that is likely what precipitated this request.  Matt. 19:28

29. Their request is correctly rendered in the New American Standard, with one of the two brothers being granted the position of honor at Jesus’ right hand, and the other brother being granted the position of honor at His left hand.

30. Although the Greek adjective avristero,j (aristeros—left hand or left side) can be used metaphorically to refer to the which is bad, ominous or foreboding (Matt. 25:33), it does not have that connotation in this context; rather, it is used only to refer to a slightly less important position.
31. In the ancient world, it was customary for a host to provide the seat to his immediate right hand to his chosen guest of honor, while the next most important guest would be seated at the immediate left of the host.  IKings 2:19; Ps. 110:1
32. Therefore, these two men desire the preeminent positions of power, authority, and prestige in the Kingdom; not only do they desire to be exalted over the other ten apostles, they desire to be exalted over everyone else as well.

33. Ironically, it does not appear to matter to the two brothers who was given the maximum position of honor at the right hand, and who was given the slightly less important position at the left hand of Jesus.

34. However, one should not take this to be some indication of their humility; rather, in a kingdom in which the king is flanked by courtiers on both sides, there is no dishonor in being on the left side.
 

35. They envision Jesus as the King, likely keying off His use of the term do,xa (doxa—glory), which He had used to describe His kingly throne.  Matt. 19:28
36. It would seem that Jesus’ regular usage of the term Son of Man has gotten through to the disciples, who have grasped its royal connotations; indeed, it would seem that they have accepted the prophecy in Daniel, and believe it to be fulfilled shortly.  Dan. 7:13-14
37. Nevertheless, it is clear that Jesus has been emphasizing (and repeatedly!) the events that will lead to His rejection, suffering, and death.
38. Therefore, it seems that these two (and very likely the rest of the apostles) have focused their attention on those teachings that were acceptable to them, and either ignored or rejected the rest of His teachings.
39. This is also an occupational hazard that believers face; it is very easy to focus on that which is easy and/or appealing in the teaching, while neglecting the more difficult or weighty matters of rigorous doctrinal thinking.
10:38 But Jesus said to them, "You do not know what you are asking. Are you able to drink the cup that I drink, or to be baptized with the baptism with which I am baptized?"  {de, (ch)--o` VIhsou/j (n-nm-s)--ei=pon (viaa--3s)--auvto,j (npdm3p)—ouv (qn) no, not--oi=da (vira--2p) know--ti,j (aptan-s) what, which--aivte,w (vipm--2p) to ask, request--du,namai (vipn--2p) to be able, to have power--pi,nw (vnaa) comp.infin. to drink—to, poth,rion (n-an-s) a vessel used for drinking, a cup--o[j (apran-s) which cup--evgw, (npn-1s) I myself--pi,nw (vipa--1s) to drink--h; (cc) or—bapti,zw (vnap) comp.infin. completes thought of are you able--to, ba,ptisma (n-an-s) an immersion, a submerging, baptism--o[j (apran-s) which baptism--evgw, (npn-1s) I myself--bapti,zw (vipp--1s) am being baptized}

10:39 They said to Him, "We are able." And Jesus said to them, "The cup that I drink you shall drink; and you shall be baptized with the baptism with which I am baptized.  {de, (ch)--o` (dnmp) they--ei=pon (viaa--3p)--auvto,j (npdm3s) to Jesus--du,namai (vipn--1p) we have the ability, we are able-- de, (ch)--o` VIhsou/j (n-nm-s)--ei=pon (viaa--3s)--auvto,j (npdm3p)—to, poth,rion (n-an-s) the cup--o[j (apran-s) which cup--evgw, (npn-1s) emphatic, I myself--pi,nw (vipa--1s) am drinking--pi,nw (vifd--2p) you two will drink--kai, (cc)—to, ba,ptisma (n-an-s) immersion, baptism--o[j (apran-s) which baptism--evgw, (npn-1s) I myself--bapti,zw (vipp--1s) am being baptized--bapti,zw (vifp--2p) you two will be baptized}

10:40 "But to sit on My right or on My left, this is not Mine to give; but it is for those for whom it has been prepared."  {de, (ch)—to, (dans)--kaqi,zw (vnaa) the to sit; acts as direct object of “to give”—evk (pg) of, from--dexio,j (ap-gn-p) right, right side--evgw, (npg-1s) of Me--h; (cc) or—evk (pg)--euvw,numoj (ap-gn-p) 9X, left, the left side; lit. a good name or a good omen—ouv (qn)--eivmi, (vipa--3s) is --evmo,j  (a--nn1s) pertaining to the speaker, Me, Mine—di,dwmi (vnaa) functions as subject; lit. to give is not mine--avlla, (ch) but--o[j (-aprdm-p) to those, for those--e`toima,zw (virp--3s) to cause something to be ready, to prepare}

Exposition vs. 38-40

1. One thing that is clear from the Greek, but is not expressed in the New American Standard is the repetitive use of the mild adversative conjunction de, (de—but, then); it has been used throughout this exchange to indicate that Jesus was not on the same page with James and John.
2. They make their initial approach to Jesus, asking Him to do exactly what they want (Mk. 10:35), and He responds with a mild adversative, suggesting that He does not exactly accept their request.  Mk. 10:36
3. This exchange continues through verse 40, with each response being introduced by the adversative de, (de—but) to suggest that the two parties do not exactly agree with each other.
4. While it is painfully obvious to Jesus that the path to glory lies in the great suffering He is about to endure, it is not obvious to James and John; in fact, all the apostles lacked an understanding of this crucial matter.

5. These men here manifest that they do not understand what is about to transpire; additionally, their requests had to be increasingly oppressive to Jesus, as they continue to manifest the fact that they really have no concern for what He is facing.

6. Those that are not focused on the sound doctrine being communicated will often manifest their lack of understanding and orientation by their selfish and self-centered focus.

7. Jesus first informs the two men that their request goes far beyond what they think it does; however, they presume that Jesus is the Messiah, He will rule in millennial glory, and it is a very small matter for him to promote them to the two positions of greatest honor.

8. While these two seem to believe that they are worthy of this sort of exaltation, they manifest an incredible arrogance; nevertheless, Jesus knows for certain that they do not grasp the implications of their request.

9. He follows His assertion about their ignorance with a two-fold question that is designed to focus these men on the matter of the sufferings that awaited Him in Jerusalem.

10. The first part of the question contains the image of drinking from a cup, which would have been a figure of speech that was readily familiar to these men.

11. in the Old Testament, the cup is sometimes used to convey the concept of blessing (Ps. 16:5, 23:5, 116:13), but is used more frequently of the idea of judgment.  Ps. 11:6, 75:8; Isa. 51:17,22; Jer. 25:15-17; Ezek. 23:31-33; Hab. 2:16; Rev. 16:19

12. Although it is unlikely that James and John grasped it, Jesus’ very clear implication is that His cup is filled with predestined sufferings, which He must willingly drink.

13. The verb for drinking is pi,nw (pino—to drink), and is found in the present active indicative; this should be understood as a futuristic use of the present, which sees Jesus’ future fate as having been already decided.
14. This is important, since the present tense is used for both these verbs drinking and being baptized, and some have concluded that these present tenses are referring to actions already underway.
15. While there is a sense in which Jesus is already enduring various forms of suffering (the arrogance and stupidity of the apostles, the rejection of the religious leadership, and being completely misunderstood by the masses), it seems best to understand this cup as the same cup He will mention later.  Mk. 14:36
16. Therefore, the cup in view contains all the sufferings that will come upon Jesus in the course of being betrayed, arrested, beaten, and crucified; in that regard, it focuses on the physical, mental, and emotional anguish that He would be forced to endure at the hands of men.  Isa. 53:1-12
17. The next image Jesus’ uses is recognized by interpreters to be one that does not have a very clear precedent, as the image of the cup did.
18. There are some examples in secular Greek of bapti,zw (baptizo—to be immersed, to be baptized) being used in a metaphorical way to denote the idea of being immersed, overcome, or overwhelmed by various things.
a. Diodorus Siculus wrote of the fact that the Egyptians did not “baptize (swamp, overwhelm) their private citizens by (excessive) taxation.”

b. Other Greek authors speak of being baptized (immersed, overwhelmed) by lusts, or of being baptized by sorrows.
c. The Septuagint translates the Hebrew of Isaiah 21:4 I am baptized with lawlessness, which the New American Standard renders horror overwhelms me.
19. However, it is unlikely that the disciples would have understood what Jesus was speaking about, and their current frame of reference would likely focus on the baptism of John, which did not suggest anything in terms of suffering.  Mk. 1:4

20. Since this is very likely what they focused on, they would not have associated the baptism of which Jesus spoke with what He actually meant.  Lk. 12:50

21. In fact, these verses are the only place Mark ever uses these words in a metaphorical sense, all other uses of this family of words deal with John the Baptist and his water baptism.  Mk. 1:4,5,8,9, 11:30

22. While some have sought to make a distinction (and rightly so) between the cup of sufferings and the baptism, it is wrong to say that neither refers to the cross and neither has anything to do with paying the penalty for sins.

23. The baptism refers to Jesus’ immersion or identification with something, and that something was the sins of the world.  Jn. 1:29 uses a collective singular to refer to this event.

24. Jesus submitted Himself to John’s baptism, to which John initially objected; John thought that such activity did not seem proper.  Matt. 3:13-15

25. This has caused a good deal of debate (unnecessary) over whether or not Jesus’ baptism was part of the baptism of repentance; thus, some have questioned whether Jesus confessed His sins as a prerequisite to John’s baptism.

26. Given what we know theologically about the sinless humanity of Christ, that question betrays a serious lack of understanding of the Bible in general, and of Christology specifically.

27. Jesus’ baptism at the hands of John the Baptist was unique, and was necessary for several reasons.

a. The submission to John the Baptist and his ritual demonstrated His approval of John the Baptist and demonstrated that John was sanctioned by God.  Mk. 11:30

b. John’s actual mission was to act as forerunner and identifier of Messiah, which did not fully come to pass until Jesus came for baptism.  Jn. 1:29-34

c. Jesus’ baptism was unique, in that He was identifying Himself with other sinners (although He was not); this ritual pointed to the real baptism when Christ would be identified with the sins of the world.  Lk. 12:50

d. Lastly, at His baptism, there was a manifestation of the Triune God; the Father spoke, the Son was visibly present, and the Holy Spirit manifested Himself as a dove.  Mk. 1:10-11

28. The two rhetorical questions of verse 38 demand a “no” answer, since the sufferings of the cup and the baptism for sins are parts of the unique mission of the Son of Man, and no one else can actually ever share in them.

29. The force of this is that Jesus is presenting these two misguided disciples with an impossibility, and is not suggesting that if they somehow could share in this cup and baptism then they could have the positions in the Kingdom they were seeking.

30. While they could and would share in His sufferings, both vicariously at the cross, and later in terms of their sufferings for the plan of God, it was impossible for anyone to undergo the identical baptism (bearing the sins of the world) that Jesus would endure.

31. In their unmitigated arrogance and desire for self-promotion, they suggest to Jesus that they are equally capable of enduring what He was about to endure; while they may not lack courage or allegiance to Jesus, they clearly lack a great deal of understanding.

32. In fact, the present tense of the verb du,namai (dunamai—to have power, to be able or capable) indicates that these men were comfortable in their own ability to handle anything they might encounter; however that again betrays a very misplaced self-confidence.
33. This can become an occupational hazard for any believer; if one takes the arrogant position that he is sufficient in himself to deal with the rigors and sufferings of the plan of God, he might want to think again.  ICor. 10:12 

34. The adjusted believer recognizes his own propensity to sin and fall short of God’s plan (IJn. 1:8); additionally, he should recognize the magnitude and severity of the angelic conflict, and recognize his own inability, and his dependence on God’s grace.  IICor. 1:9, 3:5, 4:7

35. Jesus responds to them in a manner that some have found surprising, since His reply would seem to suggest that they will share in His redemptive sufferings and spiritual death for sins.

36. It is intriguing to note that Matthew does not provide the fuller response that Mark does; rather, Matthew limits their participation to the cup.  Matt. 20:23

37. As will become evident in verse 40, Jesus Christ informs these two men that even if they were able to meet the same conditions of drinking and baptism, He was still not in any position to grant their request.

38. Therefore, Jesus is letting these men know that their views on the nature of glory and how to obtain it are erroneous; they must come to recognize that the path to spiritual greatness (and glory in the Kingdom) only comes via the path of suffering and self-denial.

39. Jesus does not deny the reality that there will be those places of honor in the Kingdom (presumably someone at His right hand and someone at His left), He just tells the apostles that He is not the one that assigns those positions.

40. In the end, Jesus informs them that even though His place in the Kingdom is one of preeminence (and rightly so), it is not based on anything other than the determination of God; thus, the position of anyone in the Kingdom is God’s call, no matter how faithful, ambitious, or productive one may be.

41. Therefore, believers should exercise some caution when proclaiming their loyalty to Jesus and the plan of God; rather, they should keep things in proper perspective, and humbly pray for protection and support.  Matt. 6:9-13

42. Jesus informs them that certain things are not within His power (although He has manifested His Divine power on many occasions), but this should not be taken as an admission of a lack of power or authority on His part.

43. Rather, this should be understood as Jesus speaking from His humanity; He has no input into the relative positions that people will occupy in the Kingdom, since these issues were determined in eternity past by the Godhead.

44. One important thing to note is that the verb e`toima,zw (hetoimazo—to make something ready, to prepare) is parsed as a perfect passive indicative; this indicates that the preparation was done by another at some point in the past, and continues to be prepared.
45. It is not uncommon in Jewish writings to have a passive verb without an expressed agent; in many cases, the implied agent is God Himself, as it is here.

46. The Father is not mentioned by Mark (except by a few witnesses who supply the phrase by the Father); however, that phrase is not in the best texts, and looks to be an attempt to assimilate the text to Matthew’s version.  Matt. 20:23

47. The places of honor in the Kingdom are already known to God, and based solely on His foreknowledge; thus, He determined before the foundation of the world who would occupy which place in the Kingdom.

48. This is a fact that demands that God has taken all things into consideration, and that He must know the end from the beginning.  Isa. 46:9-10

49. Although there is a different Greek term used for left in verse 40 than was used in verse 37, the change is one that emphasizes that the term in verse 37 was not to be understood in a pejorative sense.

50. The term used in verse 40 is euvw,numoj (euonumos), which literally denotes a good name, or a good omen; it came to be used as a euphemism for left, and gradually replaced avristero,j (aristeros), which meant an ill omen, and had a bad connotation.
51. In the Bible, the terms are both used to basically distinguish the left from the right. 
52. Jesus’ prophecy did indeed come true, and these two men did participate in their share of sufferings for God’s plan; James was the first apostle to suffer martyrdom (Acts 12:2), while John lived to suffer exile for the faith.  Rev. 1:9

53. They did not share in His actual sufferings on the cross (either those inflicted by humans, or those inflicted by God); they did share in the sufferings of Christ.  IICor. 1:5; IThess. 2:14; IPet. 4:13

54. While there is no possible way they would have understood it, the secondary comment about them sharing in His baptism also came to pass.

55. They would likewise share in His baptism, but not His identification with the sins of the world on the cross; rather, they shared in His death via the principle of the baptism of the Holy Spirit, and retroactive positional truth.  Rom. 6:3-4

10:41 Hearing this, the ten began to feel indignant with James and John.  {kai, (ch) not translated--avkou,w (vpaanm-p) having heard, after they heard--o` de,ka (apcnm-p) the ten other apostles--a;rcw (viam--3p) to start, initiate an action, to begin--avganakte,w  (vnpa) comp.infin. emotionally aroused, indignant, angry--peri, (pg) used with genitive to denote the object, about, concerning--VIa,kwboj (n-gm-s) James--kai, (cc)--VIwa,nnhj (n-gm-s) John}

10:42 Calling them to Himself, Jesus said to them, "You know that those who are recognized as rulers of the Gentiles lord it over them; and their great men exercise authority over them.  {kai, (ch) not translated--proskale,w (vpamnm-s) lit. to call alongside, to summon; temporal, after He had summoned--auvto,j (npam3p) all the twelve--o` VIhsou/j (n-nm-s)--le,gw (vipa--3s) says--auvto,j (npdm3p)--oi=da (vira--2p) you all know--o[ti (ch) introduces content of their knowledge--o` (dnmp+) doke,w (vppanm-p) first, to consider as probable, to think, suppose, deem; next, to appear to one’s understanding, to seem to be, to be recognized as--a;rcw (vnpa) direct object of substantival part., to rule or govern—to, e;qnoj (n-gn-p) the Gentiles--katakurieu,w (vipa--3p) 4X, lit. to rule down, to lord it over, to bring into subjection, to have dominion over--auvto,j (npgn3p) the Gentiles they rule--kai, (cc)--o` me,gaj (ap-nm-p) used of those that are of superior importance, great ones, important ones--auvto,j (npgn3p) their subjects--katexousia,zw (vipa--3p) 2X, to exercise authority over, in a negative sense to be a tryant, ro dominate--auvto,j (npgn3p) them, their subjects}

Exposition vs. 41-42

1. We are not told how or when the other ten apostles discovered what James and John were attempting to do; nevertheless, they found out at some point, and demonstrate that they were less than thrilled by this turn of events.

2. It seems unlikely that they heard the initial request, since James and John would have taken precautions to keep their actions from the other ten; further, there is no reason to believe that their mother was not equally surreptitious (sneaky).

3. Additionally, in verse 42 it does not appear that the twelve were all in the same place, since Jesus has to summon them to Himself before He addresses the group.

4. While we are not told how much time elapsed between James’ and John’s attempt to exalt themselves and when the other ten found out, it seems evident that the others did not discover it immediately.

a. The temporal participle of avkou,w (akouo—to hear) has the sense of after they heard, while the use of the Greek verb a;rcw (archo—to begin, to initiate) indicates that more transpired than is recorded.

b. Thus, the use of that verb provides us with the final result, while not providing all the details that transpired in between.
5. As the word spread among the other ten apostles, their reaction is understandable and somewhat expected.

6. It would not be unusual among a group of men that were all considered to be peers for the others to become angry when they found out that their apparent equals were plotting against them, attempting to gain an unfair advantage.
7. Their reaction is expressed by the Greek verb avganakte,w (aganakteo), which means to become indignant or angry over an action that is presumed to be wrong; in that regard, their response is somewhat appropriate since what James and John did was wrong.
8. However, to assume that the other ten were engaging in righteous indignation is reading too much into their response; rather, they were motivated by the same spirit of pride and self-promotion that motivated James and John.
9. This is the case for a couple of obvious reasons.
a. Mark has provided a very critical view of the apostles for some time in this book, and rightly so;  this incident does nothing to mitigate (lessen or decrease) that critical view.

b. Secondly, the rebuke that Jesus offers in the verses that follow is not simply addressed to James and John, but to the entire group.
10. The Greek verb avganakte,w (aganakteo) is most often used in the Gospels to denote the type of anger and frustration that comes from being jealous of someone else; it is used a couple of times of the  enemies of Jesus and their emotional response to His success.  Matt. 21:15; Lk. 13:14

11. That same spirit of jealousy, envy, rivalry, resentment, and selfishness very much characterized the apostles at this point.
12. Sadly, their spiritual leader was facing matters of life and death, while the apostles were busy jockeying for position, seeking to advance themselves, and engaging in infighting.
13. It is evident that they were not only no comfort to Jesus during a time when He had to have been under intense spiritual pressure, they had to be a very real source of discouragement.
14. In spite of His repeated teachings on the matters of humility, grace, self-sacrifice, and service to others, these men were filled with selfish ambition, and animosity for anyone that got in their way.
15. Verse 42 introduces the reader to Jesus’ response to the bitterness and division  that characterized the apostles at this point.

16. Mark has used the verb proskale,w (proskaleo—to call toward, to summon) a number of times in this book generally, it is used of significant or surprising announcements.  Mk. 3:13,23, 8:34, 12:43
17. Although we do not know how much time elapsed between the request of James and John and the time the others found out about it, it is clear that Jesus is going to address the matter with all of them, and calls the entire group together for this instruction.
18. Jesus does not immediately confront the apostles about the division that He knows exists within the group; rather, He begins with a fact that would have been common knowledge among those that were following Him.

19. Jesus employs an axiomatic statement that dealt with the power structures among the Gentiles, focusing specifically on those that have positions of power and authority, and the way in which they operated.

20. The two terms that Jesus uses to describe those in positions of temporal power are both general; thus, He is not referring to any specific office, but to anyone that is in a position in which they can exert authority and pressure on others.

21. It is not as though Jesus thought that those in positions of power and authority in Israel did not generally conduct themselves in the same manner (one need only consider the Herods); rather, He focused on those that had the real power and authority in the first century.

22. In that regard, one would have to consider the nations other than Israel, since Israel had been subject to various world powers since the time of the Assyrian conquest (721 BC); this continued under various powers, such as Babylon, Medo-Persia, Greece, the Seleucid dynasty, and Rome currently.

23. When He uses the articular participle (the ones being recognized), He is not questioning the validity of their positions of authority; instead, He is merely pointing out that their status was recognized by those they ruled.

24. There may be an additional sense in which Jesus is acknowledging that those in positions of authority seem to rule; the reality is that they rule at the good pleasure of God Himself, who is the source of all power, authority, and dominion.  Dan. 2:21, 4:17; Rom. 13:1-2

25. Jesus is not so much here criticizing how political rulers conducted themselves (He takes that as a given in His argument), as much as He is simply saying that what is common in the political/military structure of the cosmos is not to characterize His followers.

26. Gentile rulers that possessed power and authority tended to exercise it by means of tyrannical control, exercising their power in often cruel and arbitrary ways. 

27. The Greek verb katakurieu,w (katakurieuo) is a compound that means literally to rule down/rule over; it has the ideas of gaining dominion over someone, subduing them, or lording one’s power or position over another.
28. A good example is seen in the book of Acts, which is the only place the term is used in a more literal, physical sense.  Acts 19:16
29. It is used here in a disparaging way to refer to the manner in which Gentile rulers exploited their positions of power and authority by domineering and subduing others.
30. They would tend to exert their power and authority over others in such a way as to demand servile conformity to their will; there was a sense in which it was considered to be weak to show mercy or compassion on those that did not toe the line.
31. This often resulted in cruel, merciless leaders that exhibited little tolerance for any hint of disrespect, dissent, or disobedience.
32. What was quite common at the national level was very often seen in the political, legislative, and military powers on a state or local level; these lesser authorities often engaged in the same type of dictatorial management as their superiors.  Eccles. 5:8

33. There is a different verb used for the great men, but it is not greatly different in meaning than the first verb; katexousia,zw (katexousiazo) literally means to use authority down, and has the idea of dominating those under one’s authority.
34. Strangely enough, neither verb is used extensively in Greek writings, but both have the idea of someone in a position of authority using that position and authority to bend those under his authority to his own will.
35. In that regard, Gentile leaders tended to exalt themselves in an often arbitrary fashion, and would use great severity or force against those that did not comply with their will (or even their whims).
36. Those that did not comply as the leader required would often be publicly humiliated, demoted, have various forms of revenge extracted upon them, sent into exile, or killed.
10:43 "But it is not this way among you, but whoever wishes to become great among you shall be your servant;  {de, (ch) but, now—ouv (qn) no, not--ou[twj (ab) refers to what proceeds, in this manner, thus--eivmi, (vipa--3s) it is—evn (pd) in, among--su, (npd-2p) you all--avlla, (ch) strong adversative, BUT--o[j (aprnm-s) who--a;n (qv) particle of contingency, if with hos, whoever--qe,lw (vspa--3s) wish, will, want, desire--me,gaj (a-nm-s) great, exalted, important, prominent--gi,nomai (vnad) comp.infin. completes thought of thelo; to become—evn (pd) in, among--su, (npd-2p) you all--eivmi, (vifd-3s)--su, (npg-2p) of you all--dia,konoj (n-nm-s) a servant}

10:44 and whoever wishes to be first among you shall be slave of all.  {kai, (cc)--o[j (aprnm-s) who--a;n (qv) part. of contingency, if--qe,lw (vspa--3s) wish, will, desire, want—evn (pd) in, among--su, (npd-2p) you all--eivmi, (vnpa) comp.infin. to be--prw/toj (a-onm-s) first--eivmi, (vifd) he will be--pa/j (ap-gm-p) of all--dou/loj (n-nm-s) a slave}

Exposition vs. 43-44

1. Jesus advances His argument in verse 43 to clearly state that what may be commonplace in the cosmos is not to characterize those that intend to be His disciples.
2. He could have used the future tense of the verb, but did not; rather, Jesus used the present tense of the verb eivmi, (eimi—to be) to indicate that this infighting and squabbling for positions of power, authority, and respect was currently unacceptable.
3. What may work in the cosmic political or military structures (in which people advance themselves by means of their own choosing), does not work among those that would follow Him.
4. Therefore, it should be evident that Jesus is not disparaging authority, or those that have it; rather, He is critical of the way in which they seek to gain authority, or the way they handle authority.
5. In that regard, Jesus is not advocating the elimination of authority, nor is He teaching believers that they are exempt from authority. 

6. It was not an uncommon attitude (among both Jews and Gentiles) that prosperity, success, and positions of authority were viewed as blessings from deity; thus, those that occupied such positions were seen as the recipients of special favor.

7. However, that often led to the desire to possess more authority, the refusal to orient to other authority, the refusal to relinquish authority if required, and the willingness to abuse one’s position over others.

8. Thus, Jesus contrasts (weak adversative de,) the manner in which cosmic types used their authority, which often tended toward abuse, with the manner in which believers are to conduct themselves toward one another.

9. He goes on to more strongly emphasize this contrast by means of the use of the stronger adversative avlla, (alla—BUT).

10. With this, what is so common in society is rejected and reversed; although cosmic leaders are characterized by self-serving, self-promotion, abuse of authority, and other factors, Christian leadership is to be characterized by willing, humble service to others.
11. If one intends to achieve spiritual greatness, the challenge is to be great in the ways that God measures greatness; at this point, Jesus radically departs from the cosmic views of what constitute greatness in the first place.

12. While He does not repudiate the idea of being spiritually great, He completely redefines the means and methods by which one attempts to gain a position of high standing in the coming Kingdom.

13. The Greek term for servant is dia,konoj (diakonos), which is used of one that serves under the authority of another, and acts as an intermediary or assistant.
14. There are a number of Greek verbs that can be translated by the English term serve, but each has its own particular nuance.
a. douleu,w (douleuo) means to serve as a slave, with stress on the abject subjection.

b. qerapeu,w (therapeuo) means to serve someone out of respect or concern, and very often is used of medical service.
c. latreu,w (latreuo) means to serve for money, and during the 1st century was used primarily for service in a religious or cultic sense. 
d. leitourge,w (leitourgeo) was primarily used to denote the idea of public service to the people or to the state.
e. u`phrete,w (hupereteo) literally meant to provide service on a boat as a rower; it was used of providing aid or assistance to another person.
15. Our verb does not have the negative or lowly connotation of the term dou/loj (doulos—slave), which referred to one that had no actual rights, was the property of another, and served without choice.
16. The idea behind this word is one that serves willingly, one that places the interests of another person above his own interests, and who is willing to serve or advance another even at the expense of his own interests.
17. The verb diakone,w (diakoneo) is used to denote close personal service that is rendered to someone else; Jesus would have picked this verb because it was the one that came closest to the idea of service as a function of love.
18. It is used very often of domestic servants (those that wait tables), who serve within a particular household (Lk. 17:8; Jn. 2:5,9); as such, it is the perfect word to describe the adjusted believer serving within the household of God.  ITim. 3:15
19. Verse 44 begins with a connective use of the conjunction kai, (kai—and), which indicates that Jesus is continuing the paradox He began in the previous verse.
20. The paradox begins with a conditional clause in the Greek, which is presumed to be true; this indicates that there were those among them that wanted to be first (understatement, they all apparently had the desire to be first).  

21. When using the ordinal adjective prw/toj (protos—first) of people, it has the idea of those persons that are of some standing, those that are prominent or dominant in a group, and who command respect.  Mk. 6:21; Acts 13:50
22. Therefore, the desire to be first focuses on the selfish desire to dominate and control others, who are expected to render service to the authority in view.
23. In a previous passage that was similar to what we have in verse 44, Jesus used a word play that was based upon the contradictory terms first and last, which was designed to challenge the natural human tendency toward self-exaltation.  Mk. 9:35

24. What should be evident in these verses is that Jesus does not disparage the willingness or desire to be first; thus, there is absolutely nothing wrong with seeking spiritual greatness.

25. Those that advocate the idea that it is somehow less than spiritual to strive for maximum spiritual growth and the attendant rewards are misguided, or maladjusted to the clear teaching of the Word of God.  Heb. 11:13-16,26,35; IIJn. 8

26. Although Jesus does not condemn legitimate spiritual ambition, which focuses on becoming a person of prominence and position within the Kingdom, He indicates that the ethic for achieving greatness is not found in having authority, power, and control over others.

27. The use of the future indicative of the verb eivmi, (eimi—will be, “shall be”) indicates that the only proper way to advance oneself in the Kingdom is found in the concept of service.
28. The future indicative is often used to express a command, and can function with imperatival force; in this case, it means that if one is going to achieve a high status, he must be a slave of all.  
29. At this point, there is a huge disconnect for the apostles, who were very much like their unbelieving counterparts; they were consumed with the ideas of rank and standing, which was (and still is) quite indicative of society in general.

30. While He does not repudiate the idea of being spiritually great, He essentially redefines the means and methods by which one attempts to gain a position of high standing in the coming Kingdom.

31. The major change we find here is the use of the noun dou/loj (doulos—slave), which must first be understood in light of the meaning that the Greeks attached to their word.
a. The Greek culture was distinctive in regard to the concept of freedom; a Greek found his personal dignity in the fact that he was free.

b. This is in sharp contrast to the idea found in the douleu,w (douleuo—to function as a slave) family of words, which the Greeks perceived to be the opposite of their consciousness of freedom.
c. Where slavery exists, human autonomy (independence, self-government) is set aside and the will of another is superimposed on one’s own will.
d. It is not that there was not a place for the reality of service in the Greek world, since the city state relied on the services of its citizens. 
e. What they did not care to accept was the idea of service in the fashion of a dou/loj (doulos—slave), since the slave could not evade the tasks that were placed upon him.
f. He did not have the right of personally deciding or choosing what he would or would not do; thus, in the slave, the idea of self-determination was set aside.
g. The Greeks tended to despise other cultures, which they did not consider to be actually free; people like the Persians and other barbarians were subject to kings and other political leaders.
h. Therefore, the term was almost always used in a derogatory sense, as seen in the writings of Plato, Aristotle, and even the Stoics.
i. Another important aspect of the slavery family of words was that for the Greeks it did not have any connection with the idea or practice of religion.
32. When one considers the usage of this family of words in the New Testament, it becomes evident that the basic New Testament usage largely corresponded to the Greek usage.

a. The literal usages of these terms are seen in passages that deal with the relationship between a slave and his master.  Eph. 6:5; Col. 3:22, 4:1; ITim. 6:1

b. These passages again stress the relationship between a slave and his master, which is viewed as one of absolute dependence, and forced obedience.

c. The relationship demanded the total commitment of the dou/loj (doulos), which was required by the absolute claim that the ku,rioj (kurios—lord, boss, master) or the despo,thj (despotes—lord, owner, master) had on the life of the slave.
d. Thus, there was no reason for any moral or religious justification for this relationship, since it was based in law.
e. Therefore, much like the Greek usage, the New Testament usage emphasized the same ideas of bondage, loss of autonomy, and limitations.
f. By the time of Jesus, the slave was viewed as a lower class of humanity, had no legal rights, and could  not own property; even his family did not belong to him, but remained the property of his master
33. Therefore, when Jesus uses this term to describe how He expected believers to conduct themselves toward one another, it would have been shocking to the apostles to hear such teaching.

34. He is describing the most lowly, menial position that one could occupy, which corresponds to being a servant (Mk. 10:43), or last of all.  Mk. 9:35

35. As we have repeatedly seen, this is so completely foreign to the thinking, attitudes, and actions of the apostles that they clearly do not accept Jesus’ assessment of what constitutes spiritual greatness.

36. This will be clearly observed on the last night of Jesus’ life, during which He assumes the position of the dou/loj (doulos—slave), which every one of twelve had refused to do.  Jn. 13:3-5
37. The extent of the service that was expected from the slave is seen in the adjective pa/j (pas—all, each, every), which must be considered and interpreted in the context in which it is found.
38. When the interpreter encounters the adjective in the plural, he must examine the surrounding context to see if the term is being used in an unqualified sense, or if there is some theological, contextual, or doctrinal limitation that must be considered.
39. In this case, the qualifying factor is the phrase among you; thus, one should take the adjective in this context to refer to all the members of the group in view from these two verses.
40. Therefore, the believer that would aspire to spiritual greatness must be willing to serve those in the group of believers of which that believer is a part.
41. While this is not eliminating service to others, the emphasis here is found on service within the immediate group of disciples.
10:45 "For even the Son of Man did not come to be served, but to serve, and to give His life a ransom for many."  {kai, (ab) ascensive, even--ga,r (cs) explanatory conj. “for”--o` ui`o,j (n-nm-s) the son--o` a;nqrwpoj (n-gm-s) of the man—ouv (qn) no, not--e;rcomai (viaa--3s) come--diakone,w (vnap) infin. of purpose, for the purpose of being served--avlla, (ch) strong adversative--diakone,w (vnaa) infin. of purpose, for the purpose of serving--kai, (cc)--di,dwmi (vnaa) purpose, in order to give--h` yuch, (n-af-s) lit. the soul, the life force, all that comprises one’s life--auvto,j (npgm3s)--lu,tron (n-an-s) 2X, the price of one’s release, the ransom require to provide freedom--avnti, (pg) lit. to denote the opposite of something; used of substitution, one person in the place of another--polu,j (ap-gm-p) a large number, many}

Exposition vs. 45

1. This verse serves as a fitting conclusion to the controversy among the apostles, and functions as the key verse in this entire book; this verse summarizes the ministry of the Suffering Servant, which is the very purpose for Mark’s work.

2. It not only provides another reference to the fact that the Son of Man was going to Jerusalem to meet His death, but provides an added bit of information about the death that had not been revealed as of that time.

3. The verse begins with a use of the explanatory conjunction ga,r (gar—for), which indicates that what Jesus said here is directly related to the preceding teaching about the need for humble service among His followers.
4. The sentence contains a kai, (kai—and), which is to be understood in an ascensive sense; this use of the conjunction is designed to express an addition, which is often the most notable example of the issue being considered.
5. In this case, Jesus Christ is the most notable example of humble service; this is another example of the fact that the principles that govern God’s Kingdom are not the principles that govern the kingdoms of this world.
6. Among the kingdoms of the world, the prevailing standard of greatness was especially related to the matter of power, how much one possessed, how many he commanded, and the numbers that served the king.

7. Barclay notes that Galba, who was the Roman emperor for only about 7 months in 68-69 AD, summed up the pagan idea of kingship and greatness; he said that now that he was emperor he could do what he liked, and do it to anyone.

8. The messianic title the Son of Man is most certainly taken from Daniel, and that prophecy indicates that the Son of Man was to be the recipient of service, and that on a world-wide basis.  Dan. 7:13-14
9. Yet, Jesus strongly insists that the First Advent was not to be characterized by others rendering service to Him; rather, He maintained a subordinate status among those that should have actually been attending Him.
10. This once again accentuates the divine paradox that spiritual greatness is not to be judged by anything other than the willingness to assume the lowest, most humble position, and the willingness to provide service to others.
11. In fact, Jesus is attempting to reeducate the apostles about the matter of greatness and service; His advice is to focus on applying toward others, and leave the matter of greatness in God’s hands.
12. In this case, Jesus Christ demonstrates that He was the supreme example of the focus that believers are to have in the Christian way of life.
13. When Jesus speaks of His coming, it is very likely that the apostles would have focused on His humanity, which to them represented the coming of Messiah.
14. However, Jesus speaks of His coming, the believer must understand that the deity of Jesus Christ, God the Son, actually came from Heaven.  Jn. 3:12-13,31
15. The doctrine of the Incarnation and the condescension of the Son of God in becoming flesh was the original sense in which He Jesus came into this world.  Phil. 2:6
a. The very first sense in which God the Son demonstrated humility and the willingness to serve others was when He laid aside His right to the independent use of the attributes of deity, which He possessed in full.
b. When Paul speaks of God the Son, he states that He existed in the form of God; the Greek noun morfh, (morphe—form), denotes the form by which a person or thing strikes the sight, the external appearance of something.
c. Since the Greek term indicates an actual correspondence with reality, the sense of the passage is that the Son was fully and equally God.  Jn. 1:1; Heb. 1:3
d. Therefore, God the Son shared the same glory as the Father, and appeared in whatever form deity appeared in Heaven; in the Bible, the glory of God, His essence, is presented in terms of light.  Ps. 18:28; Isa. 60:19; Acts 26:18; IJn. 1:5  
e. Johannes Weiss summed it up as he stated that the divine form that Jesus possessed prior to the Incarnation was nothing less than the glory of God Himself, the radiation of His being that appeared as an independent hypostasis (standing under) of God, and yet was intimately connected with God.

f. Jesus was clearly conscious of His pre-existent relationship with God, which He alludes to in His great priestly prayer.  Jn. 17:5
g. The humility of His deity, and His willingness to condescend, is seen at the end of verse 6, which clearly teaches that although He was equal with God in every way, He did not demand to retain the rights to that status.
h. Although He could have remained in Heaven, enjoyed the full blessings of His deity, and retained the worship and service of the angels apart from any limitations, He did not feel the need to maintain His position at all costs. 
16. It is clear that the Son of God could have assumed any form He chose; however, when He came, He purposely chose the form of a slave.  Phil. 2:7
a. The action of the eternal Son of God taking the form of a slave is known as the doctrine of Kenosis, which is derived from the verb keno,w (kenoo), and which literally means to empty something.

b. This is not to be understood as any change occurring to the essence of the Son of God, since that would be impossible (doctrine of immutability applied).
c. What it does mean was that God the Son laid aside the outward form of God (however that may have been manifested), and took the outward form of a servant.
d. He voluntarily took the form of a human being, and laid aside the volitional right to His own freedoms as God, veiled His glory under flesh, and went about as a servant of mankind.
e. Again, the Greek term morfh, (morphe—form) does not only refer to what one sees, but to what actually corresponds with reality; therefore, God the Son manifested that He truly had the nature of a slave.
17. Therefore in the Incarnation (His coming) we have the perfect example of One that emptied Himself, humbled Himself by taking the form of a slave, and who truly served the best interests of others.

18. In that regard, it becomes evident that Jesus never calls the believer to do anything He has not already done; if He, who was worthy of all God was worthy of, gave up His rights, privileges, and to some extent, His own will to serve others, He has the right to expect the same from His followers.

19. On the last night of His life, Jesus manifested His servant nature before the arrogant and combative apostles; His willingness to serve others was evident in the Upper Room.  Jn. 13:4-17

20. When one considers how Jesus viewed His coming, it becomes evident that He recognized precisely why He had been sent from the Father, and why He came.

a. He did not come to abolish the Mosaic Law, but to fulfill the righteousness demanded by it, and any prophecies about Messiah within it.  Matt. 5:17

b. He did not come to call the righteous (read self-righteous), but sinners to a change of mind.  Matt. 9:13

c. He did not come to remove conflict on earth; rather, His coming forms the basis for the very real conflict between those that are positive and those that are negative.  Matt. 10:34-35

d. His coming had an eschatological purpose, which is seen in the baptism of fire.  Lk. 12:49

e. His coming was according to the name of God, which indicates that it was consistent with the essence, purpose, and character of God Himself.  Jn. 5:43, 8:42

f. He did not come to execute His own agenda; rather, He came from Heaven to execute the will of the Father.  Jn. 6:38

g. He came as a manifestation of light into a world that was characterized by spiritual darkness.  Jn. 12:46

h. He did not come to judge at the First Advent, but rather came to seek and save that which had been lost.  Jn. 12:47; Lk. 19:10

i. The Son of God came to the world to bear witness to the truth; the reality is that only those that are of the truth can hear His voice.  Jn. 18:37

j. In contrast to John the Baptist, who lived an ascetic life-style characterized by a separatist, isolated, and austere ministry, Jesus Christ came as a social person, who regularly interacted with those He came to save.  Matt. 11:18-19

21. Although Jesus does not closely define all that is involved in His coming to serve, the ultimate act of service to the human race is set forth at the end of verse 45.

22. His entire life was characterized by devotion to the will of the Father, serving God and mankind without any failure toward either.  Jn. 4:34, 8:38

23. Although all His service toward others (teaching, healing, providing food, performing exorcisms, etc.) was certainly adequate to meet the need of the moment, that life of self-denial was not to be compared to the greatest service of all, and was not sufficient to provide salvation.

24. Although Jesus begins His statement in verse 45 with the general truth about willing service, He moves to the specific by providing the climactic reason that He was going to die.

25. Jesus had been emphasizing this reality to the apostles for the last several months; however, He has not provided any real information as to the reason or purpose behind His suffering and death.

26. That purpose is now revealed in the language of redemption; the Greek noun lu,tron (lutron) referred to the price necessary to effect the release of someone; most notably, this price referred to the ransom price for slaves.
27. One should understand the literal meaning behind the idea of kidnapping and the payment of a ransom in order to free the one that had been taken.

28. In some cases, the kidnappers, hijackers, or terrorists may not want money at all; they may simply demand the release of others in their nation or organization.

29. It is important to understand that the concept of redemption indicates that one is paying a price of some sort in order to deliver another from prison, slavery, or the threat of death, which ultimately delivers the one being ransomed into freedom.

30. From the literal understanding, one must move to the biblical understanding of redemption, and what is involved.

31. Mankind is viewed as being held hostage by the sin nature, which eventuates in the production of personal sins that are condemned by the righteous Law of God.

32. Since all mankind is viewed as being enslaved in the slave market of sin, no individual has the wherewithal to procure his own freedom; no one can produce the righteousness the Law demands.

33. Therefore, only one who was free would be in a position to pay the ransom price and free mankind from its slavery to Satan and the sin nature.  Rom. 5:21; IITim. 2:26

34. Additionally, while one had to be free in order to redeem others, he must also be willing to pay the price involved; Jesus made it plain that He fulfilled the requirement.  Jn. 10:17-18

35. In this case, the price required to gain the freedom of the many was His very life; this is also taught under the concept of shedding His blood.  Matt. 26:28
36. Unlike the Old Testament sacrifices that focused on the shedding of the physical blood of the animal, something more substantial was required in order to actually pay the ransom price.

37. Peter is very clear on the fact that the ransom price is far greater than money; in fact, the price was the soul/life of Christ. IPet. 1:18-19

38. When Jesus Christ was on the cross, specifically between the hours of 12-3 PM, God imputed the sins of all the members of the human race to Him; this resulted in His spiritual death, which was the price the righteousness of God demanded.

39. This is when He gave His life as a ransom for many, which brings up the issue of how the interpreter is to identify the many.
40. Positionally, Jesus Christ gave His life as a ransom for all, which should be understood in the normative sense of all mankind; this is confirmed by other passages that make it clear that Jesus took the penalty for all men and suffered on behalf of all of them.  Jn. 4:42; ITim. 2:5-6; IJn. 2:2

41. While it is clear that redemption was positionally effected, it is equally clear that only those that exercise faith in Messiah actually benefit from the fact that their redemption price has been paid.  ITim. 4:10

42. Therefore, in this context, the sacrifice of Christ on behalf of all men is in view; the prepositional phrase avnti. pollw/n (anti pollon—on behalf of many) emphasizes the idea of substitutionary sacrifice on behalf of all mankind.
43. Thus, Jesus stood in the place of guilty humanity, offering Himself as a substitute, and enduring the judgment (spiritual death) that was rightly due to every member of the human race.
44. Although scholars have debated about whether or not there is any relationship between the Old Testament “servant passages”and what is recorded here, it seems evident that the parallels between Mark and Isaiah are obvious enough for the reader to make the connection.  Isa. 52:13-53:12

45. Those that reject the connections do so largely on two grounds, neither of which can be documented biblically.

a. The first is that the Servant of YHWH in Isaiah was not intended to be a messianic figure, and no one in the time of Christ understood the passage in that way.

b. The second is that the messianic interpretation of the Isaiah passages in terms of substitutionary redemption was not the teaching of Jesus, but the teaching of the early Church.

46. However, these views are absolutely wrong, since they fail to take into account the very clear reference to the Suffering Servant of Isaiah that Jesus made on the final night of His life.  Lk. 22:37; Isa.53:12

a. That passage alone makes it very evident that Jesus not only recognized the Isaiah passages as messianic; he recognized that it was applicable to Him and Him alone, and was being fulfilled by Him and Him alone.
b. Although that one verse does not indicate that vicarious suffering was the issue on Jesus’ mind, it does suggest that He was preoccupied with the fact that He was about to be punished as an evil-doer.
c. The words that follow immediately in Isaiah 53:12 make the matter of His vicarious (one who acts as a substitute) suffering explicit.
47. In a similar fashion, many liberal interpreters wrongly reject the connection between Mark 10:45 and Isaiah 53:10; however, there are several key linguistic connections between the passages.
a. The Greek phrase dou/nai th.n yuch.n auvtou lu,tron (dounai ten psuchen autou lutron—to give His life/soul as a ransom) is very similar (almost identical) to the Hebrew phrase Avp.n: ~v'a' ~yfiT (tashiym ‘asham naph sho—His soul/life will place itself as a compensation/guilt offering).

b. Although critics are correct about the fact that the Hebrew term ~v'a' (‘asham—compensation, restitution, guilt offering) is not translated by the Greek term lu,tron (lutron, price of freedom, ransom), a few things should be observed.

1.) The idea of substitution is not absent from the meaning of the Hebrew term ~v'a' (‘asham); in many cases, it signifies the sacrifice the sinner presents to atone for his guilt.

2.) The sinner is judged guilty, but the presentation of the compensation/guilt offering in his place removes his guilt.

3.) It is clear that Isaiah 53 presents the work of the Servant as one of substitution, because in His suffering and death, He bears the sins of the people.  
4.) This idea of substitution is central to meaning of lu,tron (lutron—ransom payment), and this fact is made even more obvious by the use of the preposition avnti, (anti—in place of, instead of).
48. Therefore, the orthodox position has been correct, and France sums it all up very well as he states, “We conclude, therefore, that Jesus saw His mission as that of the Servant of Yahweh, that He predicted that in the  fulfilment of that role He must suffer and die, and that He regarded His suffering and death as, like that of the Servant, vicarious and redemptive.”

49. It is clear that Jesus did not command His disciples to reproduce the substitutionary sacrifice that He eventually offered (that would be impossible and unnecessary); however, the very spirit of service to others, along the self-sacrifice that He manifested, was to characterize them.

Doctrine of Redemption

10:46 Then they came to Jericho. And as He was leaving Jericho with His disciples and a large crowd, a blind beggar named Bartimaeus, the son of Timaeus, was sitting by the road.  {kai, (cc)--e;rcomai (vipn--3p) they come—eivj (pa) into--VIericw,   (n-af-s)--kai, (cc)--evkporeu,omai (vppngm-s) while going out, as He was proceeding--auvto,j (npgm3s) He, Jesus--avpo, (pg)--VIericw, (n-gf-s)--kai, (cc)--o` maqhth,j (n-gm-p) auvto,j (npgm3s) Him, Jesus--kai, (cc)--o;cloj (n-gm-s)--i`kano,j (a--gm-s) lit. that which is sufficient or adequate; used of extent, considerable, may, quite a few--o` ui`o,j (n-nm-s) the son--Timai/oj (n-gm-s) 1X, gen. of relationship--Bartimai/oj (n-nm-s) Aramaic for son of Timaios--tuflo,j (a--nm-s) unable to see, blind--prosai,thj (n-nm-s) a beggar, a panhandler--ka,qhmai (viin--3s)--para, (pa)--h` o`do,j (n-af-s) way, road, path}
10:47 When he heard that it was Jesus the Nazarene, he began to cry out and say, "Jesus, Son of David, have mercy on me!"  {kai, (cc) and, when--avkou,w (vpaanm-s) having heard--o[ti (ch) introduces content of what he heard--VIhsou/j (n-nm-s)--o` Nazarhno,j (a--nm-s)--eivmi, (vipa--3s) what he heard was “it is Jesus”--a;rcw (viam--3s) to initiate, to begin--kra,zw (vnpa) comp.infin. to yell, scream, cry out--kai, (cc)--le,gw (vnpa) to say--ui`o,j (n-vm-s) son--Daui,d (n-gm-s)--VIhsou/j (n-vm-s)--evlee,w (vmaa--2s) to show concern, mercy, compassion, to have pity--evgw, (npa-1s) me}

Exposition vs. 46-47

1. The wanderings of Jesus over the previous six months have only been described in general terms by Mark; we know little of specifically where He went, or how long He stayed.

2. What we do know is that when Jesus departed Galilee for the final time, He moved freely through the regions of Samaria, Judea, and Perea, and certainly made multiple visits to Jerusalem, but never remained there for long.

3. There are few accounts of conversions or miracles during this time, but it is evident that such things were still occurring, even if on a far more limited basis.

4. The reader is not given any firm geographic references that would allow one to fix Jesus’ position during these last few months; similarly, there are few chronological references that fix the exact timing of some of these events.

5. That all changes with verse 46, which indicates that Jesus has traveled to Jericho, from where He will begin His final approach to Jerusalem, which lay about 15 miles to the southwest.

6. Although it is impossible to know the precise route Jesus took, if John’s last geographic reference is correct, Jesus approached Jericho from the town of Ephraim.  Jn. 11:54

7. As it will turn out, that makes some sense, since Ephraim was northwest of Jericho, and Jesus would then have approached Jericho from the north or northwest.

8. What we do know is that this journey through Jericho was followed by His approach to Bethany, which John places exactly six days before the Passover, which was celebrated at sundown on Friday, Nisan 14.  Jn. 12:1

9. Therefore, given what is known of the events that happened in and around Jericho, it seems very likely that Jesus arrives in Jericho on Saturday, Nisan 8, and spends the rest of the day and night there.

10. From Jericho, He would depart on Sunday, Nisan 9, and make the arduous trip to Bethany, where He and the apostles presumably spent the night; the next day Monday, Nisan 10, would then be the day of the Triumphal Entry into Jerusalem.  
11. This is the second account of a blind being healed, which effectively concludes the section that began in Mark 8:22 with the healing of a blind man.

12. There is little doubt that Mark closes this section with this miracle, since it served to highlight the spiritual blindness of the apostles at this time.  
13. This incident is recorded in all three of the Synoptic accounts, but with a couple of discrepancies that have caused some to question its veracity.

14. The first issue is that Matthew records the fact that there were two blind men that were healed, while Mark and Luke only record the presence of Bartimaeus.  Matt. 20:30-34; Lk. 18:35ff

15. However, much like the two demoniacs, the fact that an author does not mention the presence of others does not mean that they were not there.  Matt. 8:28; Mk. 5:1

16. Another issue that is of some importance is the fact that Matthew and Mark place this event during Jesus’ departure from Jericho, while Luke places this event during His approach to the city.  Matt. 20:29; Lk. 18:35

17. This has prompted a few of potential explanations that seek to resolve the discrepancy.

a. The first is that Luke is certainly working from tradition, while Matthew was an eyewitness, and Mark was Peter’s voice; thus, knowing that the healing occurred on the outskirts of town, Luke merely presumed it happened during the approach.

b. The second is that Bartimaeus accosted Jesus as He was approaching the city (as per Luke), and Jesus did not actually heal him until He was departing.

c. The next possible explanation is that Luke is recording a different incident than Matthew and Mark recorded; this allows for a healing on the approach to town, and two more on the way out.

d. Edward Robinson argued that the verb  evggi,zw (engizo—approached, drew near) can mean to be near; He cites the Septuagint (Deut. 21:3; IKings 21:2; Jer. 23:23) as proof that Luke only meant that Jesus was near Jericho, not necessarily coming into it.  Rom. 13:12; Phil. 2:30; IPet. 4:7

e. The final explanation that has been advanced is that there were two distinct sites for Jericho during the time of Christ; the first was a small village on the ruins of the original Jericho, while the second was built by Herod the Great about two miles to the south.

18. The first explanation imputes error to Luke (and thus to the text), and must be rejected based on the doctrine of verbal, plenary inspiration.

19. The second has to be rejected based on the accounts, which mention nothing of a time lapse between the request and the healing; further, the text seems to indicate that Jesus stopped as He was being accosted by Bartimaeus.  Matt. 20:32; Mk. 10:49; Lk. 18:40

20. While it may be possible that Luke is recording another incident that happened as the band approached Jericho, it is remarkably consistent with what Matthew and Mark record, and contains enough parallels to indicate that Luke was describing the same event.

21. The suggestion of Robinson is attractive, but the Greek of Luke uses the verb and follows it with the prepositional phrase eivj VIericw. (eis Iericho—into Jericho), which tends to suggest that Jesus was heading into the city of Jericho.
22. In the end, the final explanation seems to fit the facts of the case, since God seemed to enforce the command of Joshua that the city of Jericho was to never be rebuilt; however, Herod the Great had built extensively about a mile south of the original location, and maintained a massive winter palace there.  

23. Jericho was an ancient city that existed long before the Israelites entered Canaan; in fact, many archaeologists consider it to be the oldest continuously inhabited city in the world.

24. During the time of the conquest under Joshua, Jericho was destroyed completely, and Joshua placed a curse on anyone that would attempt to rebuild it. Josh. 6:26; IKings 16:34

25. Jericho itself was an oasis, which was located about one thousand feet below sea level, and remained quite warm, even when other parts of Judea were experiencing cold weather; Josephus noted that “the ambient air is here also of so good a temperature, that the people of the country are clothed in linen only, even when snow covers the rest of Judea.”  Wars of the Jews 4:473 
26. As Jesus and the apostles depart Jericho, they are joined by a crowd that is described by the adjective i`kano,j (hikanos), which has the idea of sizeable numbers, but not the kinds of exceedingly large crowds that had numbered into the thousands.
27. Rather, this was a group of pilgrims, like Jesus and the apostles, that were likewise travelling to Jerusalem to observe the Feast of Passover.
28. It was the law that every male Jew over twelve years of age, who lived within fifteen miles of Jerusalem must attend the Passover. 

29. It was obviously impossible that the law could be fulfilled by every male in a specific region, so the custom was for those that could not go to line the streets of various towns and villages to encourage those that were making the pilgrimage.

30. Thus, the streets of Jericho would be lined with people, and there would be even more than were normally there, since Passover was at hand.

31. Additionally, the representatives of the seventy had likely alerted those in Jericho that Jesus was approaching; therefore, many would be interested in seeing or hearing this Galilaean rabbi, who was obviously challenging the religious establishment in Israel.
32. In the midst of this scene, Mark introduces a blind beggar, even providing a Greek equivalent to his Aramaic name; Bartimaeus simply translates as the son of Timaeus.
33. Since it is very unusual for Mark to provide the name of anyone that was healed, the consensus is that Mark identifies this man because be became someone that was well-known among the early church.

34. As we are introduced to Bartimaeus, he is sitting alongside the road, which would be an opportune place for begging during the Passover season; many of the pilgrims going to the feast would be in a festive mood, and likely more inclined to help the poor.
35. Since there was no kind of welfare system, there were very few, if any, economic opportunities for a blind man during the time of Christ; therefore, most of the beggars (if not all) in the New Testament were people with physical afflictions that prevented them from supporting themselves.  

36. The current theology of that time also suggested that if a person was blind, it was the result of a judgment from God; hence, God was punishing the blind for some sin or sins, and this accounted for his wretched condition.  Jn. 9:2  

37. Therefore, the blind would form another segment of the lowly ones in society that were deemed to be insignificant, and unworthy of anyone’s time; as will be observed, this is precisely that manner in which the people around Bartimaeus treated him.

38. Luke provides the reader a fuller account at this point as he records the fact that Bartimaeus heard a crowd going by him, and began to ask about the nature of what was occurring.

39. After some of those in the vicinity (it could have been other sighted beggars, or those in the crowd travelling to Jerusalem) told him it was Jesus of Nazareth, he immediately began to create a commotion.

40. Although Jesus was one of the most common names in Israel at that time, the specific identification with Nazareth would be very understandable in a region so far from Jesus’ hometown.

41. There is little doubt that Jesus’ fame now tended to precede Him, since His reputation as a healer, exorcist, miracle worker, and religious radical had spread far beyond Galilee.

42. Since it is fairly obvious that Jesus had not frequented these regions in the south and east, this would have been the first opportunity that these people had to see Him; thus, one can imagine the excitement of anyone that thought that Jesus might cure him of his affliction.

43. Both Matthew and Mark use the verb kra,zw (krazo), while Luke uses the verb boa,w (boao) to describe what the two men did.
44. Thayer notes that in classic Greek usage boa/w meant to cry out as a manifestation of some strong feeling or emotion, while kra,zw meant to cry out harshly with a scream of an inarticulate and brutish nature.
45. There is little doubt from the reaction of the crowd that they viewed this as nothing more than the screams of someone to be ignored, while Jesus was sensitive to the passion, urgency, and excitement in the man’s cries.
46. He addresses his cries for aid to The Son of David, which is the only time in Mark that Jesus was addressed by this messianic title; while it was practically equivalent to the term Cristo,j (Christos—Christ, Messiah), it had far more royal and nationalistic overtones than Christ did.

47. David was the greatest king of ancient Israel; his reign was characterized by uniting the tribes into one nation, securing undisputed possession of the country, and domination over his enemies.

48. During David’s reign, the whole government rested upon a religious basis, and the will of God was generally viewed as the law of Israel. 

49. However, by the time of Christ, Israel was (and had been) ruled by foreign powers; the rights of the royal Davidic family were not recognized, and the ruler of the Jews was an appointee of Rome. 

50. The genealogies of Matthew and Luke are designed to provide proof of Jesus’ right to the throne of David; as the greater son of David, He will restore Israel to the glory (and far more) that reached its zenith under David.  Matt. 1:1ff; Lk. 3:23ff

a. The Jews kept extensive genealogies, which served generally as a record of a family’s descendants, but which were also used for practical and legal purposes to establish a person’s heritage, inheritance, legitimacy, and rights.

b. The genealogy in Matthew is that of Joseph, His step-father, while the genealogy in Luke is that of Mary, His mother.

c. It is critical that Jesus’ humanity be descended from David, since this not only links Him to the human race, but also to the divinely ordained Davidic monarchy and the eternal, unconditional Davidic Covenant.  IISam. 7:4-17

d. However, Jesus would have been disqualified from sitting on the throne of David if He was an actual descendant of Joseph, since Joseph’s line was disqualified under the curse of Jeconiah.  Jer. 22:24-30

51. There was a strand of Hebrew tradition, which is expressed by Josephus, that the Son of David (Solomon) had tremendous powers of healing and exorcism. Josephus, Antiquities of the Jews 8:42-49
52. Additionally, the Old Testament Pseudepigrapha contains the thought that the Son of David was the same as the Messiah, who would provide deliverance for Israel from her foreign oppressors.  Psalms of Solomon 17:21-51

53. Thus, the man was appealing to the one he believed to be the greater Son of David, who likewise had the power to make him whole.

54. Although the apostles believed Jesus to be the Messiah, He had instructed them not to verbalize that information to other people outside the group.

55. Thus, it is very surprising to find someone outside the group applying a messianic title to Jesus, no matter what his motives or thinking may have been; this is also to be contrasted with the basic name, Jesus of Nazareth that the crowd applies to Jesus.

56. Perhaps Bartimaeus was simply attempting to flatter Jesus with the messianic title in order to gain His attention; however, it is more likely that this man had come to his own conclusions about Jesus based on what he had heard and knew doctrinally.

57. It would also seem that some of the seventy Jesus had sent out would have come to Jericho ahead of Him, and these two blind men would have been familiar with the fact that Jesus was on His way.  Lk. 10:1,9

58. It would also be evident that those that came to Jericho had not healed the blind men by this time, and they recognized that this might be their only chance to gain their sight; hence, the emotional, loud, and unceasing appeals for healing.

59. This is a good example of the reality that God knows where the positive volition exists, and He makes every provision so these men can have a personal interaction with Jesus that will result in their healing.  Jn. 6:37

60. How either of these men had become blind is not mentioned, nor is it particularly relevant; the fact is that these men were in a hopeless situation, which could only be remedied by the power of God.

61. The request for mercy is essentially a call for Jesus to exercise compassion and His healing power to restore the sight of these two blind men.
62. His cry for mercy from Jesus expressed the sort of attitude of trust, humility, and dependence that Jesus had been seeking to instill into the apostles; note that there is no entitlement attitude, nor does he make any claims on Jesus, other than a humble cry for an act of compassion.
63. There is little doubt that the humble faith the man expressed here is designed to be contrasted with the self-assured attitude expressed by the rich, young ruler, and the entitled attitude of the apostles.
64. Further, this title will assume a more prominent place in the narrative, which will escalate the conflict between the religious establishment and Jesus, who was already viewed as a threat to national security.  Mk. 11:10, 12:35-37; Jn. 11:45-48
10:48 Many were sternly telling him to be quiet, but he kept crying out all the more, "Son of David, have mercy on me!"  {kai, (ch)--evpitima,w (viia--3p) 29X, to express strong disapproval, to censure, rebuke, strongly admonish--auvto,j (npdm3s) to him, Bartimaeus--polu,j (ap-nm-p) many--i[na (cc) when used with verbs of speaking, expresses purpose and content of their speech--siwpa,w (vsaa--3s) 10X, to refrain from speaking, “shut up”--de, (ch)--o` polu,j (ap-dn-s) the more--ma/llon (abm) rather, all the more--kra,zw (viia--3s) he was crying out, screaming--ui`o,j (n-vm-s)--Daui,d (n-gm-s)--evlee,w (vmaa--2s) to show mercy, pity, compassion--evgw, (npa-1s) me}

10:49 And Jesus stopped and said, "Call him here." So they called the blind man, saying to him, "Take courage, stand up! He is calling for you."  {kai, (ch) and--i[sthmi (vpaanm-s) stopped moving, stood still--o` VIhsou/j (n-nm-s)--ei=pon (viaa--3s)--fwne,w (vmaa--2p) to call, to summon--auvto,j (npam3s) him, Bartimaeus--kai, (ch)--fwne,w (vipa--3p) they call or summon--o` tuflo,j (ap-am-s) the blind one--le,gw (vppanm-p) by saying--auvto,j (npdm3s) him, Bartimaeus--qarse,w (vmpa--2s) 7X, to take heart, be courageous, cheer up!--evgei,rw (vmpa--2s) arise, stand up!--fwne,w (vipa--3s) to call, summon--su, (npa-2s) you}

10:50 Throwing aside his cloak, he jumped up and came to Jesus.  {de, (ch), but, then--o` (dnms) that one, he--avpoba,llw (vpaanm-s) 2X, to get rid of something, to throw off—to, i`ma,tion (n-an-s) garment, cloak--auvto,j (npgm3s) his--avnaphda,w (vpaanm-s) 1X, to leap up, to spring to one’s feet--e;rcomai (viaa--3s) he came--pro,j (pa)--o` VIhsou/j (n-am-s) Jesus}

Exposition vs. 48-50

1. At this point in the proceedings, the screaming of Bartimaeus (and the other blind man with him) becomes too much for those in the vicinity.

2. The reader is not told who the many were that were telling Bartimaeus to shut up; however, Matthew indicates that the entire crowd was involved.

3. Since we do not know how far Jesus (and presumably the apostles) were from the man, it does not seem that the apostles were involved in this rebuke; this is based on the fact that Bartimaeus was far enough away from Jesus that he had to be brought to Him.  Mk. 10:49

4. The verb Mark uses for the crowd’s reaction is a strong one; the verb evpitima,w (epitimao) has the idea of expressing very strong disapproval toward someone by means of a verbal rebuke, or even a threat.
5. The verb had been used to describe the same behavior of the apostles toward those bringing the small children to Jesus for His blessing.  Mk. 10:13
6. The verb is often followed by the conjunction i[na (hina—that, in order that), as it is here, to introduce the content the censure is trying to bring about or prohibit.
7. In this case the strong verbal commands were for the two blind men to shut their mouths; the implication is that the crowd did not view these men as being significant enough for Jesus to spend any time on them.
8. The response was likely not what the crowd anticipated, since they likely felt that the blind beggar should know his place and respond obediently to their commands.

9. Mark uses a phrase that is used ten times in the New Testament, which is the neuter singular adjective polu,j (polus—great, much, many) followed by the adverb ma/llon (mallon—to a greater or higher degree, more).
10. This construction describes a comparison, and conveys the idea of doing something much more.  Matt. 6:30; Phil. 2:12
11. The irony is that the crowd’s attempt to silence the man only results in him escalating his cries, which also causes the title Son of David to be emphasized by its repetition.
12. Again, his shouts come from a lowly blind beggar, with nothing in them that suggests any personal merit; his request is very simply one for merciful compassion from the man he deemed to be the Messiah.
13. In response to all that was going on around Him, Jesus simply stops in the middle of the disturbance, and stands still; the aorist participle of i[sthmi (histemi—set, place, put, stand) is used to indicate that Jesus had become stationary, which had the effect of stopping the procession.
14. While all three synoptic accounts record the fact that Jesus summoned the men, only Mark records the fact that the attitude of the crowd immediately changed to one of encouragement.
15. The dismissive attitude that they had just had toward the blind beggar moments before, is quickly replaced with an attitude of some excitement. 
16. The first thing they say to the blind men is found in the imperative of the Greek verb qarse,w (tharseo), which essentially is a command to not be afraid, have courage, or be of good cheer!
17. They then tell him to get up, because Jesus is calling you.
18. Verse 50 records another bit of information that is unique to Mark, as he mentions the fact that the man threw off his cloak before he began to approach Jesus.
19. This is not to be taken in any sense other than literally; it is not designed to teach that Bartimaeus left everything behind in order to follow Jesus.
20. The fact is that the blind man had on a heavier, probably woolen outer robe over the inner garment that was commonly worn; he simply wished to remove what encumbrance he had.
21. Mark also uses a hapax legomenon (used one time) of avnaphda,w (anapedao), which means to leap or jump to one’s feet; it is a word that indicates rising quickly, because of some motivation like haste, fear, or excitement.
22. Although verse 50 closes with the fact that he came to Jesus, it is evident that he would have been led to Jesus by some of those that could see.
10:51 And answering him, Jesus said, "What do you want Me to do for you?" And the blind man said to Him, "Rabboni, I want to regain my sight!"  {kai, (ch)--avpokri,nomai (vpaonm-s) having responded--auvto,j (npdm3s) to Bartimaeus--o` VIhsou/j (n-nm-s)--ei=pon (viaa--3s) said--ti,j (aptan-s) what, which--su, (npd-2s) to you, for you--qe,lw (vipa--2s) wish, desire, want, will--poie,w (vsaa--1s) I might do--de, (ch)--o` tuflo,j (ap-nm-s) the blind man--ei=pon (viaa--3s)--auvto,j (npdm3s) to Him, Jesus--r`abbouni, (n-vm-s) 2X, lit. my great one, John indicates it has the sense of teacher—supply a verb of request, I want you to do…-- i[na (ch) in order that-- avnable,pw (vsaa--1s) lit. to look up, or to see again}

10:52 And Jesus said to him, "Go; your faith has made you well." Immediately he regained his sight and began following Him on the road.  {kai, (ch)--o` VIhsou/j (n-nm-s)--ei=pon (viaa--3s)--auvto,j (npdm3s) to the blind man--u`pa,gw (vmpa--2s) to away, depart--h` pi,stij (n-nf-s) the faith--su, (npg-2s) of you, your--sw,|zw (vira--3s) to save, deliver, heal--su, (npa-2s) you--kai, (ch)--euvqu,j (ab) immediately--avnable,pw (viaa--3s) he saw again--kai, (cc)--avkolouqe,w (viia--3s) to follow, follow after--      auvto,j (npdm3s) Him, Jesus—evn (pd)--h` o`do,j (n-df-s) the way, road, path}
Exposition vs. 51-52

1. Although not explicitly stated, it would seem that whoever brought Bartimaeus to Jesus led him to a spot directly in front of Jesus.

2. The Greek text indicates that Jesus responded or answered the general request for mercy with a direct question of His own.

3. When Jesus asked the question about what Bartimaeus wanted Him to do, it was probably somewhat unexpected; it would seem to be immediately obvious what the blind man would want. 

4. The reader is also expected to remember the fact that it is not all that long ago when Jesus asked this same question of two of His apostles.  Mk. 10:36

5. Although the language of the question is not identical, the force of it is; James and John desired Jesus to elevate them, to put them into a position so that everyone would honor and serve them.

6. However, this blind man demonstrates great humility; he is not asking to be exalted, he is asking for an act of mercy and compassion.

7. Mercy is defined as grace in action, and deals with the related concepts of forgiveness and compassion; it can involve refraining from inflicting punishment on one that deserves it, or the alleviation of distress.

8. In all cases, it should be recognized that the one requesting mercy recognizes that he does not have a legitimate claim on the one from whom he requests the mercy; as such, it denotes unmerited favor.

9. This incident forms a very good parallel to the reality of spiritual blindness; although the unbeliever cannot cure his own blindness, Jesus waits until he recognizes his need and comes to Him and requests salvation.

10. When Jesus asked him, Bartimaeus wasted no time in making his general plea for compassion as explicit as he possibly could.

11. This is a good lesson for all believers in terms of the content of prayer; while one can pray generally about issues that are important, the best prayers are those that are specific in their content.  James 4:2

12. A very real benefit of making specific requests to God and God answering those specific prayers is that those manifestations of God’s goodness, power, and concern strengthen the believer’s faith.

13. Bartimaeus was certainly not going to fall into the trap of not receiving what he desired by failing to ask, and to ask explicitly. (cp. Luke 18:1-8)

14. Although the believer may not always be able to articulate a particular request, God the Holy Spirit is always present to present the critical issues to the Father on behalf of the believer.  Rom. 8:26

15. Bartimaeus addresses Jesus with a title that is only used twice in the New Testament; the Greek r`abbouni, (rabbouni—rabboni) is a strengthened form that is derived from the Hebrew br; (rabh—great, much, many) and literally means my great one.
16. John explicitly defines the word for us, as he injects a parenthetical comment to explain the term to his readers.  Jn. 20:16
17. Both Matthew and Luke use the Greek noun ku,rioj (kurios—lord, master, owner), which primarily denotes the possession of power or authority, and did not necessarily have the overtones of deity that it does today.  Matt. 20:33; Lk. 18:41
18. In some cases, it has the force of our English term sir; thus, this term did not mean that the man thought Jesus was God, but rather recognized Him as the Messiah and Teacher.
19. The irony is that Jesus does possess the greatest of power and authority, and yet He stops to deal with this lowly beggar, which everyone other than Jesus thought was a waste of His time.
20. He takes the position of a servant, just as He has been seeking to get His apostles to do, and renders the greatest of services to Bartimaeus.
21. His request is expressed by the Greek verb avnable,pw (anablepo), which can mean to look upward (Mk. 6:41, 7:34); however, it can also mean to see again, which is how it should be understood in this context.  Matt. 11:5
22. Although the syntax is compressed, one should recognized an elided verb of asking, with the conjunction i[na (hina) introducing the content of his request.
23. Since the text says nothing specifically about how the man got into this condition, the use of the verb avnable,pw (anablepo) would tend to suggest that he had become blind at some point in life, and was not born in that condition.
24. Jesus responds to the man using language that He has used previously in other incidents of healing.

a. For the use of u`pa,gw (hupago—go away, depart) see Mark 1:44, 2:11, 5:19,34, 7:29.

b. For the formula your faith has saved/delivered you see Matt. 9:22; Lk. 7:50, 17:19.
c. Although u`pa,gw (hupago—go away, depart) has been used in some contexts to denote a refusal on Jesus’ part to allow the one healed to follow Him, it is mostly used to indicate that the miracle was complete and the person was free to leave.  Mk. 5:19
25. As has been noted previously, Jesus had become more insistent on people exercising faith in order to receive what it was they wanted from Him; this man did precisely that.

26. He believed that Jesus could heal him, and He did; as is typical of the vast majority of Jesus’ healings, the results were instantaneous and complete.
27. Only Matthew records Jesus’ emotional response toward these two men, and that they regained their sight only after He had made physical contact with them.  Matt. 20:34

28. Bartimaeus was free to depart and pursue his life; however, he determined to remain with Jesus, and accompany Him on the journey to Jerusalem.

29. Although the Greek noun o`do,j (hodos) means a way, road, or path, the physical reality of following Jesus on the way has added spiritual significance.
30. In fact, the use of the verb avkolouqe,w (akoloutheo—follow, follow after) and the noun o`do,j (hodos) occupy a prominent place here, and relate to the idea of following Jesus as a disciple.
31. There is little doubt that Mark has purposely placed the two healings of blind men as the opening and closing of the central section of his book.  Mk. 8:22-10:52
32. It is these two blind men, who both regain their sight, that are set forth to contrast with the spiritually dull apostles, who truly do not understand what it is they are seeing.
33. While these men are presented in a completely positive light, the apostles are presented through this section in an increasingly negative light.

34. Their self-serving attitude, which manifested itself by seeking temporal honor, power, and approbation are the opposite end of the spectrum from Bartimaeus, who seeks his sight in faith from the Messiah.

35. In that regard, Bartimaeus serves as one that exemplifies Jesus’ teaching; he is insignificant from the human perspective, comes to Jesus in faith, and receives Jesus’ blessing.

36. He serves, in some ways, to let the readers know that it is not only the central characters in the life of Christ that are significant, but those that step forth from the masses.

37. In some ways, Bartimaeus serves to represent all those that have come to Christ in faith, gained spiritual sight, and follow Him as obedient disciples.

38. The reader should certainly know that this is precisely what Jesus has been stressing to the unseeing apostles.

39. This is the last healing miracle recorded in the Gospel of Mark; the remainder of the book will be devoted to the Son of David coming to Jerusalem, and the events of the Passion.
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